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A WORD OF CAUTION!

1. Project - Professional Notes (PPN) is a student-run initiative of the members of
Qabeelat Tayybah, NY and is not sponsored or approved in anyway by AlMaghrib
Institute or its employees.
2. Owing to the fact that PPN is a compilation of notes taken during the entire
course of the Seminar for the members of Qabeelah Tayybah by its members, no
statement or directive of any nature contained within has been approved by the
Instructor teaching the Seminar.
3. The fact that PPN is a product of the note-taking abilities of the members of
Qabeelah Tayybah is a testament to the fallible nature of its contents, i.e. its
contents are not of an authoritative or binding nature. Moreover, PPN cannot be
depended upon reliably as a source of legal Islamic injunctions or rulings.
4. There is nothing comparable to attending an AlMaghrib Seminar on one’s own
volition to fully appreciate the experience of learning from Instructors proficient
in their field of instruction. It is, therefore, a sincere advice from the members of
the PPN Crew to the bearers of these Notes that taking detailed notes on your
own is the optimal way to prepare for the exam.
5. One of the goals of PPN is to serve as a contingency for where its bearers might
have missed or overlooked some portion of their notes during the course of the
Seminar. However, depending on these Notes alone to prepare for the exam will
not suffice and is not recommended.
6. Another intended goal of PPN is to promote willingness in it’s bearers to fulfill
their commitment to Qabeelat Tayybah and to AlMaghrib Institute – preparing
for and appearing for the exam.
7. Thus far, PPN has remained an unbiased and free enterprise, and your charitable
donations for need-based scholarships to Qabeelah Tayybah shall continue to
maintain PPN as such.
8. Lastly, the members of the PPN Crew would like to seize this opportunity to ask
for your forgiveness, beforehand, for any slights or oversights on our behalf in
the preparation of these Notes. We welcome your questions, critiques,
comments and suggestions for the betterment of this ongoing charity at
tayybah.professionalnotes@gmail.com

Introduction to TPA
Fiqh is the application aspect of Islam. It is one of the most practical subjects since we use it every day and if
something is done daily, it becomes very important to perfect it. If we continually do an action in an incorrect
manner, our sins will be magnified but if the action is done correctly, the reward will be magnified insha’Allah.

Manners of the student of knowledge
There are certain etiquettes with regards to gaining knowledge about our deen. These manners become much
more important while studying Fiqh due to differences of opinion of the scholars, and the respect that we must
show to them. All of the scholars of Islam had one thing in common- they had etiquettes; for example, when
Imaam ashShaafi’ee was in company of his teacher Imaam Maalik, he would turn the pages as quietly as
possible for fear of disturbing his teacher.
Some of the etiquettes of learning are:
1.) Sincerity – One of the most important deeds is seeking knowledge but more importantly it is to seek
knowledge sincerely. Sincerity is a condition for the acceptance of any deed.
Narrated Abu Hurayrah : The Prophet  said: “If anyone acquires knowledge of things by which
Allah's good pleasure is sought, but acquires it only to get some worldly advantage, he will not experience
the arf (i.e. odor) of Paradise (Abu Dawud).
Narrated 'Umar bin Al-Khattab : I heard the Prophet  saying, "The reward of deeds depends upon
the intentions and every person will get the reward according to what he has intended. So whoever
emigrated for worldly benefits or for a woman to marry, his emigration was for what he emigrated for"
(Bukhari).
2.) Respect and value knowledge so that you will be careful to keep it with you. Learn knowledge to
implement it.
~ The knowledge we acquire will be a proof for or against us on the Day of Judgment.
~ The people who will have the greatest regrets on the Day of Judgment will be those who taught others
and those others will enter Jannah while they would not because they did not implement the knowledge
they taught to others.
3.) Showing respect to one’s teacher is one of the most important adaab for any student of knowledge.
The scholars all had great respect for each other due to the respect they had for knowledge. Whatever we
value, we try to keep and we respect and love those who gave it to us.

~ Imaam Ahmed said that he could not stretch his legs in the direction of the house of Imaam
ashShaafi’ee, who lived 3 blocks away.
4.) We also need to have respect for the past scholars.
~ Do not say a scholars opinion is incorrect, instead say, “The stronger opinion is…”
~ When scholars gave fataawa, they did not take it lightly; they considered them as deciding factors
between Paradise and the Hell Fire.
5.) Even though there are several incidents in Seerah that indicate the importance of showing respect
and manners to one’s teacher, one does not need a specific hadeeth or proof to learn manners.
~ When Prophet made Hijrah to Medinah, there was no Masjid, so Prophet Muhammad (pbuh) didn’t
have any place to stay. Therefore, he stayed with Abu Ayoub Al-Ansari, who had a two story house.
Prophet Muhammad (pbuh) stayed at bottom floor. One night, Abu Ayoub Al-Ansari woke up and was
breathing heavily and told his wife to go to the edge of the room (next to the wall). He told his wife,
“How can we sleep above the Prophet Muhammad  who is above us in every single aspect. They slept
the whole night next to the wall, until the morning, he approached Prophet Muhammad . Prophet
Muhammad  said, the bottom is easier for me since people come to see me. However, Abu Aayoub
Al-Ansari insisted so Prophet Muhammad  agreed to move to the top floor.
6.) Knowledge has become scarce
~ ‘Abdullah ibn Mubaarak said, I went to look for knowledge and found some, however when I search for
manners, the teachers of that were extinct. ‘Abdullah ibn Mubaarak was speaking about his time, so imagine
how extinct this quality must be in our time. Ignorance is so widespread now that reading three books gives
us much more knowledge than many others. Past scholars had 1000’s of teachers and still they complained
about lack of knowledge. Knowledge has become so scarce now because of the death of the scholars.
Narrated 'Abdullah bin 'Amr bin Al' As: I heard Allah's Apostle  saying, "Allah does not take away
the knowledge, by taking it away from (the hearts of) the people, but takes it away by the death of the
religious learned men till when none of the (religious learned men) remains, people will take as their
leaders ignorant persons who when consulted will give their verdict without knowledge. So they will go
astray and will lead the people astray" (Al-Bukhari).
~ We must be very careful from whom we take our knowledge. This is our deen- it is a matter of life
and death! There will always be a fatwa that makes everything halaal. But our lives in this world and
the Hereafter are at stake. Take only from those who are trustworthy and qualified.
~ It is not permissible to follow the easiest opinion for every issue because if one does this, it may lead
him to kufr. Everyone else besides the Prophet  makes mistakes. Not everyone has the capacity to
derive rulings from Qur’an and Sunnah, but everyone has the ability to seek the truth. If you are
negligent about trying to follow the truth, then you will be held accountable. The Prophet  saw a few
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people making wudoo’ who were not washing their feet properly and said: “Woe to the ankles from the
Fire.” We must try our best to find the correct answer- do not follow the easiest opinion; follow the
correct opinion.

7.) If you are not qualified to speak about Islam, don’t!
~ Currently, we are so quick to give fataawa and refute the works of earlier scholars.
~ However, when great scholars in the past gave ruling, they were fearful and were between Jannah and
Jahannam (i.e. they were thinking that this fatwa would determine their fate in the hereafter).
~ If we are not qualified to speak about Islaam and we give a fatwa that is correct then we are still liable
for punishment. This is similar to a doctor who brings all his qualifications to a hospital, and gets
accepted. He gets his first case and finishes with successful results. Then when people investigate his
paper work, they find it to be fake. The doctor will be fired and charged for false allegations. He would
be punished for what he did. However, if a qualified doctor does a surgery and he makes a mistake and
kills someone he would not be fired and will still receive his salary.
Narrated 'Amr bin Al-'As : That he heard Allah's Apostle  saying, "If a judge gives a verdict
according to the best of his knowledge and his verdict is correct (i.e. agrees with Allah and His Apostle's
verdict) he will receive a double reward, and if he gives a verdict according to the best of his knowledge
and his verdict is wrong, (i.e. against that of Allah and His Apostle) even then he will get a reward"
(alBukhari).
~ In Islaam if we are not qualified then we can never be right (i.e. we will not be rewarded even if our
fatwa was right).
8.) Know that you were created to worship Allah



~ Our deen is more important than our health and, imaan in the heart is more important than the food we
eat and the air we breathe. When our bodies die and they have the correct ‘aqeedah and imaan, they will
live forever in Jannah. Without, imaan and the correct ‘aqeedah we will lose eternal bliss. Sometimes,
we act on things and we don’t even know where we got it from. We should take a step back and correct
ourselves.
~ Allah

 created us for Ibadah. Why did Allah  order 50 prayers originally? Everything that Allah

 does has wisdom. One of the wisdom for the reduction of the salaah from 50 to five is to show us
the reason for our creation and also to show us how merciful Allah  is. We were supposed to pray 50
salawaat because that is what we were created for, but because Allah  is so Merciful He reduced it to
five!
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Allah

 says (in Surah Adh-Dhaariyaat):

ﻥ ﻭﺒﺪﻌ ﻴﻟ ﺲ ﹺﺇﻟﱠﺎ
 ﺍﹾﻟﺈﹺﻧ ﻭﺠﻦ
ﺖ ﺍﹾﻟ ﹺ
 ﺧ ﹶﻠ ﹾﻘ ﺎﻭﻣ
“I have only created Jinns and men, that they may serve Me” (alQuran 51:56).
~ Therefore our lives should revolve around our prayers. Allah

 has created us for this so we should

not delay them. When it is time for prayer, we should say: “This is what I was created to do, so
anything that prevents me from doing this in the right way, at the right time, and in the right place must
be abandoned.” We shouldn’t be embarrassed to pray because we have the truth. In the Hereafter we
will be laughing at those who used to laugh at us while we pray.
9.) Learn, memorize, apply and teach the knowledge that you gain.
~ Is there anything that is more worthy of memorization and implementation than the word of Allah

?
~ There are ways to retain and remember what we learned. When we realize how important knowledge
is, we retain it. The scholars had exceptional memories because knowledge was important to them.
o Imaam Shaafi’ee would memorize just by looking at the book and if he did want to memorize the
footnotes etc., he would have to cover the material.
o Imam Ahmad memorized one million hadeeth with the chain of narrators.
This gift was given to them by Allah but our bodies are physically able to do this so we have to
imitate what they did. Some of the things that they did are:
•

They categorized the knowledge as important/beneficial.

•

They memorized everything that came to them. Knowledge is in the heart not the papers.
We think with our hearts.

Allah

 says (in Surah alA’raf):

ﻢ ﺁﺫﹶﺍ ﹲﻥ ﻻﱠ ﻬ ﻭﹶﻟ ﺎﻭ ﹶﻥ ﹺﺑﻬﺼﺮ
 ﺒ ﻳ ﻦ ﻻﱠ ﻴﻋ ﻢ ﹶﺃ ﻬ ﻭﹶﻟ ﺎﻮ ﹶﻥ ﹺﺑﻬﻳ ﹾﻔ ﹶﻘﻬ ﺏ ﻻﱠ
 ﻢ ﹸﻗﻠﹸﻮ ﻬ ﺲ ﹶﻟ
ﺍﻹِﻧ ﹺ ﻭﺠﻦ
ﻦ ﺍ ﹾﻟ ﹺ ﲑﹰﺍ ﻣﻢ ﹶﻛﺜ ﻬﻨ ﺠ
 ﻟ ﺎﺭﹾﺃﻧ ﺪ ﹶﺫ ﻭﹶﻟ ﹶﻘ
ﻓﻠﹸﻮ ﹶﻥ ﺎﻢ ﺍﹾﻟﻐ ﻫ ﻚ
 ﺌﻭﻟﹶـ ﺿ ﱡﻞ ﹸﺃ
 ﻢ ﹶﺃ ﻫ ﺑ ﹾﻞ ﺎ ﹺﻡﻧﻌﻚ ﻛﹶﺎ َﻷ
 ﺌﻭﻟﹶـ ﺎ ﹸﺃﻮ ﹶﻥ ﹺﺑﻬﻤﻌ ﺴ
 ﻳ
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“Many are the Jinns and men we have made for Hell: They have hearts wherewith they
understand not, eyes wherewith they see not, and ears wherewith they hear not. They are like
cattle- nay more misguided; for they are heedless (of warning)” (alQuran 7:179).
The mind and the heart work together.
These examples give evidences that we think with our hearts:
 After doing a heart transplant, a girl started to get nightmares about stabbings. When the girl’s
parents decided to inquire about where the heart came from, they were told that the heart came from
someone who was murdered but the killer could never be found. So the girl was able to describe the
killer from her dreams and eventually he was found.
 After doing a heart transplant, a girl started to love music. She was told that her heart came from
a girl who used to love music and write it. The girl who had the transplant was now able to complete
the songs of the dead girl if they were started and even though she had never met the dead girl
before.
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Lives of the Imaams
Imaam Abu Haneefah an-Nu’man ibn Thabit ibn Zootta lived from 80H-150H, and was based in Kufa,
Iraaq. It has been noted that Imaam Abu Haneefah was the first scholar to codify Islamic law or jurisprudence
(commonly known as Fiqh) compiled from the Qur'ân and the Sunnah. He was born in 80 H, during the
Khilaafah of Abdul Maalik ibn Marwan and died in 150 H, during the Khilaafahh of Abu Ja’far al Mansoor.
Therefore, Imaam Abu Haneefah was able to witness the change of the government through the Umayyads and
the ‘Abbaasids, and thus matured through this transition. One of Imaam Abu Haneefah’s most noted teachers
was Umar ibn Abi Dhar, who actually considered Imam Abu Haneefah to be his own Shaykh. Abu Haneefah’s
mother considered her son to be less knowledgeable than Shaykh Umar and would often tell him to ask the
Shaykh questions whose answers Imaam Abu Haneefah already knew. Upon being asked a question by Imaam
Abu Haneefah, Shaykh Umar would respond: “your mother told you to ask me? Ok, so what’s the answer to the
question?” Imaam Abu Haneefah would then proceed to give Umar an answer and take his own answer back to
his mother on the authority of his Shaykh. Imam Abu Haneefah was famous for using qiyas (analogical
reasoning) over weak ahadeeth to derive new rulings. This process is also called ra’i (intellectual reasoning), as
old rulings are applied to new, similar cases. The final, authentic compilations of Imaam Abu Hanifah’s
madhab include al-Bahr ar-Rai’eq by ibn Nujaim, Minhat Al-Khaliq Hashiyat by bin ‘Abideen, Al-Hidaayah by
Al-Mirghinani, and Fath al-Qadeer by ibn al-Humam.

Imaam Maalik ibn Anas Ibn Anas al-Asbahi lived from 93H-179H. He was born in Madinah, grew up in
Madinah, gained knowledge in Madinah, and he died in Madinah, never leaving Madinah once. His Fiqh is
famous for having Usool of the Madinites, or the way of the people of Madinah. Imaam Maalik was a staunch
follower of the Hijazi school of thought, so he rejected Qiyaas and didn’t like the extensive use of Ra’i. One of
Imaam Maalik’s most noted teachers was AbdurRahman ibn Hurmuz, who was his shaykh for 7 years. During
Shaykh AbdurRahman’s lifetime, Imaam Maalik did not visit any other shuyookh. He influenced Imaam
Maalik in one particular culture: “Nisful ilm la adree,” meaning half of knowledge is (saying) I don’t know.
Two of his most noted students were Imam AshShafi’ee and Muhammad ibn Hassan AshShaibani, who was
also a student of Imam Abu Haneefah. Imaam Maalik had a great deal of authority in Hadeeth, so much so that
whenever he would criticize a man in a chain of narration, no more narrations would be taken from that
particular man. He had such great respect for Hadeeth that, upon being asked a question on the subject, he
would take a shower, use perfume, wear his best clothes and then give the answer. Contrastingly, when Imaam
Maalik was asked fiqhi questions, he would dress casually. He explained this diversity in behavior by
explaining that fiqh could involve personal opinions, whereas Hadeeth was from Prophet Muhammad (peace be
upon him), and therefore commanded a high level of respect. The statements of Imaam Maalik exist in Al
Muwatta Imam Maalik ibn Anas and Al Mudawwana Sahnoon.

Imaam Muhammad ibn Idrees ash-Shafi’ee lived from 150H-204H and was born in Ghazzah, Palestine
as a descendant of the Banu Haashim family. He learned from Imaam Maalik, the student of Imam Abu
Haneefah, and produced the student Imam Ahmed ibn Hanbal. He was born at the time of Abbaasids and died
in the Golden Stage of Islam, but witnessed the beginning of the theological and ideological fitna nonetheless.
Imaam ash-Shafi’ee gained knowledge of the pure Arabic language at a very young age, which contributed to
his eloquence in Arabic and his success as a great poet and an authority on Arabic grammar. This authority, in
turn, contributed to his high level of understanding of the Qur’aan and Sunnah. He memorized the entire
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Qur’aan by the age of ten and then started seeking knowledge among various shuyookh. He was considered
“the best amongst the youth of his time”, and was often referred to regarding Islamic rulings, despite his young
age. He was given the authority for fatwa at the age 15 by Muslim ibn Khalid Az-Zindji (one of his first
Shyookh in Makkah). Another of Imaam ash-Shafi’ee’s noted teachers was Imam Muhammad ibn Hassan ashShaibani, who was also Imam Abu Haneefah’s student. Imam ash-Shaafi’e and ash-Shaibani were both
influenced by each other’s fiqh to the point that Imaam ash-Shaafi’e came to allow ruling by Qiyas and Ra’i.
Imam ash-Shafi’ee was related to the royal family in Baghdad, while the Abbaasids were the cousins of Prophet
Muhammad (peace be upon him). Being so, he was chosen to be the governor of Yemen for the Abbasids. The
Abbasids allied with the Shi’a in Yemen in order to establish the ruling in Baghdad. In Yemen, the ‘alawi
movement was active and Imam ash-Shafi’ee was accused of being a supporter of the movement against the
Abbasids. He was brought to Baghdad to be tried before Haarun ar-Rashid. Imaam ash-Shafi’ee defended his
innocence and was then released. At this time, a great debate between the Hijazis and the Iraqis was taking
place in Iraq. Ash-Shafi’e found himself in the middle of this crisis of methods for deriving fiqhi rulings. He
was asked to write a book on the principles of Islamic law, in response to which Imam ash-Shafi’ee sent a letter
called ar-Risalah, which was the foundation for his book in usool, the first book in usool al fiqh.

Imaam Ahmad ibn Hanbal lived from 164H-241H and was born in the Khurasaan region. Imaam adhDhahabi described Ibn Hanbal as, “The true Shaykh of Islam and leader of the Muslims in his time, the Hadeeth
master and proof of the religion”. Ali ibnul-Madini, the great Imam of hadeeth said: “Truly, Allah reinforced
this religion with Abu Bakr as-Siddeeq the day of the great apostasy (ar-Riddah), and He reinforced it with
Ahmad ibn Hanbal the day of the Inquisition (al-MiHnah).” Harmala said: “I heard ash-Shafi’ee say: ‘I left
Baghdad and did not leave behind me anyone more virtuous, more learned, more knowledgeable than Ahmad
ibn Hanbal.’” Imaam Ahmad grew up as an orphan, raised by his mother. It was reported that he was an
intelligent child. His mother used to wake him up before fajr, get him ready and take him to the masjid. She
would them come back later in the day to bring him back home. Imaam Ahmad’s early days built a strong
resolve in him. He grew up in Baghdad, during the Golden Age of the Abbaasid Dynasty. Part of this Golden
Age was the great theological earthquake which began during the Khilaafahh of al-Ma’mun, when alMu’tazilah was enforced as the state ideology. There was a great resistance by the ‘ulamaa’ to this decision, but
no one could stand up to the power of the state. Most of the fuqahaa’ of the time gave in to the state in order to
avoid persecution, but Imaam Ahmed remained steadfast. He became very prominent for his stance against the
state. During al-Ma’mun’s time, Imaam Ahmad was imprisoned for 28 months for refusing to accept the
Mu’tazilah ideology. However, his popularity was so great, that he was not killed. Upon his release from
prison, Imaam Ahmed was put under house arrest and was banned from giving fatwas. He was finally freed by
al-Mutawakkil, who renounced the Mu’tazilah ideology. Imaam Ahmed said that those who helped him during
his ordeal were ordinary people. He stated that after the first imprisonment, a bedoiun man stopped him and said
“everyone’s watching what you are saying. So trust in Allah,” demonstrating the immense responsibility that
was placed on Imaam Ahmed. When Imaam Ahmed was released from house arrest, the Khaleefah Mutawaakil
sent him many gifts. Upon seeing the gifts, Imaam Ahmed is reported as having said: “Inni akhafu min fitnatil
ni’ma akthar min fitnatil Mihna,” meaning, “I’m fearful of this fitnah more than the fitnah of prison”. He did
not desire gifts because he wanted his reward to be solely from Allah and not from people. So in turn, he
distributed his gifts widely. Imaam Ahmed became the “star” of his time, “the celebrity.” He said that he
wished he was not so popular, seeking recognition from Allah alone. Imaam Ahmad died in 241 H when he
was 77 years old. It is said that all of Baghdad went to attend his funeral: 100,000 men and 60,000 women.
Such a crowd had been heretofore unheard of.
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Removal of Blame against the Notable Imaams
Many people are amazed that the 4 imaams of Fiqh, Imaam as-Shafi’ee, Imaam Abu Haneefah, Imaam Maalik
and Imaam Ahmed ibn Hanbal had differences of opinions. Why couldn’t they all just agree when the Saheeh
hadeeth was in front of them? The reason is it was more than just hadeeth that affected their opinion. There is
Khilaaf (disagreement) and Ikhtilaaf (difference of opinion) in Fiqh.

Nature of Khilaaf
The default in Fiqh is to arrive at an agreement which means that if two people disagree in how to pray, they
should arrive at an agreement normally. In Fiqh, emotional arguments are not tolerated and some disagreements
are considered blameworthy and some are praiseworthy. Ibn Taymiyyah (R.A.) said: “Any khilaaf
(disagreement) that leads or causes animosity or division among the Muslim Ummah is blameworthy and not
from Islam.” Ibn Taymiyyah also stated that reasons for these blameworthy divisions are caused by two things:
Transgression on one side and lack of patience on the other side.

Categories and Benefits of Khilaaf
There are a few categories of Khilaaf: acceptable vs. unacceptable, which occurs in the laws of Islaam. In the
laws, there is only one right answer like Ribaa is only haraam. There is also the diverse vs. contradictory,
diverse meaning that both opinions are accepted and contradictory meaning that it’s an issue of halaal and
haraam and you can’t take both. Diverse would be where you put your hands in prayer, where both opinions are
acceptable of navel or chest. Contradictory would be something like Ibn Abbas saying Mut’ah is halaal while
everyone else said it’s haraam. So Mut’ah is Haraam. The default in Fiqh is agreement which is why every Fiqh
book starts with the agreements and this is why Sheikh AbdulBaryYahya (may Allah preserve him) taught us
this way, starting with agreements and then going to disagreements.
There is a weak hadeeth that says the benefits of Khilaaf are that it’s a mercy for my ummah,” but we only take
authenticity in our opinions. It is however true that the disagreements among the Imaams show us how little we
know and make us strive harder to have their degree of knowledge or something close to it.

Reasons for Differences
1. Natural Differences They had natural differences like their human capacities of intelligence, knowledge and this yielded
different results. Also, they had the most excellent manners with each other and you don’t even find one
story where the Imaams put each other down. It was the later scholars who started blameworthy divisions.
2. Political Differences –
During the time when the development of Fiqh became stagnant, Fiqh became a mere profession and no
Madhab gained over any other in new knowledge. Schools in other times were being established according
to state preferences like one Caliphate Abu Jafar al-Mansoor of the Abbasids wanted the Hanafi school to be
the State Madhab and so he chose Abu Yusuf as the state judge. This helped the Hanafi Madhab spread in
the Abbasid era.
3. Differences over Hadeeth –
There were differences amongst the Imaams in availability of hadeeth as not all scholars were exposed to
the same amount of Hadeeth. For example, Imaam Abu Haneefah (R.A.) lived in a time where the science
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of hadeeth was not established. This was different from imaam Ahmed, who did not have such factors in
Madinah.
There were differences in the validity of the ahadeeth. Area of Iraq, for example, was troubled with much
fitna and fabraications and the Hanafi Madhab was affected. In contrast, the area of Hijaz was relatively safe
and had much ahadeeth narrated to the scholars that Iraq would not receive.
There were also differences in acceptance of hadeeth such as Imaam Ahmed, who accepted Mursal hadeeth
(a type of weak hadeeth with Sahabah missing in the chain) while others did not.
Finally, they had different ways of resolution to textile differences. For example, one hadeeth says to pray 2
rak’as whenever you come to the masjid but another hadeeth says not to pray anything after ‘Asr. What
takes precedence, the general commandment or the prohibition? And when you say you can’t pray any
prayer, does that mean any prayer, even if it had a reason? Imaam ashShafi’ee said you can pray any prayer
that has a reason while Imaam Abu Haneefah and Imaam Malik said nothing can be prayed in this time.
4. Linguistic Differences –
There were differences in the Ayaat and the Ahadeeth like “touching Women” breaks your Wudoo’. Does
that mean just touching or sexual intercourse? Those who interpreted the Ayaat literally, like Imaam
ashShafi’ee, said that it was any physical touch. However, this is only if the women is a non-Mahram.
They also had linguistic differences in grammatical meaning. For example, there is the word “bi” with wipe
your head. Does this mean wipe your whole head or is it a “bi” of partiality for wiping any part of your
head? Imaam as-Shafi’ee said you can wipe part of your head. Also, there is the meaning of “hands up to
your elbows,” and does this include your elbows or just goes up to them?
5. Juristic Method Differences –
They had differences in their Usool, such as the Hanafis used a lot of Qiyaas in their Madhab to determine
rulings. Some scholars said that any use of Rai’ was totally haraam.
Imaam Maalik preferred the customs of the people of Madinah because he considered it to be the city in
which Islaam was first established and its people are the ones who carried and preserved Islaam. But the
majority of scholars disagreed with him on this as they said many Sahaabah had moved from Madeenah and
many other cultures had moved in.
The scholars even differed on what type of Ijma’ should be accepted. Some said that there is no Ijma’ after
the Sahaabah and whoever says there is, they are lying. But the most amazing thing about all these
differences is that they never affected the manners of the Imaams with each other. There was once a story
about Imaam Abu Haneefah and a scholar who came from madeenah to debate him in an issue. They spoke
from Ishaa’ until Fajr in a private room and the people did not hear them raise their voices. They did not
agree at the end and still they left each other with a brotherly hug and smile.
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Categories of Fiqh:
Any action in Islam falls within the following five categories of Fiqh Rulings:
1. FarD (Obligatory): An action, which incurs reward for one who does it sincerely seeking to
follow the commandment of Allah  while he who leaves it is deserving of punishment.
a. The condition is that it has to be done sincerely for the sake of Allah .
In a hadith Qudsi, Allah  says: “I am in no need of associates. Whoever does a deed
associating with Me, I will leave it and him” (Muslim).
b. The action has to be done in accordance with the Quran and Sunnah
i. This is the difference between us and other religions. Look at Christians who worship
God by playing Pianos, etc. Is that how Allah  ordered them to worship Him?
ii. When you worship, it has to be done the way Allah (SWT) wants us to do. For
example, if you have a house with a yard and you want to install a basketball court.
You sign a contract. You come back expecting a basketball court, but you come back
and see swimming pool. Even though it cost builder more to make it, you refuse to
pay him anything at all. Similarly, Allah  will reward us if we worship Him the
precise way He wants us to worship Him.
1. Even if you worship Allah (SWT) with complete accuracy but there is no
sincerity then you will not be rewarded and you will also be deserving of
punishment.
c. This category is mandatory for the Muslim to do such as the five daily prayers. It is also
called Wajib by other Madahibs except for Imam Abu Hanifah who makes Wajib a separate
category between the FarD and the Mubah.
i. Imam Abu Hanifah categorizes FarD as having come in a way to make it most
certain; something that we are definitely sure is obligatory. It is established by
tawatur (i.e. coming from so many ways that it is impossible for it to be untrue).
ii. Example to explain Imam Abu Hanifah’s definition of FarD: Fajr salah is two Rakah.
This has been established by tawatur ahadiths, it has come to us in so many ways that
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its impossible for it to be untrue. (for example: if a tsunami occurs, even though we
didn’t see it with our own eyes, we have no doubt that it happened because it came to
us through so many sources).
d. Although the majority of scholars theoretically categorized Fiqh in this way, in practice, they
considered Wajib to be a little below FarD because it was not as well established.
2. Mandub/MustaHab (Recommended): An action, which incurs reward for one who does
it sincerely seeking to follow the commandments of Allah  but is not punished for neglecting
it.
a. This category is recommended for the Muslim to do, such as fasting of the day of Aashura.
b. The difference between FarD and Mandub is that person who leaves something that is FarD
is deserving of punishment while person who leaving mandub will not be punished.
c. During the time of the Prophet, when his companions heard of something that was
considered “sunnah” or Mandub, they would immediately act upon it as though it was FarD.
They would be eager to do it.
3. MubaaH (Allowed): An action which one is not rewarded for doing and is not punished for
leaving.
a. Some Mubah actions can become reward worthy if it’s connected with intention. However,
the action itself carries no reward whether one leaves it or performs it. Examples would be
eating, sleeping, driving, etc. The intention of a person can change Mubah to FarD, Mandub,
Makruh, or Haraam.
b. Any action that is related to worship of Allah (SWT) is Haraam unless proven to be halal.
Person doing the act has to bring the proof and not the other way around. Everything in
ibadaat is haraam unless made halal by the Shariah. You don’t need to bring proof when it’s
worldly affair (Muamlaat). Ruling by default on worldly affair is that everything is halal
unless made haraam by the Shariah.
c. Other factors could also change the status of Mubah. For example, any Mubah becomes
Haraam if it is proven harmful, and any necessary action, which is required to fulfill a FarD
is also considered FarD (e.g. it is obligatory for a man to attend Jumu’ah prayer and he
cannot get to the masjid without a car. It becomes FarD for him to get a car).
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4. Makrooh (Disliked): An action for which one is rewarded for not doing but is not punished
for doing.
a. Why does this category exist? Scholars were very careful to say that something is Halal or
Haraam. They would not pronounce such verdicts unless they had clear evidences for it
because if you use these terms then you are signing on behalf of Allah .Who can dare to
use strong words like Haraam and Halal unless they are 100% sure?
b. There are some actions that are disliked by Allah (SWT) and his Messenger. For example, it
is narrated byAbu Huraira : The Prophet  said, "The part of an Izaar which
hangs below the ankles is in the Fire" (alBukhari). However, what if you wear clothing
that is right on the ankle? There is no proof available which says that such person will be
punished as well. If you wore pants and they were under the ankles, then that part of the body
will be in the fire.
 Note: The Prophet  wore socks and shoes because the izaar is anything worn on the
bottom (lower garment); it goes down from top to bottom. Socks don’t come from the
same direction as the izaar. Be conscious of this issue because it is not something minor
as the Prophet  warned men against the izaar, which falls below the ankle.
i. Narrated 'Abdullah bin 'Umar : Allah's Apostle  said, "Whoever drags his
clothes (on the ground) out of pride and arrogance, Allah will not look at him on
the Day of Resurrection" (alBukhari). But in another hadith:
Narrated 'Abdullah bin 'Umar : The Prophet  said “Allah will not look, on
the Day of Resurrection at the person who drags his garment (behind him) out of
conceit.” On that Abu Bakr  said, "O Allah's Apostle! One side of my Izar
hangs low if I do not take care of it." The Prophet  said, 'You are not one of
those who do that out of conceit" (alBukhari). Some scholars say that if the izaar
hangs without the intention of arrogance, it is okay, but it is better to take the safer
opinion and stay away from the doubtful.
ii. Sleeping excessively and delaying ghusl are also Makrooh.
iii. This category is detested and hated, such as entering the Masjid with the left foot or
leaving it with the right foot.
c. If a person leaves this act then it is considered something that is deserving of reward because:
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The Prophet  said: “Leave that which makes you doubt for that which does not make
you doubt, for truthfulness is certainty and tranquility, whilst lying is doubt and
confusion” (alTirmidhi, anNisaa'i, and Ahmed).
i. So every time you leave a doubtful act, you are gaining rewars for following an order
of the Prophet Muhammad .
The Prophet  said: “The Halal is clear and the Haraam is clear. Between the
two there are doubtful matters concerning which people do not know whether
they are Halaal or Haraam. One who avoids them in order to safeguard his
religion and his honor is safe, while if someone engages in a part of them he may
be doing something Haraam, like one who grazes his animals near the hima (the
grounds reserved for animals belonging to the King which are out of bounds for
others' animals); it is thus quite likely that some of his animals will stray into it.
Truly, every king has a hima, and the hima of Allah  is what He has
prohibited” (alBukhari, Muslim, alTirmidhi).
This is why leaving something Makrooh is an action for which Allah  grants reward.
d. The smoking issue
i. Some scholars of the past said that smoking is Makrooh. Scholars were careful to say
something to be Halaal or Haraam without explicit proof. Can we say that because
(1) it cost money, (2) it doesn’t fill one up (3) it smells bad and (4) perhaps, causes a
little harm to the body, that it is Haraam to smoke? No. Most of the earlier scholars
said, that based on the above, smoking is Makrooh.
ii. Later, we obtained definite proofs that smoking is really harmful for the health of the
body. The majority of scholars of today say that smoking is Haraam based on its
negative and dangerous effects on health. With this additional proof, smoking went
to the level of Haraam. In addition, one should keep in mind that your body doesn’t
belong to you rather it is a trust and a responsibility from Allah  to you.
5. Haraam (Prohibited): An action which incurs reward for one who does not do it sincerely
seeking to follow the commandments of Allah (SWT) but is deserving of punishment for doing
it.
a. This category is prohibited for the Muslim to do, such as stealing and lying.
b. Karahah Tahrimiyyah is another category between the Makruh and the Haraam, added by

Imam Abu Hanifa. Karahah Tahrimiyyah means hated almost to the level of Haraam. This
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category of actions fall below Haraam, however they are more despised then the Makrooh
action. This includes actions that are approved in the Shari’ah, but are done during the
wrong time or in the wrong place (e.g. fasting on Eid day- most scholars said that this is
Haraam, however Imam Abu Hanifah said that since it is fasting, how can you place it in
same category as zinah and riba).
c. The Prophet  said: “The Halal is clear and the Haraam is clear. Between the two
there are doubtful matters concerning which people do not know whether they are
Halaal or Haraam. One who avoids them in order to safeguard his religion and his
honor is safe…” (alBukhari, Muslim, alTirmidhi).
d. If someone has full conviction to do a Haraam deed and for some reason, he cannot fulfill the
deed, he is deserving of the same punishment as though he had done it.
i. The Prophet  said: "And by God, this world will not end until there comes
upon the people a day in which the killer doesn't know why he killed and the
killed doesn't know what he was killed for? They asked: 'How could that be?' He
replied: ' It will be an evil time with great turmoil. The killer and the killed will
go to the Hell-fire" (Muslim).
ii. The Prophet  said: “…The world has only four types of people:
1. A man whom Allah provides with property and knowledge, in which he
fears his Rabb and joins ties of relationship, acting in it towards Allah as
is due to Him, this man being in the most excellent station.
2. A man whom Allah provides with knowledge but not with property, who
says with a sincere intention that if he had property he would act as so
and so does, their reward being equal.
3. A man whom Allah provides with property but not with knowledge, in
which he acts in a random manner ignorantly, not fearing his Rabb
respecting it, or using it to join ties of relationship, or dealing with it in a
right way, this man being in the worst station.
4. A man whom Allah provides with neither property nor knowledge, who
says that if he had property he would deal with it as so and so does and
has this intention, the load they have to bear being equal.” (Tirmidhi).
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An Important Note:
1. We will start every issue during our course of study with the consensus of scholars.
a. The issues scholars agreed on are much more then issues of differences. However, we always
focus on differences so we never realize it.
b. Once we know what they agreed on then you have some foundation to go back on.
2. Ibn Mundhir wrote a very famous book entitled Kitaab alAwsat where he mentioned only the
agreements established by scholars and companions.
a. If someone comes formulates an opinion for which s/he cannot find any previous scholar who
agrees with that opinion, then that opinion is incorrect.
b. The Prophet  said: “My Ummah will not agree upon an error” (ibn Majah).
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Chapter on Purification
1. Different Types of Water
a. A Note About the Issue of Water
i.
ii.

Scholars always started Fiqh books with water because Fiqh books start with ‘Ibadaat (acts of
worship) and then move on to Mu’amalaat (transactions and relations).
All the scholars have agreed in past that we should start with ‘Ibadaat since they are more
important than Mu’amalaat. The proof is the following hadith:
Narrated Ibn Abbas: The Prophet said to Muadh bin Jabal when he sent him to
Yemen. "You will come to the people of Scripture, and when you reach them, invite
them to testify that none has the right to be worshipped except Allah and that
Muhammad is His Apostle. And if they obey you in that, then tell them that Allah has
enjoined on them five prayers to be performed every day and night. And if they obey
you in that, then tell them that Allah has enjoined on them Sadaqa (i.e. Zakat) to be
taken from the rich amongst them and given to the poor amongst them. And if they
obey you in that, then be cautious! Don't take their best properties (as Zakat) and be
afraid of the curse of an oppressed person as there is no screen between his invocation
and Allah” (alBukhari).
This shows that the first obligation after shahada is salah, so according to this Hadith,
prayer comes before Mu’amalaat.

iii.

The above hadith illustrates the importance of prayer. Prayer is FarD and a prerequisite to
prayer is wudoo’. In order to do wudoo’, we must understand which kind of water can be
used for purification purposes. This is why almost all the books of Fiqh begin with water
(with the exception of Imam Malik who begins his Muwatta with timings of prayer since he
reasons that before knowing what type of water should be used, you should know what time
you are supposed to be looking for water).

b. Agreements
i.

Consensus Agreement: All the water that comes down from the sky or comes out of the
ground is pure in itself and at the same time can purify other things (as long as it is in its
natural state).
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ii.

Consensus Agreement: Water can be divided into three types:

1. Maa’un Tahoor (Pure and Purifying Water): All the water that comes down
from the sky or comes out of the ground is pure in itself and at the same time can
purify other things (as long as it is in its natural state).

2. Maa’un Taahir (Purified/Clean Water): Clean in itself but it cannot be used to
put you in state of purification. Examples: tea, coffee, juice, coke, etc. Water in this
category has been mixed with other substances to the extent that it can no longer be
called water. The quality of the water has been changed so it is not water, but it is
pure so you can still pray if it is on your shirt.

3. Maa’un Najis (Impure Water): Water has been mixed with Najaasah so it
becomes Najis. This water is impure and cannot be used. Examples: water than has
been mixed with urine or feces.
iii. Consensus Agreement: Water is still in its pure state if things that alter the water are
normally and naturally found in it or are not normally separated from it, even if there is a
slight change in the characteristics of the water. Examples: seaweed, moss, dirt, clay, water
during monsoon, swamp, etc.

1. Any water that remains in its original state remains pure. Water comes out of its pure
state if its taste, odor, or color changes, with the exception of the above mentioned
conditions.

2. For example, there is an exception for water that has been altered by a natural disaster
(i.e. a flood) so that it would still be permissible to make wudu from that water. It is a
natural change that has occurred because of the environment.

3. In addition, there are certain things that are difficult to remove from the water. For
example, placing water in a plastic container often causes it to smell like plastic. This
water is still considered pure.
iv. Consensus Agreement: Water that has been altered by impurity (Najaasah) with respect
to:
1. Taste
2. Odor
3. Color
4. Or with respect to more than one of these qualities, is not permitted for purposes of
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ablution (wudoo’) or purification.
v. Consensus Agreement: Water in large quantities is not defiled (becomes najis) by
impurities (Najaasah) that do not alter one of the above-mentioned qualities/characteristics.
1. According to Imam ashShafi’ee, if water reaches the amount of two Qullahs (which is
approximately 500 pounds of water), it can never be najis. He holds this opinion due
to a hadith, in which the Prophet  states: “If water reaches two qullahs in
volume, it will not become impure due to impurities.”
2. In Vietnam and Cambodia, there were no bathrooms, so they urinated in a pond (river
water changes only once a year). They made wudoo’ using that water because they
thought that since the pond was greater than two Qullahs, it could never become
impure. The scholars assumed that everyone knew that once the taste/odor/color of
water changes, people would realize it was impure.

c. Disagreements and Opinions
i. Issue #1: Water mixed with impurities (Najaasah) without change
in its attributes.
Agreement: Water that is above two Qullahs is pure as long as the impurity does not
change any of the three characteristics mentioned above (taste, odor and color).

Disagreement: When the water is less than two Qullahs and an impure (Najis) substance
is mixed or falls into the water without changing any of the taste, odor, or color.
.::Imagine this scenario, if something happened in pipes of NY, resulting in a lack of water
for the next three days. You would most likely try to store water in your bathtub. What if a
little urine fell into the water, could you still use it for wudoo’? There is disagreement
among the scholars on this issue::.

First Opinion: Imaam AshShafi’ee and Imaam Ahmed  this water is considered
Najis because it is less then two Qullahs.

Proofs used by the Scholars:
1. The Prophet  said: “If water reaches two qullahs in volume, it will not become
impure due to impurities.” From this hadith, the implied understanding is that anything
below that (meaning, below two Qullahs) becomes najis.

 Refutation: The scholars differ on the strength of this hadith. Some say it is
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authentic (Hasan) like ibn Hajar Al-AthQalaani while others say it is not authentic
(Haafidh Ibn ‘Abdul Barr, Ibnul Qayyim). Scholars said it is inconsistent in terms of
chain and context. If something is weak then leave it a side and look at other stronger
evidences. However, some other scholars considered it authentic.
2. Abu Hurayrah  reported: Allah’s Messenger  said: “When one of you wakes
up from his sleep (at night), he should not dip his hand into a vessel, until he (first)
washes them three times, for indeed none of you knows where his hand spent the
night” (alBukhari and Muslim). Imaam AshShafi’ee and Imaam Ahmed use this
hadith to say that a small amount of filth will defile a small amount of water. Otherwise
why would Prophet Muhammad  tell us not to dip our hand in water? Even though
we are unsure whether there is any Najaasah on our hands, we should not dip our hand
directly into the water, hence a small amount of Najaasah will affect a small amount of
water even if characteristics of water doesn’t change.
 Refutation: Imaam Maalik stated that this proof is not appropriate because there is
nothing that explicitly says that the water becomes najis, so the Prophet  could
have commanded this for a different reason.
3. Abu Hurayrah  reported: Allah’s Messenger  said: “None among you should
urinate in stagnant water, and then wash himself from it” (alBukhari and
Muslim). Imaam AshShafi’ee and Imaam Ahmed use this hadith because the majority
of scholars said that Prophet Muhammad  ordered us not to urinate in stagnant water
because the urine will make the water Najis.
1. Refutation: Urinating in stagnant water is not permissible, but this does not
necessarily mean that it makes water Najis. It may be because it is despicable and
harms others, so forbidding this action does not necessarily mean that urinating
into stagnant water makes the water Najis.

Second Opinion: Imaam Maalik, Imaam Ibn Hajar alAskilani (literalist), Ibn
Taymiyyah, and Imaam Daawood Adh-Dhaahiri say this water is pure and purifying
unless one of its characteristics changes.

Proofs used by the Scholars:
1. Anas ibn Malik  narrated that a desert Arab (Bedouin) stood in a corner of the
mosque and urinated there. The people (the Companions of the Holy Prophet  who
were present there) shouted, but the Messenger of Allah  said: “Leave him alone.”
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When he had finished, the Messenger of Allah  ordered that a bucket (of water)
should be brought and poured over it (alBukhari and Muslim). According to the second
opinion, although the amount of water used was small and the Bedouin urinated until he
finished, the small amount of water was sufficient to purify the area (took away the odor and
color of the urine). So, a small quantity of Najaasah doesn’t affect a small amount of water.
a. Refutation: Many scholars say that this hadith cannot be used as a proof because it
does not pertain to the issue. In this hadith, water is being poured over Najaasah,
while the issue is Najaasah falling into water. This is the majority opinion.
2. Narrated Abu Said alKhudri : The Prophet  said: “Water is pure and nothing can
defile it” (Ahmad, Abu Dawoud, anNasaai, and atTirmidhi). The situation that relates to
this hadith: There was a well into which Najaasah fell (i.e. dog bones and menstrual blood)
because it was in a low-lying area. The companions saw this and asked the Prophet  if
they could make wudoo’ with the well water. The Prophet’s  response was the
aforementioned hadith. This is used as proof for the second opinion, that a small amount of
water is not defiled if its characteristics are not changed.

Third Opinion: Imaam Abu Haanifa says that it depends on the amount of water. A
large amount of water does not become Najis. He defined a large amount of water by the
ripple effect: when you shake one side of the water and the ripple doesn’t reach the other
end. If it doesn’t reach the other end then the water is still purifying even if Najaasah falls
into it.

Proofs used by the Scholars:
1. Logic: If the ripple can reach the other end, the water is no longer purifying because that
means that the Najaasah can get there too.

Fourth Opinion: Another narration by Imaam Maalik says that it is permissible but
Makrooh to use this water and it should only be used in nothing else is available.

Proofs used by the Scholars:
The same proofs used in support of the Second Opinion, are used here.

Reasons for Disagreement:
1. The disputed strength of the hadith regarding the purity of water that reaches two
qullahs in volume.
2. The disputed pertinence of the hadith of the Bedouin.
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3. The disputed appropriateness of using the hadith referring to washing one’s hands
outside before immersing it into a vessel of water after sleeping as proof for this issue.
4. The disputed appropriateness of using the hadith regarding urinating in stagnant water
as proof for this issue.

Summary, Rebuttals, Conclusion: Please refer to each proof above for the rebuttals
that scholars offered with regards to it.
Usool: A direct proof is stronger than an indirect (derived understanding) proof.
Since a direct proof is stronger than an indirect proof, the hadith that states that, “Water is
pure and nothing can defile it” is a stronger proof than the indirect proofs offered.

Strongest Opinion:
Imaam Maalik’s, Imaam Hajar alAskilani’s, Ibn Taymiyyah’s, and Imaam
Daawood Adh-Dhaahiri’s that states that say this water is pure and purifying
unless one of its characteristics changes.
NOTE:
If you put a drop of an outside substance into Tahoor water and it changes a characteristic of the water
(taste, odor, or color), scholars say that you cannot use this water for purification purposes. What about tap
water (chlorine and fluoride changes the characteristics of the water)? Some Hanbali scholars say that, as
long as you can call it water, then it is permissible to use. This does not go against the ijma’. It takes the
same consideration as putting water into plastic container, which transfers the smell of plastic into the water
(the smell is hard to get rid of).

وا أ
ii. Issue #2: Water that has already been used for purification.
Agreement: Water that has already been used for purification but while in the process of
purification has been defiled by something impure (najis) which has changed its taste,
smell or color is considered impure (najis).

Disagreement: The scholars disagree on the issue of water that has been used but has
not been defiled by an impure substance.

First Opinion: A narration of Imaam Maalik, a narration of Imaam AshShafi’ee, a
narration of Imaam Ahmed, and Imam Dhaahiri says that the water is still pure and
purifying. (Some Maaliki scholars considered it to be Makrooh.)
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Proofs used by the Scholars:
1. Urwa ibn Mas‘ood, after meeting with the Prophet , said to the Quraish: “When
the Messenger of Allah  performed his wudoo’ his companions rushed to share
the water he had used. Whenever the Messenger of Allaah  uttered a word
everybody tries to fulfill his desire and commands. They speak to him in a soft
voice. Out of sheer respect they would never look him straight in the eye”
(alBukhari and Ahmed).
2. Default Ruling: Water is purifying unless you have definite proof that it is not
purifying. So, by default water is Tahoor unless you have a specific proof, which takes
it out of its original state.
3. The Prophet  said: “A believer does not become defiled” (alBukhari and
Muslim).
 Refutation: This refers to spiritual Najaasah, not physical Najaasah so it does
not pertain to this issue.

Second Opinion: A narration of Imaam Maalik, a narration of Imaam AshShafi’ee,
and Abu Haanifa states that the water is pure/clean (Tahir) but it does not purify (not
Tahoor).

Third Opinion: Abu Yusuf (student of Imaam Abu Haanifa) and a narration of Imaam
Ahmed states that If a person makes wudoo’ from water, then that water becomes Najis.

Proof used by the Scholars:
1. The Prophet  forbade anyone from using water that has been left over by a woman
making ghusl (by herself) (alBukhari and Muslim). This was done because the modesty of
a woman may prevent her from telling her father/brother even if she knows that some
Najaasah fell into the water. So alhamdulillah, Allah  makes it easy for sisters by
preventing men from using that water at all. Similarly, Allah  prevents women from
another difficult situation: two female witnesses are necessary because it gives the women
support and Islam doesn’t want to put women in a situation of danger or extortion.

Reasons for Disagreement: There are evidences on both sides of the issue with regards
to whether water remains pure and purifying after wudoo’ and there are certain debates with
regards to the pertinence of certain proofs.
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Summary, Rebuttals, Conclusion: Please refer to each proof above for the rebuttals
that scholars offered with regards to it.
Usool: Take the default ruling unless there is definite proof to the contrary.
The default ruling is that water is pure and purifying unless there is definite proof that it is
not. Also, the Prophet said: “Water is pure and nothing can defile it” (Ahmed, Abu
Dawoud, anNassaai, and atTirmidhi). This is a direct proof which is stronger than an
indirect proof.

Strongest Opinion:
Imaam Maalik’s, Imaam AshShafi’ee’s, Imaam Ahmed’s, and Imam
Dhaahiri’s that the water is still pure and purifying.

وا أ
iii. Issue #3: Water left over by Animals (Saliva of Animals):
Agreement: Water (Saliva) leftover by Muslims and cattle (livestock) are considered
pure.
 By default, Muslims are pure. Their bodies do not become Najis whether they
are alive or dead.

Disagreement: The differences in opinion between the scholars occurred when nonMuslims and other animals have drunk from the water.

First Opinion: A narration of Imaam Maalik says that water left over by any animal, is
pure. Even if a dog licks that area, it is still pure. Water by default is pure unless you can
prove to that it is impure.

Proofs used by the Scholars:
Allah  says [in surah alAn’aam]:

ﻪ ﺧﱰﹺﻳ ﹴﺮ ﹶﻓﹺﺈﻧ ﻢ ﺤ
 ﻭ ﹶﻟ ﺎ ﹶﺃﺴﻔﹸﻮﺣ
 ﺎ ﻣﺩﻣ ﻭ ﺘ ﹰﺔ ﹶﺃﻴ ﻣ ﻳﻜﹸﻮ ﹶﻥ ﻪ ﹺﺇﻻﱠ ﺃﹶﻥ ﻤ ﻌ ﻳ ﹾﻄ ﻋ ﹴﻢ ﻋﻠﹶﻰ ﻃﹶﺎ ﺎﻣﺤﺮ
 ﻣ ﻲ ﹺﺇﹶﻟﻲ ﺣ ﻭ ﺎ ﹸﺃﻲ ﻣﺪ ﻓ ﻗﹸﻞ ﻻﱠ ﹶﺃ ﹺﺟ
ﻢ ﻴﺣﺭ ﺭ ﻚ ﹶﻏﻔﹸﻮ
 ﺭﺑ ﺩ ﹶﻓﹺﺈﻥﱠ ﺎﻭ ﹶﻻ ﻋ ﻍ
ﺎ ﹴﺮ ﺑ ﻴ  ﹶﻏﺿ ﹸﻄﺮ
 ﻤ ﹺﻦ ﺍ ﻪ ﹶﻓ ﻪ ﹺﺑ ﻴ ﹺﺮ ﺍﻟﻠﹼ ﻐ ﻟ ﻫﻞﱠ ﺴﻘﹰﺎ ﹸﺃ
 ﻓ ﻭ ﺲ ﹶﺃ
 ﺟ ﹺﺭ
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“Say (O Muhammad ): "I find not in that which has been inspired to me anything forbidden to be
eaten by one who wishes to eat it, unless it be Maytatah (a dead animal) or blood poured forth (by
slaughtering or the like), or the flesh of swine (pork, etc.) for that surely is impure, or impious (unlawful)
meat (of an animal) which is slaughtered as a sacrifice for others than Allah (or has been slaughtered for
idols, etc., or on which Allah's Name has not been mentioned while slaughtering). But whosoever is forced
by necessity without willful disobedience, nor transgressing due limits, (for him) certainly, your Lord is
OftForgiving, Most Merciful" (alQur’an 6:145).
This ayah is used as proof to show that the default is that it is permissible unless you have proofs to prove that it
is Najis.
 The three things that are Najis, based on this ayah are:
1. A dead animal, if it died without slaughtering.
2. Blood that gushes forth.
3. Flash of swine.
 NOTE: There are two types of impurities:
1. Najaasah Dhaatiyyah (Physical impurity): Example: a piece of pork will never be
clean, no matter how many times you wash it. It is physically impure in itself so you
can never clean it.
2. Najaasah Hukmiyyah (Ritual impurity): Example: if urine gets onto your clothing,
you can wash it off. Once it has been washed off, then you are pure.
2.
Allah  says [in surah alMaa’idah]:

ﻪ ﹶﻓ ﹸﻜﻠﹸﻮﹾﺍ ﻢ ﺍﻟﻠﹼ ﻤ ﹸﻜ ﻋﻠﱠ ﺎﻣﻤ ﻬﻦ ﻧﻮﻌﻠﱢﻤ ﺗ ﲔ
 ﻣ ﹶﻜﻠﱢﹺﺒ ﺡ
ﺍ ﹺﺭ ﹺﺠﻮ
 ﻦ ﺍﹾﻟ ﻢ ﻣﻤﺘ ﻋﻠﱠ ﺎﻭﻣ ﺕ
 ﺎﺒﻢ ﺍﻟﻄﱠﻴ ﺣﻞﱠ ﹶﻟ ﹸﻜ ﻢ ﹸﻗ ﹾﻞ ﹸﺃ ﻬ ﺣﻞﱠ ﹶﻟ ﺎﺫﹶﺍ ﹸﺃﻚ ﻣ
 ﻧﺴﹶﺄﻟﹸﻮ
 ﻳ
ﺏ
ﺎ ﹺﺤﺴ
 ﻊ ﺍﹾﻟ ﺳﺮﹺﻳ ﻪ ﻪ ﹺﺇﻥﱠ ﺍﻟﻠﹼ ﻘﹸﻮﹾﺍ ﺍﻟﻠﹼﺍﺗﻪ ﻭ ﻴ ﻋ ﹶﻠ ﻪ ﻢ ﺍﻟﻠﹼ ﺳ ﻭﹾﺍ ﺍﺍ ﹾﺫ ﹸﻛﺮﻢ ﻭ ﻴ ﹸﻜ ﻋ ﹶﻠ ﻦ ﺴ ﹾﻜ
 ﻣ ﺎ ﹶﺃﻣﻤ
“They ask you (O Muhammad ) what is lawful for them (as food ). Say: "Lawful unto you are
AtTayyibat (all kind of Halal (lawfulgood) foods which Allah has made lawful (meat of slaughtered
eatable animals, milk products, fats, vegetables and fruits, etc.)). And those beasts and birds of prey
which you have trained as hounds, training and teaching them (to catch) in the manner as directed to you
by Allah; so eat of what they catch for you, but pronounce the Name of Allah over it, and fear Allah.
Verily, Allah is Swift in reckoning" (alQur’an 5:4).
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This ayah shows that Allah  allows us to use dogs to hunt prey. Since a dog uses its mouth to kill the prey
and bring it back, the saliva of the dog is in the prey. Since it is Halaal to eat that prey, then how can we say
that the saliva of a dog is Najis?
 Refutation: Although the use of dogs in hunting is allowed, this doesn’t mean that the
saliva of dogs is clean. Moreover, we have to wash the meat and then cook it, so it becomes pure
through that process.
3. Some scholars said that the People of the Book (Ahl ulKitab) are not considered Najis whether
alive or dead because Allah  has allowed men to marry women of the People of the Book, so
obviously there will be physical contact between them.
 Situation: You are with a non-Muslim and s/he drinks from a cup, can you drink as
well? By default, it does not become Najis unless you are certain that Najaasah was mixed
in it (i.e. if the non-Muslim drinks alcohol and then drinks your water then you cannot use
that).
 You are walking and water spills from balcony. The default ruling is that it is not Najis
because you have no proof to prove that it is Najis. You can use the default as long as
apparent doesn’t take over. You are walking in street and you know that Najis water was
splashed over you then you must clean it.

Second Opinion: A narration of Imaam Maalik says that all water left over by animals
is pure, except water left over by swine.

Proofs used by the Scholars:
1. Animals are pure while they are alive, but swine is impure in itself (Najaasah Dhaatiyyah).

Third Opinion: Imam AshShaafi‘ee and Imaam Abu Haanifa state that all water left
over by animals are pure except swine and dog. (Sheikh considers this to be strongest
opinion)

Proofs used by the Scholars:
1. Narrated Abu Huraira : Allah's Apostle  said, "If a dog drinks from the utensil of
anyone of you it is essential to wash it seven times" (alBukhari). We are ordered to wash
utensils that have come in contact with the saliva of dogs seven times. Anything the Prophet
Muhammad  ordered us to wash after coming in contact with shows that it is Najis.
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 Refutation: Imaam Maalik says that the saliva of a dog is not Najis and uses the ayah
about using hounds for hunting purposes as proof. He says that cleansing seven times
after contact with the saliva of dogs is only a recommendation.
2. Swine is inherently, physically impure (due to the ayah in surah alAn’aam 6:145) so its saliva
is Najis.

Fourth Opinion: Hanbali scholars hold the opinion, which states that if animal is one
that is permissible to eat, then it’s considered pure. However, if we are not permitted to eat
its meat then it becomes Najis. If the meat is Halaal for us to eat, then water left over by
that animal is pure. If the meat is Haraam for us to eat, then water left over by that animal
is impure.

Proofs used by the Scholars:
1. The ayah in surah alAn’aam (6:145) is used as proof for this opinion because it shows that
the meat of swine is Najis. Hanbali scholars use this as proof to show that since the meat is
Haraam for us to eat, then the water left over by swine is impure.

Reasons for Disagreement:
1. Determining which animals are pure and which are not.
2. Determining when the default is overcome by the apparent.

Summary, Rebuttals, Conclusion: Please refer to each proof above for the
rebuttals that scholars offered with regards to it.
Usool: You can use the default ruling as long as the apparent does not take over.
Swine is inherently impure (physical impurity) and we are commanded to wash that
which comes in contact with dog saliva (we also wash the meat that hunting dogs preyed
upon).

Strongest Opinion:
Imam AshShaafi‘ee’s and Imaam Abu Haanifa’s that states that all water left
over by animals are pure except swine and dog.

وا أ
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Additional Saliva Issues:
1. Does one have to use dirt to clean a utensil after it has come in contact with dog saliva?

First Opinion: A narration of Imaam AshShaafi‘ee and a narration of Imaam Ahmed
both state that it is not permissible to clean the utensil except with dirt.

Proofs used by the Scholars:
1. Narrated Abu Huraira : Allah's Apostle  said, “If a dog drinks from your utensil
(container), pour it out and wash it seven times using soil the first time or last time”
(atTirmidhi).
2. Narrated Abu Huraira : Allah's Apostle  said, “The cleansing of a utensil
belonging to one of you, is to wash it seven times, using soil for cleaning the first time”
(Muslim).

Second Opinion: A narration of Imaam AshShaafi‘ee and a narration of Imaam
Ahmed states that it is permissible to use anything as long as it cleans/purifies it (i.e. soap).

Proofs used by the Scholars:
1. The purpose of washing is to clean the Najasa off.

Third Opinion: A narration of Imaam AshShaafi‘ee states that if you have dirt, then
you have to use dirt. If dirt is not available, then you can use anything else that cleans it.
 Shaykh Abdulbary told us a story about a woman who washed saliva of dog
with soap and with dirt. She found that dirt removed all the bacteria but with soap, some
remnants were still left over. She converted to Islam because she considered it impossible
that 1400 years ago, such information could be known without a Divine source.
2. Does one have to wash a utensil seven times after it has come in contact with dog saliva?

First Opinion: The majority of the scholars state that one has to wash utensils that come
into contact with dog saliva seven times. Imam AshShaafi‘ee said that the same ruling of
washing seven times for dog’s saliva applies to pigs also. With clothing, one doesn’t have
to wash it seven times if it comes into contact with dog saliva because the hadith
specifically mentioned utensils.

Proofs used by the Scholars:
1. Narrated Abu Huraira : Allah's Apostle  said, “If a dog drinks from your utensil
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(container), pour it out and wash it seven times using soil the first time or last time”
(atTirmidhi).

2. Narrated Abu Huraira : Allah's Apostle  said, “The cleansing of a utensil
belonging to one of you, is to wash it seven times, using soil for cleaning the first time”
(Muslim).

Second Opinion: Imaam Maalik states that one does not need to wash it seven times.
Proofs used by the Scholars:
1. It is permissible to use dogs for hunting purposes. The meat is Halaal as long as the name of
Allah is said, even though the meat may contain some dog saliva.
 Refutation: The meat will be washed after the dog caught it and no one would eat raw
meat. So, it is not necessary to tell someone to wash something that they would wash
anyway.
3. For, regular Najasah, is it necessary to wash three times?

First Opinion: Imaam AshShafi’ee and some Hanbali scholars state that you must
wash regular Najasah three times.

Proofs used by the Scholars:
1. Abu Hurayrah  reported: Allah’s Messenger  said: "Whoever performs ablution
should clean his nose with water by putting the water in it and then blowing it out, and
whoever cleans his private parts with stones should do it with odd number of stones"
(alBukhari).
2. Abu Hurayrah  reported: Allah’s Messenger  said: “When one of you wakes up
from his sleep (at night), he should not dip his hand into a vessel, until he (first) washes
them three times, for indeed none of you knows where his hand spent the night”
(alBukhari and Muslim). This hadith is used as proof because even when one is not certain
whether there is Najasah on his hands, he must still wash it three times. Therefore, when one
is certain there is Najasah present, one must wash it at least three times.

Second Opinion: Some Maaliki scholars and some Haanafi scholars state that it is
only necessary to wash the Najasah one time.

Proofs used by the Scholars:
1. The purpose of washing is to remove the Najasah, so one time may be sufficient.
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2. Also, the hadith states to clean after urination or defecation an odd number of times. One is
an odd number, so although the safe opinion is to do it three times, one may be sufficient.
3. In the hadith of the Bedouin who urinated in the masjid, the ground was washed only once
and it was considered sufficient.

وا أ
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2. Purification Etiquettes during Urination of Defecation
a. A Story Illustrating the Importance of Purification
 Shaykh Abdulbary told us a story about a Muslim who went to a laundromat and was washing
his clothes. A non-Muslim noticed that the Muslim’s underwear was clean while non-Muslim’s
was not clean at all (crunchy and nasty colors), so the non-Muslim looked at both their baskets
and inquires about the cleanliness of the Muslim’s underwear. The Muslim responded, my
religion teaches me to be clean and careful. He continued to explain the etiquettes of using the
bathroom. The non-Muslim ended up converting! :)

b. Types of Purification
i.

Taharatul Khabath (Purification from Physical Impurity): Apparent, visible, tangible
impurity that does not require intention for purification.
1. Abdullah Ibn Umar  narrated: "The Prophet  said: "On the Day of
Judgment, Allah  will not look upon one who trails his garment along out of
pride." Umm Salamah then asked: "What should women do with their
garments?" The Prophet  said: "They may lower them a hand span." She
said: "Their feet would still be uncovered." The Prophet  said: "Then a
forearm's length, but no more." She then asked, “What if there is Najaasah on
the road?” He  said, “Whatever comes after it will clean it” (Tirmidhee). This
hadith shows that intention is not necessary for purification from physical impurity.
2. If urine from a baby comes onto your jacket as you leave for the masjid and it is
raining. If the rain washes away the urine, you have been purified from physical
impurity because intention is not necessary.

ii.

Taharatul Hadath (Ritual Purification): ritual impurity requires intention for purification
from it.

1. Breaking of wudoo’ due to the passage of gas requires ritual purification.
2. After menstruation ends, ghusl is necessary and this requires intention.
3. ‘A'isha  reported: Fatimah bint Abu Hubaish came to the Apostle  and
said: “I am a woman whose blood keeps flowing (even after the menstruation
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period). I am never purified; should I, therefore, abandon prayer?” He  said:
“Not at all, for that is only a vein, and is not a menstruation, so when
menstruation comes, abandon prayer, and when it ends wash the blood from
yourself and then pray” (Muslim). Scholars have said to begin with purification
from physical impurities first, and then ritual purification because the Prophet 
commanded Fatimah to clean from her menses, then make ghusl, and then pray.

c. Purification Etiquettes
i.

He should not touch his penis with his right hand when urinating, because the Prophet 
said, “When any one of you urinates, he should not hold his penis in his right hand or
clean it with his right hand; and (when drinking), he should not breathe into the vessel”
(alBukhari).

1. Touching the private part with the right hand
a. Touching with a barrier
b. Touching without a barrier
First Opinion: Imaam AshShafi’ee, Imaam Maalik and Imam Dhaahiri state that
both situations (touching the private part with your right hand with or without a barrier) are
impermissible.

Proofs used by the Scholars:
1. The above hadith is used as proof by these scholars.

Second Opinion: Majority of scholars state that it is Makrooh.
Summary, Rebuttals, Conclusion:
The Prophet  said: “Do not” so this proves that it is forbidden to touch one’s private
parts with the right hand unless there is another proof to change this. The same ruling
applies for women as well.

Strongest Opinion:
Imaam AshShafi’ee’s, Imaam Maalik’s and Imam Dhaahiri’s that state that
both situations (touching the private part with your right hand with or
without a barrier) are impermissible.
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2.

Touching Another’s Private Parts
a. Generally speaking, any rule covers all unless mentioned otherwise. So one
should always use left hand while touching another person’s private parts (i.e.
to clean a baby).
 Does changing a baby’s diaper invalidate your wudu? If the
private part is touched, then the wudoo’ is gone. If you have wudoo’
already and urine/najis falls on your clothes/body, then just washing
that off would be enough and your wudoo’ would be intact.
b. It is Haraam for someone to touch another’s private parts unless it is necessary
(i.e. medical purposes, mother cleaning her baby, also permissible between
husband and wife).
c. Imaam Dhaahiri states that you can touch other people’s private parts but
you cannot touch your own.

ii.

He should not remove Najaasah (impurity) with his right hand; the left hand should be used
for this purpose, because of the hadith quoted above (for the first etiquette), and because the
Prophet said: “When any one of you wipes himself, he should not use his right hand”
(Bukhari).
1. The Prophet’s wife Hafsah  reported that the Prophet  used to use his right
hand for eating, drinking, making wudoo’, getting dressed, and giving and
taking things, and he used to use his left hand for other things (Ahmed).
 Should one use the right hand when using a siwak? Some say that since
you are cleaning an impurity, you should use your left hand. Other scholars say
to use the right hand to clean your teeth with siwak because cleaning your teeth is
‘Ibadah since it pleases Allah . 'A'isha  reported that the Prophet 
said, "The siwak is purification for the mouth and pleasing to the Lord" [anNasa'i]. The purpose of using the siwak is to purify so use whichever hand will
be most effective in cleaning.
2. Abu Hurayrah  reported that the Messenger of Allah  said: “When any one
of you cleans himself, he should not use his right hand, he should use his left
hand’’ (Ibn Maajah).
3. Al-Hasan was with Mu‘aawiyah and Hasan used his right hand for blowing his nose.
Then, Mu‘aawiyah said to Hasan: “Use your left hand to blow your nose.”
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iii. The Sunnah is to answer the call of nature sitting, making oneself close to the ground,
because this is more concealing, and make it less likely that spray from one’s urine will come
back on one’s body or clothes, making them dirty. If a person can be sure of avoiding this,
then it is permissible to urinate standing up. (Do not urinate standing unless you have to!)
1. ‘Aa’ishah  said: “Whoever tells you that the Prophet  used to urinate
standing up, do not believe him. He only ever used to urinate sitting down”
(Narrated by al-Tirmidhi, al-Tahaarah; he said this is the most saHeeH report
on this topic).
2. Hudhayfah  narrated that the Prophet  came to a garden belonging to some
people, and urinated standing up (alBukhari and Muslim).
Usool: If one narration is an affirmation and another narration is a negation, then the
affirmation takes precedence.
 These two aHadith are both sahih, but since ‘Aa’ishah  knew the Prophet  better,
we take her narration and leave the other. The default is to sit down while urinating.
 The Prophet  urinated standing up in the Hadith of Hudhayfah  because he was
in an area where there was Najis and trash is being thrown into it, so he tried to avoid the
Najis. If there is a need for it, then it is permissible to urinate standing up, however the
default ruling is to sit down.
3. We must be very to protect ourselves from urine because if we do not, it is a major sin,
not a minor one. Any sin that has a warning/curse of punishment in this life or the
Hereafter is considered a major sin. Not protecting oneself from urine is a sin deserving
of punishment in the grave.
iv. A person should be concealed from the sight of others when answering the call of nature.
The Messenger of Allah  used to prefer to go behind a rise in the ground or a garden
of date palms (Reported by Muslim). If a person is out in an open space and cannot find
anything to conceal him when he needs to answer the call of nature, he should move far away
from the other people around him, because alMugheerah ibn Shu’bah  said: “I was
with Prophet Muhammad  on a journey , when he felt the need to answer the call of
nature, so he went far away” (Reported by atTirmidhi; he said it is a saHiH Hasan
Hadith).
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1. ‘Abd-Allah ibn Abi Quraad  said: “I went out with the Messenger of Allah 
to an open space, and when he needed to answer the call of nature, he moved
away’ (anNasaa’i).
2. The Prophet  used to carry a stick. He used to put the stick on the ground and
put on his upper garment on top of the stick to make a barrier between him and
other people.
v. A person should not uncover his ‘awrah (private parts) until after he has squatted close to the
ground, because this is more concealing, as Anas  reported: When the Prophet 
wanted to answer the call of nature he would not lift his garment until he had squatted
close to the ground” (atTirmidhi).
1. The Prophet  used to carry a stick. He used to put the stick on the ground and
put on his upper garment on top of the stick to make a barrier between him and
other people.
2. Narrated by Bahz ibn Hakeem  from his father, from his grandfather, who
said: “O Messenger of Allah , what should we do about our ‘awrahs?” He 
said, “Guard your ‘awrah except from your wives and those whom your right
hand possesses.” He asked, “What about when a man is with another man?” He

 said, “If you can manage not to let anyone see it, then do that.” He asked,
“What if one of us is alone?’ He  said, “Allah  is more deserving that you
should feel shy before Him” (atTirmidhi).
3. Methods to Use When Answering the Call of Nature
a. Squat
b. Crouch down with the knees bent and the thighs resting on the calves
c. Crouch close to the ground especially in order to avoid being seen
d. If someone is negligent about saving the clothes from najas, then he is
responsible.
vi. It is also good manners according to Shari‘ah to recite certain adhkaar (supplications) when
entering or leaving the toilet. The Prophet taught us that when entering the toilet, we should
say: “O Allah , I seek refuge with You from male and female devils.” When leaving the
toilet, we should say: “I seek Your forgiveness.”
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1. The partition between you and jinn world is “bismillah.” By saying bismillah jinns
cannot see you. You can see the jinns only if they take the form of something else.
They can always see you, but if you say bismillah then they will not be able to see
you while in bathroom.
2. Shaykh Abdulbary told us a story of a jinn who possessed a girl because she threw
hot water on his baby and burned him. If she had said bismillah before throwing it
away, then this would have been prevented.
3. Why do we ask Allah’s  forgiveness when we exit the bathroom? Because when
we are in bathroom, we do not remember Allah  so we seek forgiveness for that.
This also shows us the importance of constant remembrance of Allah . It is
Makrooh to mention Allah’s  name in bathroom.
vii. He should be careful to remove all impurity after answering the call of nature, because
Prophet  warned against being careless in cleaning oneself after urinating: “Most of
the punishment of the grave will be because of urine” (ibn Majah).
1. We must be careful not to get any impurity on our clothes or body.
2.

Ibn Abbas  reported that Messenger of Allah  passed by two graves, and
said: “They are being punished, but they are not being punished for any major
sin. One of them used not to protect himself (i.e. keep himself clean from) his
urine, and the other used to walk about spreading malicious gossip” (alBukhari).

3. Materials used for purification:
a. Istinjaa’: using water to purify yourself
b. Istijmaar: using other than water to purify yourself.
i. i.e. rocks, paper, etc. used to clean yourself.
ii.

You cannot use anything that is respected or something of value.
How do you determine if it is valuable? Ask yourself, if this was on
the side of a road, would people pick it up? If they would then it is
considered something of value.

iii. The best thing is to combine toilet paper and water.
Allah  says [in surah atTaubah]:
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ﺎ ﹲﻝﻪ ﹺﺭﺟ ﻴﻪ ﻓ ﻴﻡ ﻓ ﺗﻘﹸﻮ  ﺃﹶﻥﺣﻖ ﻮ ﹴﻡ ﹶﺃ ﻳ  ﹺﻝﻦ ﹶﺃﻭ ﻣ ﻯ ﹾﻘﻮﻋﻠﹶﻰ ﺍﻟﺘ ﺲ
 ﺪ ﺃﹸﺳ ﺠ
ﺴﹺ
 ﻤ ﺍ ﻟﱠﺑﺪﻪ ﹶﺃ ﻴﻢ ﻓ ﺗ ﹸﻘ ﹶﻻ
ﻦ ﺮﹺﻳﻤﻄﱠﻬ  ﺍﹾﻟﺤﺐ
 ﻳ ﻪ ﺍﻟﻠﹼﻭﹾﺍ ﻭﺮﺘ ﹶﻄﻬﻳ ﻮ ﹶﻥ ﺃﹶﻥﺤﺒ
 ﻳ
“Never stand you therein. Verily, the mosque whose foundation was laid from the
first day on piety is more worthy that you stand therein (to pray). In it are men
who love to clean and to purify themselves. And Allah loves those who make
themselves clean and pure (i.e. who clean their private parts with dust (i.e. to be
considered as soap) and water from urine and stools, after answering the call of
nature)” (alQur’an 9:108). Taking extra steps to be cautious is praiseworthy.
viii. Any impurity should be washed or wiped three times or an odd number of times greater than
three, according to whatever is needed to cleanse it, because ‘Aa’ishah  reported that
the Prophet Muhammad  used to wash his posterior three times. Ibn ‘Umar  said:
“We did this too and found it to be healing and cleansing” (Ibn Maajah).
1. Abu Hurayrah  reported that the Prophet Muhammad  said: “When
anyone of you cleans himself (with stones or similar material) let him use an odd
number” (Ahmed; classed as Hasan).
ix. He should not use bones or dung to clean himself or wipe away the impurity; rather, he
should use tissue, stones, and the like.
1. Abu Hurayrah  reported that he used to carry a vessel for the Prophet
Muhammad  to do wudoo’ and clean himself after answering the call of
nature. Whilst he was following him, he (the Prophet ) asked, “Who is that?”
He said, “I am Abu Hurayrah.” Prophet Muhammad  said, “Get me some
stones I can use to clean myself, but do not bring me any bones or dung.” So I
brought him some stones, carrying them in the hem of my garment, and placed
them by his side, then I went away. When he had finished, I came back and
asked him, “What is wrong with bones and dung?” He said, “They are the food
of the jinn” (alBukhari).
2. We cannot use bones because they are the food for Muslim jinns. When we eat food
and say bismillah, then throw the bones away, they become Halaal for Muslim jinn.
However, if we don’t say bismillah then they cannot eat it.
3. Bones do not clean well because they are smooth.
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x. A person should not urinate into stagnant water, because Jabir  reported that the
Messenger of Allah  forbade anyone to urinate into stagnant water (Muslim), and
because this makes the water impure and harms those who use it.
1. Urinating into running water is acceptable.
xi. A person should not urinate by the roadside or in places where people seek shade,
because this is offensive to them. Abu Hurayrah  reported that the Prophet  said,
“Fear the two things that bring curses.” They asked, “What are the two things that
bring curses, O Messenger of Allah ?” He said, “When a person relieves himself in
the road where people walk or in the place where they seek shade” (Abu Dawud).
xii. One should not greet a person who is answering the call of nature, or return a greeting whilst
one is answering the call of nature, out of respect to Allah  by not mentioning his name in
a dirty place. Jaabir ibn ‘Abd-Allah  reported that a man passed by the Prophet 
whilst he was urinating, and greeted him. The Messenger of Allah  said to him: “If
you see me in this state, do not greet me, because if you do, I will not respond” (Ibn
Maajah). The majority of scholars say that it is Makrooh (disliked) to speak in the restroom
unnecessarily.
1. You can respond to salaam afterwards, meaning you can delay the response.
2. Shayateen stay in bathrooms- they like dark, dirty places and graveyards so they
reside there.
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Issue # 4 facing the Qiblah while answering the call of nature
The scholars had three major opinions concerning this issue:

First Opinion: One is forbidden to face or turn ones back to the Qiblah. (Abu Haanifa’s Madhab,
Ahmed’s Narration, Zaid Ibn Khalid, Abu Ayoub Al-Ansaaree)

Second Opinion: It is permissible to face the Qiblah while answering the call of nature. (Dhaahiri,
Urwa Ibn Zubayr)

Third Opinion: It is permissible if you are inside, and there is a partition between you and outside. If
you are not inside then it is not allowed. (AshShaafi’ee, Maalik, Abdullah Ibn Umar, majority of scholars,
and stronger narration of Imaam Ahmed).

Proofs used by the Scholars on this Issue:
Proof used by the scholars who supported the first opinion:
Abu Ayoub Al-Ansaaree() reported from Allah’s Messenger() (peace and blessings of Allah be upon him)
that he said: “When you go to relieve yourselves or urinate, then do not face the Qiblah nor turn your
back to it. Instead turn (your direction) to the east or the west.” (AlBukhari and Muslim) This hadeeth is
agreed upon. Furthermore, this hadeeth was directed to the people of Madinah because to them the Qiblah was
facing the direction of the south.
 In the first hadeeth of Al-Ansaaree, turning towards the east or west was specified because Madinah was
located towards the south. So facing East or West would be away from the Qiblah.
 Turning to the east or west, while answering the call of nature is proof against those who say that this
ruling also applies to the sun or moon, as they are also ayaat (signs) of Allah (swt). Thus, if that were the
case, people can then go to the bathroom ONLY at high noon or at night.
Proof used by the scholars who supported the second opinion:
Ibn ‘Umar () narrated: “I ascended the roof of the house of Hafsah () and saw the Messenger of Allah
() sitting on two bricks facing Jerusalem (Bait al-Maqdis) for relieving himself.” (alBukhari and
Muslim.)
Proof used by scholars who supported the third opinion:
Abdullah Ibn Umar() narrated: Marwan al-Asfar () said: “I saw Ibn Umar make his camel kneel down
facing the Qiblah, then he sat down urinating in its direction. So I said: Abu Abdur Rahman, has this
not been forbidden? He replied: Why not, that was forbidden only in open country; but when there is
something between you and the Qiblah that conceals you, then there is no harm” (Abu Da’wood).
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Reasons for Disagreement:
Whenever the actions of the Messenger () contradict his sayings, we take his sayings over his actions.
The Messenger’s () sayings always take precedence over his actions.
•

The Prophet’s () actions in the hadeeth of Ibn ‘Umar (see above) contradict his saying in Al-Ansaree’s
narration. To resolve this, the majority of scholars state that if one is within the confines of one’s home,
it is okay to face the Qiblah. Those who say that it’s permissible inside the house, but not outside, say
that while the Prophet () was urinating, he did not know that anybody else saw him. This was done in
private. He wasn’t expecting anybody to see it. So, this could specifically be just for the Prophet ().
For example, the tahajjud prayer was obligatory on the Prophet (), but not on us.

•

The Companions themselves differed on this issue. If they differed, and it is not from the four khulafah
(the four great successors), then we need to go back to the Sunnah.

•

If there is an order from the Rasool () “to do” and “not to do,” then the order “not to do” takes over.

•

We should try to follow the order as much as we can, but we should never come even close to a
prohibition.

•

Two ways of understanding a Hadeeth:

ManTooQ: Statements of the Prophet. (ManTooQ takes precedence over Mafhoom.)
Mafhoom: Understanding of the hadeeth

The Strongest Opinion:
Abu Haanifa, It is forbidden to face or turn ones back to the Qiblah.
•

According to Shaykh Yahya, taking Abu Hanifah’s opinion is the safest with regards to the Messenger’s ()
saying that it is impermissible to face the Qiblah. If you are planning to build a home, avoid making toilets
towards the Qiblah. Otherwise, if it is already built, then turn a little bit to the east or the west to avoid it.

Usool:
The Messenger’s () sayings are directed to us, the Muslim Ummah.
His () Actions might be applicable and permissible only to him alone.
Example: The tahajjud prayer was waajib for the Messenger () but not for us.
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Related Situations:
If one takes the opinion of Abu Hanifa, and there is a doubt that the restroom is facing the Qiblah, there are two
options:
(1) Face the Qiblah and avoid splatter
(2) Take the splatter and avoid facing the Qiblah
Whenever you have two prohibitions, take the prohibition that can be corrected.
•

So you face the Qiblah and take the splatter because the splatter can be corrected or washed off but not
facing the Qiblah would be a sin that you cannot correct afterwards.

•

Splattering is a MAJOR SIN (when you don’t care about cleanliness) unless you clean yourself
(recommended) and the area of najasah.

Can one face the Qiblah while sleeping?
•

There are no ahadeeth that prohibit stretching one’s feet towards the Qiblah. It is good etiquette
(adab) not to do so, but one cannot say it is haraam to do so; thus, do not scold them. It may be
cultural and seen as disrespectful in South Asia.

•

In the U.S., we have leg supports that stick out. Imaam Ahmed, out of respect, stated that he could
not stretch his legs towards the house of Imaam AshShaafi’ee.

Narrated by Anas bin Maalik():
The Prophet () saw some sputum in the direction of the Qiblah (on the wall of the mosque) and he
disliked that and the sign of disgust was apparent from his face. So he got up and scraped it off with his
hand and said, "Whenever anyone of you stands for the prayer, he is speaking in private to his Lord or
his Lord is between him and his Qiblah. So, none of you should spit in the direction of the Qiblah but one
can spit to the left or under his foot." The Prophet then took the corner of his sheet and spat in it and
folded it and said, "Or you can do like this. (alBukhari)
The Prophet () said that spitting in the direction of the Qiblah on the Day of Judgment will come between
one’s eyes as hot as it can be, right in one’s face. Respect for the ‘direction of Qiblah’ is emphasized here.
Do not call it bid’ah if one stretches their feet out. If you are sleeping and your bed happens to face the Qiblah,
it is not haraam.
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NOTES:
•

Notice that in the first opinion, a reference is made to “Imaam Ahmed’s narration” and in the third opinion,
reference is made to the “stronger narration of Ahmad.” Shaykh Yayha did not say that it was Imaam
Ahmad’s Mathab but his ‘narration’. The reason for this distinction is as follows:

(1) His students always differed among themselves more than any other students from the other
mathaahib.
(2) Imaam Ahmad is the last of the four Imaams. If so, then why were his students confused and
opinionated? His students never wrote what he said because he forbade them from doing so. This
was because he did not want people to concentrate just on his opinions only but on the Qur’an and
Sunnah. This then led to different opinions, some that were narrations while others were ‘stronger’
narrations.
•

The majority of scholars, in the third opinion looked at all the ahadeeth. They concluded that if you are
outside or inside, there will always be mountains, buildings, hotels, and walls between you and the Qiblah.
Therefore, it is permissible.

وا أ
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3. Impurities and Filth
Agreement: The Scholars are in agreement concerning the impurity (Najasaat) of
four things.
1. Warm-blooded animal that has died - Maytah - (without proper Islamic slaughtering) that is not
living in water.


Animals can live on either the Land, in the Sea, or on both.

2. Flesh of swine (all of it is najis- its skin, meat, and blood).
3. Blood of an animal when it is MasfooH (flows out) i.e. when it is excessive
4. Urine and Excrement of human beings.
NOTES:
•

Dead animals that have no running blood such as bees and ants are considered pure. If they fall into some
substance and die, the substance itself will not become impure.

•

Ibn al-Mundhir () said, “I do not know of any disagreement concerning the purity of such water save what
has been related from Imaam AshShaafi’ee. It is well known that he views them as being impure.
Nevertheless, it does not bother him if the object falling into the substance does not alter it (in any way).”


The above statement is noted in the book ‘Al-Awsat’, a collection of the consensus of
scholars. Though Imaam AshShaafi’ee considers any substance contaminated by animals
having no running blood in their bodies as impure, he is of the opinion that they do NOT
defile the substance they fall in because of the small size of such animals and also because
they have a hard outer body cover or shell.

•

Some make a distinction between a boar and a swine. The majority of scholars say it is the same.

•

Touching a warm-blooded animal that has died is najasah.

•

Other prohibitions: Narrated Abdullah ibn Abbas: “On the day of Khaybar the Apostle of Allah ()
prohibited eating every beast of prey, and every bird with a talon.” (Abu Dawood)

•

This means that crochodiles and snakes are not allowed. The prophet () forbade us to kill frogs so we
cannot eat them (when they are making sounds/croaking they are making tasbeeH. SubhanAllah!!)

•

That which lives in the water (fish, eel, and squid) is NOT najis.

•

Sea water is pure despite the distinct taste and smell it has. It is pure and can be used to purify. When asked
by the companions, The Prophet () gave them this permission.
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•

How about amphibians (animals that live both on land and water)?


•

If the animal lives in both, then you ask where it lives most of the time. If it lives mostly in
water then it is treated like a fish. Sea turtles for example spend most of the time in the water
and come on land to lay their eggs, thus they are permissible to eat. A person has to check
before deciding to eat something you are not sure of.

Is it permissible to eat meat if it still has blood in it (i.e. when steak is rare or medium)?


•

Yes, as long as the blood is NOT flowing. Refer to
http://islamqa.com/index.php?ref=1924&ln=eng for more info.

Regarding the impurity of urine, the exception to this is the male infant who primarily drinks the
mother’s breast milk. This does not apply to a female infant. Why? Allah knows best and we do not
question the wisdom behind this but accept it and follow it. To clean off a baby boy’s urine you only
need to sprinkle water, it doesn’t need washing. If the baby boy starts eating (even if he is 2 to 3 months
old), then the urine has to be washed.

Dawah Technique – some people can’t give up bacon and thus state they cannot become Muslim. Don’t get
into any scientific theory or discussion of that nature with them. Just a simple reply may have a greater impact
on such individuals. “‘If it is so good for you, would you give up Paradise for bacon? It’s a test.” Your Job Is
To Plant a Seed. Maybe the person you are talking to is arrogant and may reflect on your words at a later point
in time and that may influence such a person and open his or her heart to Islam.

وا أ
Issue #5: Skins of Dead Animal (Maytah):
Why talk about skins?
- For containers made out of skins.
- Leather socks.
- Clothes and place of prayer have to be pure.

Concerning the cleanliness/purity of skins of dead animals, the scholars of Islam are
divided into seven opinions:
First Opinion: The skin can never be purified if the animal dies without proper slaughtering.
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Why? Maytah is Haaram for you, and the skin is a part of a dead animal. (Umar ibn Khattaab, his son Ibn
Umar, Aa’ishah and the stronger opinion of Imaam Ahmad).

Second Opinion: If you can eat the meat of an animal, then the skin is useful after tanning. Thus, the
ruling follows the ruling of the meat. (i.e can’t use the skin of a lion)
(Imaam Awza’i (scholar of Sham), Ibn Mubaarak, Ishaaq Rahuway (teacher of Bukhari held this opinion)).

Third Opinion: The use of skin from any dead animal is permissible after tanning, except dog and pig
skins, even if the animal dies without being properly slaughtered. (AshShaafi’ee Mathab, Ali Talib, and Ibn
Mas’ud)

Fourth Opinion: All skins are permissible except the pig skin. (I.e. skin of dogs, alligators and snakes
are okay.) (Abu Hanifa)

Fifth Opinion: Any skin is permissible without any exception, but you cannot use it to put water in it.
Only the dry form is permissible. You can pray on the outer part of the skin only, not the inner part.
(Maalik’s Mathab)

Sixth Opinion: Use any skin after tanning it, NO MATTER what type with no exception whatsoever.
(Dawud of the Dhaahiri Mathab, Ibn Hazm’s Shaykh)

Seventh Opinion: Use skin of any animal without tanning it. (Imaam Zuhri)
Proofs used by the Scholars on this Issue:
Proof Used by Scholars Who supported the Second Opinion:
1. Ibn Abbas () said: Allah’s Messenger (
) saw a dead goat, which had been given in charity to
) asked: “Why do you not make use
the freed female-slave of Maimunah. Allah’s Messenger (
of its skin?” They (the Companions around the Prophet (
) said: “It is dead.” Upon this, he
(
) said: “It is the eating (of the dead animal) which is prohibited” (Muslim).
NOTE: ‘It is dead’ meaning without proper slaughtering. Thus, you can use the skin even though you
cannot eat its meat.
2. Ibn Abbas () said that the Prophet () said, “If the animal’s skin (Ihaab) is tanned, it is
purified.” (Bukhari and Muslim).
Proof Used by Scholars Who supported the First Opinion:
(1) Narrated Abudllah ibn Ukaim() who said: “A letter of the Messenger of Allah () was read to us that

you should not make use of (Ihaab) skin of dead animal nor the interior thereof.” In some narrations the
addition “before his death by a month” is added. (Shafi’i in his Musnad, Ahmad, Abu Dawoud, anNasa’i, Ibn Ma’jah, Daraqutni, al-Baihaqi, and others).
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(2) “Hurrimat ‘alaykumul-maytah” (Qur’aan)- Dead animals (which are not Islamically slaughtered) are Haraam.
Imaam Ahmed said that this narration was the last one regarding this issue, so it abrogated all previous narrations.

This Hadeeth has been authenticated by Ibn Hibban, Ibn Hazm, and Imaam at-Tirmidhi has classified it
to be Hasan. According to Imaam Ahmed (the stronger opinion of his), hadeeth (1) above was abrogated
by (2) as the latter was revealed close to the end of the Prophet’s () life.

Proof Used by Scholars Who supported the Third Opinion:
(3) AlBukhaari and Muslim reported from Abu Hurayrah () that the Rasool () said: “If a dog licks the
vessel of any one of you, let him throw away its contents, then wash it seven times.”
Note: Pigs are considered najis in the Quran & Sunnah.

Reasons for Disagreement:
•

AshShaafi’ee- The general rule here is “any skin” for it is not specified. With the exception of dog
and pig skin, which are considered najis.

•

Abu Hanifa- Only the pig is considered najis, but not the dog.

•

Maalik- The skin must be tanned and dry to be pure, not wet.

•

The hadeeth of Abdullah Ibn Ukaim is disputed due to its authenticity. Even if it is considered to be
authentic, it can only be pure only if one tans the skin. Therefore, it does not abrogate the second
hadeeth of Ibn Abbas stating that if the Ihaab of an animal is tanned, it is purified.

•

From non-Muslim countries, if it says ‘leather’ and nothing else, assume it is pig skin. Why? It is
cheap and if you notice pores on the inside by inspecting it, you have confirmed your suspicion.

The Strongest Opinion:
(Imaam Awza’i (scholar of Sham), Ibn Mubaarak, Ishaaq Rahuway (teacher of Bukhari),
If you can eat the meat of an animal, then the skin is useful after tanning. Thus, the ruling follows the
ruling of the meat.

Summary, Rebuttals, Conclusion:
If there is a direct statement of the Prophet ()and a letter of the Prophet ()which opposes each other,
then the statement takes precedence over the letter.
If there a Hadeeth that’s in both alBukhari and Muslim (MuttafiQun ‘alayh) and another hadeeth
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(somewhere else) which is in contradiction, then the Hadeeth in alBukhari and Muslim takes precedence always.
Another rebuttal against the first opinion: Even if the hadeeth of Abdullaah ibn Ukaim was authentic, it cannot
be used as proof (that even tanned skins can’t be used!) because the word used in the Hadeeth is Ihaab. Ihaab in
Arabic means skin that hasn’t been tanned yet and it’s agreed upon that non-tanned skin is not usable. There are
two conditions for the skin of animals to be used:
1. Wash and scrub it with water
2. Tan it
Therefore, this proof of Imaam Ahmed isn’t strong.
The word Ihaab means the skin that’s not tanned. After tanning, it’s not called Ihaab anymore, it’s called
diibaar and that’s usable. There is a narration that Imaam Ahmed changed his opinion to the jamhoor scholars
before he died, but not all his students were there, so his previous narration still remained.
•

What is the difference between eating a tiger and a cow? Ibn 'Abbas () reported that Allah's Messenger
() prohibited the eating of all fanged beasts of prey, and all the birds having talons ( Muslim.)

•

If the bird catches its prey with its beak, then it is permissible.

•

How about Alligators? They live on land and water. Can an Alligator drown? Yes it can. It’s in the
water as it is easier to catch prey from this location. By default, it stays outside of the water and it preys
with its fangs, thus it is impermissible to eat it.

•

How about snakes? The Rasool () forbade us to eat them, and ordered us to kill them.

•

Sharks – they are always in the water and do not reside on land. Though they hunt with their fangs, they
are permissible to eat due to their primary location.

•

How about frogs? It is forbidden as the messenger () forbade us to kill them. They make tasbeeH of
Allah with their croaking during the rain.

وا أ

46

Issue #6: Dung and Urine of Animals:
Agreement: With the exception of the urine of a suckling male infant, the scholars are in agreement
concerning the impurity (najasah) of urine and excrement of humans. All the scholars agree that human
feces are najis.

Disagreement: Concerning the purity or impurity of Dung and Urine of Animals, the scholars are divided in
their opinions on this issue into three groups:

First Opinion: All urine and dung of animals are najis. (AshShaafi’ee, Abu Haanifa)
Second Opinion: Any animal that is eatable, its dung and urine are not najis. Thus fertilizer of horse or
cow manure is okay. (Ahmed, Maalik).

Third Opinion: All dung and urine are pure, not najis (Dhaahiri)
Proofs used by the Scholars on this Issue:
Proof Used by Scholars Who supported the First Opinion:
Ibn Mas’ud (
) related that the Messenger of Allah (
) went to answer the call of nature. He asked
‘Abdullah ibn Mas’ud to bring three stones. ‘Abdullah said, “I could not find three stones, so I found
two stones and animal dung and brought them to him. He took the two stones and threw away the dung
saying ‘It is impure.’” [alBukhari]
Note: Throwing away the dung shows that it is najis. The Prophet () discarded it indicating that animal dung
is impure.
Proof Used by Scholars Who Supported the Second Opinion:

Anas () reported that some people came from ‘Akl or ‘Areenah and avoided Madinah (i.e. they did not want
to stay in Madinah because they were suffering from a fever).
The Prophet () ordered them to drink the urine and milk of milch-camels (for treatment of their fever). They
did that, and when they got better, they killed the shepherd of the Prophet () and stole the sheep. This news
reached the Prophet () at the beginning of the day, and he sent people in pursuit of them. At mid-day, they
were brought to him and he commanded that their hands and feet should be cut off and their eyes put out, then
they were left in al-Harrah begging for water, but no one gave them water. (The punishment subjected upon the
killers was the same as what they did to the shepherd who was a brother of Abu Dharr.)
Note: They used this as proof by saying that the prophet told them drink the urine, if it was najis he wouldn’t
have told them to drink it.
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The Strongest Opinion:
Ahmed and Maalik, Any animal you can eat, its dung and urine are not najas.

•

Thus fertilizer made from horse or cow manure is okay

•

Sometimes, the Prophet () would pray while riding on a camel. The place of prayer has to be clean and
a camel is known to sit on its own urine. The Rasool () also did Tawaaf while riding a camel.

•

The Prophet () was asked by the Companions ‘can we pray in stalls of camels?’ No! Because the
Shayateen inhabit those places. But when asked about the stalls of sheep (their pens), he replied ‘Yes’.
There is sheep dung there, thus it is NOT najis

Reasons for Disagreement/Summary, Rebuttals, Conclusion:
•

We need fertilizers like cow manure. Out of necessity due to sickness, the people were allowed
to consume urine and milk of camels.

•

In another narration it said that the dun that was brought by Ibn Mas’ud () to the Prophet ()
was the dung of a donkey. And since a donkey is an animal that we can’t eat then its dung is
najis. So there is no contradiction between the ahadeeth.

•

Is the domesticated donkey permissible to eat? In the Arabic language, the Zebra and the
Donkey are referred to as Himaar. All donkeys are impermissible to eat but the Zebra are
permissible, also known as the ‘domesticated donkey’.

•

The ‘urine’ is harsh on the stomach. Therefore, it would be mixed with the ‘milk’ to dilute it.
This is similar to drinking Lassi (yogurt drink) with spicy food to dilute the latter.

•

We need dung and urine for agricultural purposes.

•

The harvest grown from najis fertilizer is NOT permissible for consumption.

•

Can you join Salah if a pigeon dumps on you? Yes

•

Can we eat elephants? The tusks are considered as fangs by the majority of scholars. Except Imaam
AshShaafi’ee, according to him it’s okay to eat elephants. The tusks are NOT fangs but upside down
horns.

•

Do not speak without knowledge – the Shaykh clarified that his statement was in reference to making
rulings on issues that one does NOT have sound knowledge.
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•

Regarding the topic of Dung and Urine, we only cover the 1st & 2nd opinions in detail.

•

If the urine was najis, the Prophet () would not have prescribed it.

•

Allah did NOT put a cure for this Ummah that is derived from Haraam

•

The two ahadeeth used for the permissibility of dung and urine appear to contradict one another.

وا أ
Issue #7: Semen
1. Madi – the clear sticky substance that comes out during arousal (najis). The Prophet () told Ali Ibn
Abi Talib to wash it and make wudoo’. Prior to this instruction, Ali used to take so many showers that
his back became stiff. He asked another Companion, as he was the son-in-law of the Prophet (), to
speak to the Prophet ().
2. Wadi – comes out before or after urination and it is also najis
3. Mani – liquid that comes out gushing and is associated with pleasure followed by relaxation. This
requires ghusl. If it is secondary to sickness, no ghusl is necessary if it does NOT have those
characteristics mentioned above.

The Scholars of Islam differ as to the purity of semen into two opinions:

First Opinion: Semen (Mani) is considered najis. (Maalik, Abu Haanifa).
Second Opinion: It is pure and if its remnants are on you, the prayer is still valid. (AshShaafi’ee,
Ahmed)

Proofs used by the Scholars on this Issue:
1. Aa’ishah () said, speaking about semen, “I would simply rub it off the clothes of Allah’s
Messenger () and he would pray in them.” (by Muslim, Sunan al-Tirmidhi, Sunan Abi Dawud,
Sunan al-Nasa’i, Sunan Ibn Majah, Sunan alBayhaqi, Sunan al-Daraqutni, and other sources.
2. In another narration, she said, “I used to; if it was dry, scrape it off his () clothes with my nail.”
(Sahih Muslim)
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Discussion:
•

Imaam Maalik and AshShaafi’ee did Qiyaas on urine. If it comes from the same place as the urine does,
it is najis. It is considered najis just like feces and urine.

•

A person is put in the state of janaabah (state of impurity when shower is obligatory) because of the coming out
of semen. So, how can something that forces a person to take a shower by its coming out be considered pure?

•

Mu’awiyah () asked one of the wives of the Prophet () [Umm Habibah ] If he prayed in the same
clothes that he slept with after having intimate relations. She said ‘Yes, if there is no atha (harm or
spoilage).

•

Rebuttal of Mu’awiyah () – if the clothes were spoiled, the Prophet () would NOT pray in them. The
term ‘spoiled’ was used in the ‘general’ sense and NOT specifically in reference to ‘Mani’ in the
hadeeth.

Usool:
The default ruling, on anything, is that it is pure unless there is clear evidence that would make it impure.
If something is brought up that was not available during the time of the Prophet (), this principle will
apply. So, based on this principle, semen is pure because there is no clear evidence that says it’s impure.
•

Both opinions are based upon the same ahadeeth noted above. However, when the semen is scraped off,
the remnants are still there. Thus one can still offer prayer with such remnants and it would be a valid
Salah. Thus, the semen cannot be najis.

•

The Dhaahiri (literalists) and the “stronger opinion” of Imaam Ahmad deem semen to be clean. Why?
Aa’ishah () simply scraped it off and thus the clothing was made ‘clean’.

Further proofs to support this view:
•

Not everything that comes from the body is najis (I.e. saliva, sweat)

•

This is the origin of mankind, which can’t come from something najis or else we would be najis.

The Strongest Opinion:
AshShaafi’ee and Ahmed, Semen (Mani) is pure and if its remnants are on you, the prayer is still valid.

وا أ
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Issue #8: Alcohol

ﻢ ﻌﻠﱠ ﹸﻜ ﻩ ﹶﻟ ﻮﺘﹺﻨﺒﺟ ﻥ ﻓﹶﺎ ﻴﻄﹶﺎ ﻤ ﹺﻞ ﺍﻟﺸ ﻋ ﻦ ﺲ ﻣ
 ﺟ ﻡ ﹺﺭ ﺯ ﹶﻻ ﺍ َﻷﺏ ﻭ
 ﺎﺍﻷَﻧﺼﺮ ﻭ ﺴ
ِ ﻴ ﻤ ﺍﹾﻟﺮ ﻭ ﻤ ﺨ
 ﺎ ﺍﹾﻟﻤﻮﹾﺍ ﹺﺇﻧﻣﻨ ﻦ ﺁ ﻳﺎ ﺍﻟﱠﺬﻬﺎ ﹶﺃﻳﻳ
ﲔ
 ﻤﹺﺒ ﻍ ﺍﹾﻟ
ﻼﹸ
ﺒ ﹶﺎ ﺍﹾﻟﻟﻨﻮﺭﺳ ﻋﻠﹶﻰ ﺎﻤﻮﹾﺍ ﹶﺃﻧﻋ ﹶﻠﻤ ﻢ ﻓﹶﺎ ﺘﻴ ﻮﻟﱠ ﺗ ﻭﹾﺍ ﹶﻓﺈﹺﻥﺣ ﹶﺬﺭ ﺍﻮ ﹶﻝ ﻭﺳﻮﹾﺍ ﺍﻟﺮﻴﻌﻭﹶﺃﻃ ﻪ ﻮﹾﺍ ﺍﻟﻠﹼﻴﻌﻭﹶﺃﻃ ﻮ ﹶﻥﻠﺤ ﺗ ﹾﻔ
Allah says: “O you who believe! Intoxicants, gambling, idols, and divination by arrows are but filth
of Satan’s handiwork. Keep away from it in order that you may succeed. Satan’s plan is but to excite
enmity and hatred between you, with intoxicants and gambling, and hinder you from the
remembrance of Allah, and from prayer. Will you not then desist? [Al Ma’idah: 90-91]
Alcohol – it is derived from the Arabic word ‘Al-Kohl’ which refers to what one applies to the eyes.
Scholars agree that this verse, prohibiting intoxicants, is among the last verses of the Qur’an to be revealed.
There is no possibility that this verse has been abrogated. Its ruling, therefore, is in force until the Day of
Judgment.
However, does the fact that wine is unlawful also mean that it is impure?
The Scholars are divided into two opinions concerning the purity of Alcohol:

First Opinion: Alcohol is najis. Khamr is the same as wine. ‘Rijs’ in the verses above refers to najis.
Anything described as such in the verses is najis. It is agreed upon that it is Haraam to drink. (All four
Mathaahib)

Second Opinion: Alcohol is NOT najis though forbidden to drink. Abd-ur-Rahman Rabi’ (teacher of
Imaam Maalik), al-Layth ibn Sa’ad (Contemporary of Maalik, from Egypt), Musani (a student of
AshShaafi’ee), and Dhaahiri. Additionally, contemporary scholars including Shawkani, Uthaymeen, and
Shaybani do not consider alcohol to be najis.

Proofs used by the Scholars on this Issue:
1. Anas () relates the following:
I was serving drinks to people in the home of Abu Talhah on the day that wine was prohibited, and
they were drinking nothing but date wine. Suddenly someone called out: “Come out and see!”
So we did so and someone called out: “Verily, wine has been prohibited!”
It was flowing through the streets of Madinah. Abu Talhah said to me: “Take it outside and pour it
out.” So I did so. (alBukhari and Muslim)

2. A man gave Allah’s Messenger () a water skin of wine as a gift. Allah’s Messenger () said:
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“Do you know that Allah has prohibited this?” He said: “No, I did not.” Then he whispered an
instruction to someone.
) asked: “What did you whisper to him!” He answered: “I told him to go and
Allah’s Messenger (
sell it.”
The Prophet (
) said: “Whatever is forbidden to drink is likewise forbidden to sell.” So the man
opened the water skin and poured out its contents (Muslim, Sunan al-Bayhaqi, Musnad Ahmad, Suana
al-Darimi, and Musnad Abu Ya’la)

Reasons for Disagreement:
Proof that wine is not najis:

(1) The streets of Madinah were flowing with wine. Why is this proof that it is NOT najis? If they knew
it was najis, they would not have poured such a substance into the streets potentially affecting the
people who walk on it.
(2) During the conquest of Mecca, ‘Whatever is forbidden …. ‘, the 2nd hadeeth above under ‘proofs’ is
evidence that wine is NOT najis. The man poured it in front of the Messenger () and would not
have done so had it been deemed najis. The Prophet () did NOT order the man to wash the vessel
after it was poured. It is common sense for the man to wash it later and would not need the Prophet
() to order him to do so. One cannot argue then that putting milk into a vessel with wine remnants
is permissible!
(3) These are NOT indirect proofs.
Proof that alcohol is najis:
1. Rebuttal against the first hadeeth:
It is not proof enough because Madinah itself is very big. If someone pours something on the street, it
seeps into the sand right away and because of the heat, it would evaporate very quickly; so nothing remains.
The term -- “flowing” -- that was used by the companion, does not mean that it was flowing everywhere in
the street. The term “flowing” was used for exaggeration. In Arabic, if it is said that “the masjid became
full” or “the masjid was packed” -- it doesn’t mean that there was somebody at every corner of the masjid. It
just means that there were a lot people there. So it was a figure of speech they were using when they said
that it was flowing through the street of Madinah.
2. A Rebuttal against the second hadeeth:
If a water skin had milk and someone wants to put water into it, he would wash the water skin anyway. He
doesn’t need somebody else to tell him to wash it. If someone had alcohol in a water skin and someone else
wants to drink milk from it without washing it before, the remaining of alcohol would be mixed with the
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milk -- which would not be permissible to drink. So, not telling the person to wash it doesn’t prove that
alcohol is pure!
3. Ibn Hazm is the only one who says all four things (Intoxicants, gambling, idols, and divination by
arrows) mentioned in the ayah are najis, and one needs to wash his hands if he touches them.
4. Abu Tha’labah al-Khushani reported that he asked the Messenger of Allaah ():
“We are in the land inhabited by the people of the scriptures, can we eat from their utensils?”
) said, “Do not eat thereof unless you can’t find an alternative, in which case wash them and
He (
then eat from them.” (AlBukhari and Muslim)
The word aaniyah means glasses and plates and the order to wash glasses/plates of non-Muslims shows that
alcohol is najis because those glasses/plates would have remaining of alcohol in them.

Summary, Rebuttals, Conclusion:
Those who say it is NOT najis note that Allah talks about wine, idols, etc. If one touches a “slot
machine” in the Las Vegas Airport, does such a person have to make wudoo’? The najasah refers to
spiritual filth:
o The machine is metal
o A deck of cards is made from paper
o Touching an idol – it is made of rocks and stones

•

All of the above in and of themselves are NOT najis and all of this shows that wine is spiritually impure
but physically pure. The majority of scholars say by default, that whatever Allah describes as impure
such as wine, it does not take that out of its state of impurity unless one has proof otherwise by common
sense (cards, gambling machines, rocks).

The Stronger Opinion:
All four mathaahib, Agree that wine is najis because anything described as such in the verse [Al Ma’idah:
90-91] is agreed upon that it is haraam to drink.

وا أ
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Notes:
•

Some scholars say that rubbing alcohol, sanitizer, alcohol in perfume, etc., is NOT the same as Khamr
so it is not najis. It is indeed a poison! But not all poisons are najis.

•

Alcohol found in mouth wash is not permissible. Try to find one without alcohol.

•

Cooking Alcohol – is it allowable for cooking? NO! Even if it evaporates, because its use is for the
taste (i.e. a residual amount remains). Even if it does not intoxicate you, The Rasool () said that even a
small portion is haraam.

•

Medicinal Alcohol – It is not an essential ingredient but placed in cough syrups, etc., to mesh all the
ingredients together, like an emulsifier. By itself, it does not serve as a cure for the illness.
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4. Utensils, Plates and Containers:
Issue #9: Vessels and Utensils of non-Muslims
Agreement: The Scholars are in agreement concerning the use of all Utensils and Containers made
from anything clean and pure with the exception of that which is made of silver or gold.

Disagreement: They disagree on the use of utensils and containers of non-Muslims.
First Opinion: Utensils of non-Muslims are permissible as long as you know they are clean.
Second Opinion: Non-permissible except from those of the People of The Book (Ahlul-Kitaab)
based upon the Qur’anic verse related to the Arabic word ta’Aam which is NOT restricted to just food
but also slaughtered animals. If we don’t know of the People of The Book and their method of
slaughter, the default ruling is that their meat is Halal. However, sometimes a default ruling can be
over-ridden by what is apparent and at that point it is NOT permissible for you IF you gain knowledge
of such.
The practice of Ahlul-Kitaab is different today then in the past. Jews are more stringent then Christians
since the time of the Prophet ().
If you are offered food by Muslims, by default eat it and DO NOT QUESTION THEM!

Third Opinion: Not discussed
Proofs used by Scholars:
ُْ 

ِ ُْ ُ َ 
َ  ُْ َو

ِ َ  ُأو"ُاْ ا ْ ِ!َـ
َ ِ  َ ُم ا
َ  َو
ُ ا ْ َْ َم ُأِ َ ُ ُ ا  َـ
Made lawful to you this day are At-Tayyibat [all kinds of Halaal (lawful) foods, which Allah has made
lawful. The food (slaughtered cattle, eatable animals) of the People of the Scripture(Jews and
Christians) is lawful to you, and yours is lawful to them {al-Ma’idah 5:5]
(1) Abu Tha’labah al-Khushani (), reported that he asked the Messenger of Allah (): “We are in the
land inhabited by the People of the Scriptures. Can eat from their utensils?”
The Prophet () said “Do not eat thereof unless you can’t find an alternative, in which case, wash
them and then eat from them.” [Bukhari, Muslim]
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(2) Imran ibn Husain (
) narrated that the Prophet (
) and his Companions performed wudoo’
(ablution) from a skin water container belonging to a polytheist (Bukhari, Muslim). Excerpt
from a long hadeeth.

(3) “Indeed the Polytheist are unclean” [at-Tawbah 9:28].

óΟçFøÅz ÷βÎ)uρ 4 #x‹≈yδ öΝÎγÏΒ$tã y‰÷èt/ tΠ#tysø9$# y‰Éfó¡yϑø9$# (#θç/tø)tƒ Ÿξsù Ó§pgwΥ šχθä.Îô³ßϑø9$# $yϑ‾ΡÎ) (#þθãΖtΒ#u šÏ%©!$# $yγ•ƒr'‾≈tƒ
∩⊄∇∪ ÒΟŠÅ6ym íΟŠÎ=tæ ©!$# āχÎ) 4 u!$x© βÎ) ÿÏ&Î#ôÒsù ÏΒ ª!$# ãΝä3‹ÏΖøóãƒ t∃öθ|¡sù \'s#øŠtã
28: O you who believe (in Allah's Oneness and in His Messenger (Muhammad ())! Verily, the Mushrikun
(polytheists, pagans, idolaters, disbelievers in the Oneness of Allah and in the Message of Muhammad ()) are
Najasun (impure). So let them not come near Al-Masjid-al-Haram (at Makkah) after this year, and if you fear
poverty, Allah will enrich you if He will, out of His Bounty. Surely, Allah is All-Knowing, All-Wise.

Reasons for Disagreement:
•

The Majority of Scholars derive the ruling that alcohol is najis from the first hadeeth. How can that be
when there is no direct mention of alcohol? They (Ahlul-Kitaab) can have wine in their glasses but the
Prophet () ordered us to wash the utensils. Thus, they concluded that wine is najis from this hadeeth,
although alcohol or wine is NOT explicitly mentioned.

•

Second-hand clothing from the People of the Scripture – the same ruling applies. Wash it first if it
comes from non-Muslims.

Summary, Rebuttals, Conclusion:
•

The Prophet () ate food from the Jews. This included the time they tried to poison him. Some scholars
attribute his death from that incident. Understand that the Jews at that time slaughtered their meat. They
also have their own mathaahib too! So many groups today allow a small percentage of alcohol in their
preparation.

The Strongest Opinion:
Utensils and vessels are non-permissible except of the People of the Scripture.

وا أ
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Notes:
•

Ahlul Kitaab – also commit shirk (in the general sense, they are also mushrikoon)

•

Whatever intoxicates in large amounts is haraam (unlawful) even in small amounts.

•

Those who eat from Silver and Gold will not eat from them in Paradise

•

NO gold can be worn by men, NOT even a watch

•

NO silk can be worn by men

•

Eating Haraam prevents your dua’a from being accepted. So, be careful when it comes to food!

•

If someone is in a Haraam job, they say that “I pray to Allah to give me a new job.” No! Leave the job
first and then make dua’a as it will not be accepted if one stays at the current unlawful job!

•

Islam teaches us that whoever fears Allah, He provides provision for Him and opens up a way

•

Why are our children disobedient? Ask what you are putting in your children’s mouths to feed them –
Be careful!

•

Regarding hadeeth (1) above, sometimes, when you go for breakfast, they cook scrambled eggs with
bacon on the same surface. Those eggs are in fact najis for you!

•

In reference to hadeeth (2) above, containers made from water skin by default are used to hold water
only and are thus safe to use.

•

The third proof above refers to spiritual najasah, not physical. If you touch a non-Muslim, it does NOT
mean that you have to go wash your hands! Furthermore, Allah stated that you can marry the chaste
women from the People of the Scripture.

وا أ

57

5. Chapter on Purification for Prayer:
The means for Purification for Prayer is of two types:
Purification with water (default) and Purification with clean earth (alternative).
Examples of purification with water are Wudoo and Ghusl. The primary Source for identification of the acts of
Wudoo and Ghusl is the description laid down by Allah (SWT) in Surah Al Maa’idah in which Allah (SWT)
says:

ﻢ ﺟ ﹶﻠ ﹸﻜ ﺭ ﻭﹶﺃ ﻢ ﺳ ﹸﻜ ﻭﺮﺅ ﻮﹾﺍ ﹺﺑﺴﺤ
 ﻣ ﺍﻓ ﹺﻖ ﻭ ﺍﻤﺮ ﻢ ﹺﺇﻟﹶﻰ ﺍﹾﻟ  ﹸﻜﺪﻳ ﻳﻭﹶﺃ ﻢ ﻫ ﹸﻜ ﻮﻭﺟ ﺴﻠﹸﻮﹾﺍ
ِ ﺓ ﻓﺎ ﹾﻏ ﻼﻢ ﹺﺇﻟﹶﻰ ﺍﻟﺼ ﺘﻤ ﻮﹾﺍ ﺇﹺﺫﹶﺍ ﹸﻗﻣﻨ ﻦ ﺁ ﻳﺎ ﺍﻟﱠﺬﻬﺎ ﹶﺃﻳﻳ
ﻢ ﺘﺴ
 ﻣ ﻭ ﹶﻻ ﻂ ﹶﺃ
 ﺋﺎﻦ ﺍﹾﻟﻐ ﻨﻜﹸﻢ ﻣﺪ ﻣ ﺣ ﺎﺀ ﹶﺃﻭ ﺟ ﺳ ﹶﻔ ﹴﺮ ﹶﺃ ﻋﻠﹶﻰ ﻭ ﻰ ﹶﺃﺮﺿ ﻢ ﻣﻭﺇﹺﻥ ﻛﹸﻨﺘ ﻭﹾﺍﺮﺎ ﻓﹶﺎﻃﱠﻬﻨﺒﺟ ﻢ ﺘﻭﺇﹺﻥ ﻛﹸﻨ ﲔ
ﺒ ﹺﻌ ﺇﹺﻟﹶﻰ ﺍﹾﻟ ﹶﻜ
ﻦ ﻴﻜﹸﻢ ﻣ ﻋ ﹶﻠ ﻌ ﹶﻞ ﺠ
 ﻴﻟ ﻪ ﺪ ﺍﻟﻠﹼ ﻳﺮﹺﻳ ﺎﻪ ﻣ ﻨ ﻳﻜﹸﻢ ﻣﻳﺪﻭﹶﺃ ﻢ ﻫ ﹸﻜ ﻮﻮﺟ ﻮﹾﺍ ﹺﺑﺴﺤ
 ﻣ ﺎ ﻓﹶﺎﺒﺍ ﹶﻃﻴﻴﺪﺻﻌ
 ﻮﹾﺍﻤﻴﻤﺘﺎﺀ ﹶﻓﻭﹾﺍ ﻣﺠﺪ
ﺗ ﹺ ﻢ ﺎﺀ ﹶﻓ ﹶﻠﺴﺍﻟﻨ
ﻭ ﹶﻥﺸ ﹸﻜﺮ
 ﺗ ﻢ ﻌﻠﱠ ﹸﻜ ﻢ ﹶﻟ ﻴ ﹸﻜ ﻋ ﹶﻠ ﻪ ﺘﻤ ﻌ  ﹺﻧﺘﻢﻴﻟﻭ ﻢ ﺮ ﹸﻛ ﻴ ﹶﻄﻬﻟ ﺪ ﻳﺮﹺﻳ ﻦﻭﻟﹶـﻜ ﺝ
ﺮ ﹴ ﺣ
“O you who believe! When you intend to offer As-Salaah (the prayer), wash your face and your hands
(forearms) up to the elbows, rub (by passing wet hands over) your heads, and (wash) your feet up the
ankles. If you are in a state of Janaaba (i.e. after a sexual discharge), purify yourselves (bathe your whole
body). But if you are in ill or on a journey or any of you comes after answering the call of nature, or you
have been in contact with women, and you find no water, then perform Tayammum with clean earth and
rub therewith your faces and hands. Allaah does not want to place you in difficulty, but He wants to
purify you and to complete His Favor to you that you may be thankful” [Al Maa’idah 5:6]

A Bedouin asked the Prophet (SAWS) to teach him to make Wudoo; and the Prophet (SAWS) told him to do
what Allah SWT told us to do in the ayah of Surah al Maa’idah. Scholars used this Hadith to state that
everything that is stated in ayah is the minimum requirement for the validity of one’s Wudoo.

A.

Obligatory actions based on the Ayah
a. Washing the face completely once, this includes rinsing the mouth and nose
i. What is the face and how do you define it? When you stand in front of person and
whatever you see in front of them is the face. Whatever you see above the neck is their
face. So basically from hairline to chin and from side to side and the area between your
side burn and ears (some scholars say area by ears is not included because you don’t see
that while person is standing in front of you)
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ii. When you look at somebody, you look at their eye ball as well. However, you don’t have
to wash your eyeballs (your eyelids have to be wet). Ibn Umar was of the opinion that
eyeballs have to be washed; he went blind because of that towards the end of his life.
b. Washing the arms up to the elbows, once.
i. Including the elbows! Abu Hurayra said it is permissible to wash all the way up to the
shoulders because these areas will have light and if you want more light then increase its
washing. (However, majority of the companions didn’t do that).
ii. It also includes the area between fingers so make sure that there is nothing in that area
which will block the water from touching the skin (paint, nail polish, tight rings, etc)
c. Wiping the entire head, including the ears
i. Sunnah is to start from front and go to back then come back to front. Keep in mind that
ears are part of head as well, hence you have to wipe ears.
ii. Hadith in Tabarni on washing the neck is weak. (Due to the consensus of scholars weak
Ahadeeths can not be used in Ibadaatsat all)
d. Washing the feet up to the ankles, once.
i. Once in all the above means that the entire part of the body mentioned must by washed
thoroughly (if it is not washed entirely then one must wash it again so no dry spot is left).
ii. Make sure you wash the areas between your toes and scrub them thoroughly. Prophet
Muhammad () specifically warned us about neglecting the feet/heals.
e. This must be done in order, so one washes the face first, then the arms, then wipes the head,
then washes the feet, because the Prophet Muhammad () performed Wudoo’ in this order.
i. Allah (SWT) mentioned them in that particular order in Quran, therefore one has to
follow that order. Orders here are for major parts of Wudoo. If you wash left hand before
right hand then it’s still valid since it was Sunnah. However you can’t wash feet before
face since that’s not what was stated in Quran.
f. This must be done continuously, i.e., the parts of the body must be washed one after the
other with no lengthy interruption between washing one part and the next.
i. Requirement here is that when you wash your face and you get a phone call. You have to
see if the last limb you washed is still wet or not. You count the time when it dries during
a normal day (when it is not too moist, dry or cold etc).
These are the obligatory parts of Wudoo which must be done in order for wudoo to be sound.
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B.

Explanation of Obligatory Actions for Wudu’:
a. Intention of purifying oneself and removing impurity. The intention should not be spoken out
loud for its place is in the heart. According to a majority of the scholars, one must have intention
for Wudoo to be valid. If you start without intention, you must start again from the beginning
with intention.
i. Imaam Abu Hanifa is of the opinion that Wudoo does not need intention. For Example, if
a person is so used to making wudoo that they unconsciously made Wudoo, Abu Hanifa
is of the opinion that the wudoo is valid. Other scholars said it has to be repeated since
the intention wasn’t there. His argument is that Wudoo is similar to physical purification
(where scholars agreed that you don’t need intentions to clean physical purification). He
adds that wudoo is a means to something (worship) and means to an objective doesn’t
need intention (a car to get to the masjid). Only objectives (prayer in this case) need
intention.
ii. Imaam Shaafi’ee, Imaam Ahmed, and Imaam Maalik are of the opinion that the intention
is needed in order for the Wudoo to be valid.
“Wudoo is half of prayer” (Muslim). If Salaah needs intention and wudoo is half of
Salaah, then wudoo also needs intention. “Verily, deeds are by intentions…” (Agreed
upon).
b. Saying Bismillaah.
i. According to majority of scholars, saying Bismillah is not obligatory but is Sunnah.
ii. According to Imaam Ahmed, it’s obligatory. Even if the person is in the bathroom. He
argues that if something obligatory contradicts with something Makrooh, then do the
obligatory and ignore the Makrooh.
iii. If you follow the opinion that its Sunnah, then do not say it. In this case, to say it in the
heart is better than speaking it.
c. Washing hands three times
i. Three times is the preferred amount by default. What if a person comes to the Masjid and
the Imaam just started Salaah? In this case he should wash everything just one time so as
catch up with Imaam. Catching the jamaa’ah prayer gets more reward in this case.
Usool:
Virtues that are directly connected/inside to prayer take precedence over virtues that are
indirectly connected/outside to the prayer.
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ii. Another example: should a person walk to Masjid and miss one Rakah with Jamaa’ah or
should you take the car and catch the Salaah? TAKE THE CAR AND CATCH THE
PRAYER!!! Because catching the entire prayer is directly related to prayer.
d. Rinse mouth three times, swirling the water around inside your mouth, and rinsing nose three
times, blowing the water out and using the left hand to removing the water from the nose.
i. Take the water in your hand and rinse your mouth with it and also use it to clean nose and
take the water out with the left hand.
ii. Majority of scholars are of opinion that it is not obligatory to rinse the nose. Imaam
Maalik and Dhaahiris said its obligatory because Prophet Muhammad () told us to do
Istenshaaq (rinsing the mouth etc) hence its obligatory. However, the hadith of the
Bedouin where Prophet Muhammad () told him to follow wudoo ayah (which doesn’t
include rinsing the mouth) refutes this opinion.
e. Washing your face three times, from the hairline to the jawbone and chin, and from ear to
ear. A man should scrub his beard because it is part of the face. If his beard is thin he has to
scrub it inside and out, and if it is thick and covers the skin, he should wash the surface of its
only and run his wet fingers through it.
f. Washing both arms up to and including the elbows three times. The arm extends from the
fingertips, including the nails, the parts between the fingers, to the lower part of the upper arm. It
is essential to remove anything stuck to the hands before washing them, such as dough, mud,
paint, etc, that could prevent the water from reaching the skin.
g. Wipe head and ears once with fresh water, not the water left over from washing the arms. The
way in which the head is to be wiped is that you put your wet hands at the front of your head and
bring them to the back of your head, then bring them back to the place where you started. Then
put your index fingers in your ears and wife the back of the ears with your thumbs. With regard
to a woman’s hair, she should wipe it weather it is loose or breaded from the front of her head to
roots of the hair at the nape of her neck, but she does not have to wipe the entire length of her
hair. Note: To wipe the back of the neck is not of the Sunnah… the Hadeeth used for this is
da’eef (weak) and any weak hadeeth can NOT be used for acts of warship.
h. Wash both feet three times up to, and including the ankles. Do NOT be lazy about it… make
sure every part of your foot gets washed.
The evidence for the above mentioned actions is derived from authentic Ahaadith; one of which is
narrated by Humraan the freed slave of ‘Uthmaan, who said that ‘Uthmaan ibn ‘Affaan called for
water to do wudoo’. He washed his hands three times, then he rinsed his mouth and nose, then
washed his face three times, then he washed his right arm up the elbow three times, then he washed
his left arm likewise. Then he wiped his head, then he washed his right root up to the ankle three
times, then he washed his left foot likewise. Then he said, “I saw the Messenger of Allah (SAWS)
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doing wudoo’ as I have done it, then the Messenger of Allaah (SAWS) said, ‘Whoever does wudoo’
as I have done it, then prays two rak’ahs in which he focuses completely on this prayer, his
previous sins will be forgiven.” (Muslim)
 If water is not available, or if it is but only enough for drinking, then Tayammum can be done.
 The Sunnah is to always start from the right side and then go on to the left. To do otherwise (left
before right), one will still have his/her wudoo, however this is not Sunnah.
 Mixing up the order (i.e. arms before face) will invalidate the wudoo. Therefore, the entire process
must be redone in order. Also, the acts must be done in succession, before the previously washed
limb gets dry.
 There are many health benefits associated with wudoo, as it is obligated by the creator for the benefit
of humanity.

Issue # 10: Wiping the head in Wudoo
Agreement:
The Scholars are in agreement as to the obligation of wiping the head but differs about the
extent of wiping required for the validity of the ablution (Wudoo).
Allah (SWT) says to ‘wipe your head’ in Surah Nisa so the difference is only on how much is one supposed to
wipe. Start from the front then go to back and come back to front then wipe your ears as well, that is the Sunnah
way. However how much is the obligatory?

First Opinion: Imaam Maalik and one (of the two) narrations of Imaam Ahmed says that it is obligatory to
wipe whole head, and your wudoo is not complete with out doing so. Anyone who only wipes the part of head
and not entire head, their wudoo is not complete. The word ba (barauseekum) can mean whole part, partial, etc.

Second Opinion: Imaam Abu Hanifa says that the minimum is to wipe ¼ of the head. If one wipes ¼ then
it’s sufficient.

Third Opinion: Some of the scholars of the Maaliki Mudhab have the opinion that the minimum
requirement is to wipe 1/3 of the head. If you wipe 1/3 of your head the remaining 2/3 need not be wiped.

Fourth Opinion: Imaam Shaafi’ee is of the opinion that if you wipe 3 strands of hair it is sufficient. If you
wife 3 strands, you can call that “wiping”.

Fifth Opinion: One of the narrations of Imaam Ahmed is of the opinion that there is no minimum as long as
you wipe, it’s considered wiping.
Proofs used by the scholars on this Issue:
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•

First Opinion: The Ayah from the Quran. Just as it is obligatory to wash the whole limb (i.e.
arm/foot/etc.) in the other parts of the wudoo, it is also obligatory to wipe the whole head. Imaam
Maalik always wiped his entire head and Sunnah is likewise hence we should go with this opinion.

-

Second Opinion: Hadeeth of al Mugirah, who said “I saw the Messenger of Allah (SAWS) wipe ¼ of his
head then continue wiping over the turban” So Prophet Muhammad () wiped the beginning of head
(opened up ¼ of turban and wiped over then continued wiping over the turban)

-

Third Opinion: Hadeeth of Sa’d ibn Waqaas in which Prophet Muhammad () said, 1/3 and 1/3 is a lot.
So if you did 1/3 then it’s a lot already. It is a weak narration attributed to Imaam Maalik however many
Maaliki scholars had this opinion.

•

Fourth Opinion: Proof: In Arabic 3 is the minimum plural, and thus this is the minimum requirement.

The main proof used for this is the above mentioned verse in Surah alMaaidah.

Rebuttals, Conclusion:
-

Rebuttal for Second Opinion: if ¼ was sufficient then Prophet Muhammad () would have stopped there
however he didn’t so, he continued. This hadith is against the opinion of ¼ .

-

Rebbuttal for Third Opinion: When you read the hadith then you have to look whether the hadith
pertains to that issue. Is Prophet Muhammad () talking about wudoo and 1/3? No because he is talking
about inheritance (wassiya). Upon returning from a journey, Sa’d said felt sick and wanted to give
everything he had in charity. Prophet Muhammad () told him to not do that. Sa’d said, how about if I
give ½ of my wealth? Prophet Muhammad () said, no not ½. Then Prophet Muhammad () said, 1/3
and 1/3 is already a lot.


This hadith means that if you are sick and have people who will inherit from you. Your
wealth has to be divided according to Quran and Sunnah. You can give to somebody
outside of the realm of inheritance however you can’t give more than 1/3. Leaving your
relatives inheritance is better then leaving them poor and having to beg.



So we are speaking about inheritance in this hadith and not wudoo so you cant apply that
hadith to justify wudoo.

Reasons for Disagreement:
•

The letter “ ”بin  ؤ. Some took it to mean “partial” and others understood it as whole. If we
look at the sunnah, we find that Prophet Muhammad () wiped the whole head. He would
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always start from the front then move to back and then come back to the front and wipe the ears.

Other Issues:
•

If someone washed the entire head instead of wiping, is their wudoo valid? If there is no wiping
then you are missing a part of wudoo since it’s clearly stated in Quran to wipe your head.

•

What if somebody took a wet cloth and wiped their head with wet cloth and didn’t touch their
head with their hand? It seems that it will be valid since they wiped their head even though they
didn’t use their hands. As long as wiping is done, it doesn’t matter whether they used their hands
or the cloth.

•

Wiping over scarves is allowed if it is due to necessity. If there are non-Muslim women around,
you can still wipe over the scarf. By default, a Muslim women is trustworthy so when we apply
the ruling of Islam we go back to default ruling. Non-Muslims are not trustworthy unless proven
otherwise. Some Muslim scholars are of opinion that you cannot show your awrah to NonMuslims even if they are of your family members.

The Strongest Opinion:
Imaam Maalik and one (of the two) narrations of Imaam Ahmed: is obligatory to wipe whole head.

وا أ
Issue # 11: Saying Bismillah at the Beginning of Wudoo
The Scholars are in disagreement as to the validity of a wudoo of a person who does not
recite bismillah into two opinions:
First Opinion: Imaam Ahmed says that it is obligatory. The only condition is if you forget to say Bismillah
then it is okay… however to intentionally leave it out invalidates your wudoo.
Second Opinion: All the other Imaams say that it is just Sunnah to say Bismilah, because it is mentioned in
the ayah that talks about wudoo. Allah SWT did not mentioned invoking his name before you start your wudoo,
as he does in other situation (i.e. slaughtering an animal).
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Proofs used by the Scholars on this Issue:
1. The previously mentioned verse of Wudoo is Surah al Maaidah.
2. Abu Huraira reported that the Prophet (SAWS), said: “There is no wudoo’ for the one who does not
mention the name of Allah.” [Narrated by al-Tirmidhi and Ahmed]
- Most scholars categorized this as a Hasan Hadeeth.
- Imaam Bukhari and a few others have declared this to be a weak ahadeeth.
- Imaam Ahmed also says this Hadeeh is weak. The reason for this is that he only had 2 type of
classification for Hadeeths: Sahih And Da’if. He didn’t have any middle category and the
weaknesses for this Hadeeth are minor, thus he used it for his ruling. [Imaam at-Tirmidhi was the
first one to say/have classifications between Sahih and Da’if in the categorization of Hadeeths.]

Summary, Rebuttals, Conclusions:
When the Messenger of Allah (SAWS) says “There is no Wudoo’ for the one who does not mention the
name of Allah.”… It means that you don’t get full reward from Allah SWT (for not saying Bismillah) as
appose to nullifying your Wudoo.

The Strongest Opinion:
The opinion of the majority of the scholars, that it is sunnah.

وا أ
Actions related to Wudoo:
1. When waking up, one should wash his hands three times before immersing them in to the water.
Abu Hurairah reported that the Messenger of Allah (SAWS) said: “When one of you wakes up from
his sleep, he must not put his hand in the vessel/container until he has washed it three times, for he
does not know where his hands spent the night.” (alBukhari, Muslim)
•

Most scholars are of the opinion that this applied for if you sleeping during the day too. Imaam
Ahmed and Imaam Dhaahiri disagree.

•

It could be because hands had germs but whatever the case, we do it because the Prophet
Muhammad () told us to do so. We need to teach this to our children as well.

2. It is recommended to brush your teeth before every Wudoo.
Abu Hurairah reported that the Prophet (SAWS) said, “Had I not feared burdening my Ummah
(Followers), I would have ordered them to use the Siwak before every Prayer.” (Maalik, Ahmed,
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an-Nasaai, ibn Khuzaima said it was an authentic Hadith and al-Imaam al-Bukhari mentioned it in his
as-Sahih without its chain of narrators. (Mu’allaq)
•

Is using toothbrush same as using siwaak? We have to understand that purpose of Siwaak is
purification, so either way you do it, then its fine. However you will get extra reward for using
siwaak and following the sunnah. Besides, it is more portable!

3. Start all actions of Wudoo from the right.
Aishah said: The messenger of Allah (SAWS) loved to begin with the right while putting on this
shoes, combing his hair, in his purification and in all his affairs.” (alBukhari, Muslim)
•

If you are combing your child’s hair, should you start with their right or your right? You should
start with their right. The proof for this after the prophet () performed hajj, he told alFaDl ibn
al’Abbaas to cut the prophet’s his hair and start with his (the prophet’s) right.

Side Session: Q & A
•
•

•

•
•

Can you recite the Quran as you are taking shower? Its makrooh and not recommended. Go to
bathroom and come outside as soon as possible.
Tattoo before becoming a Muslim? It doesn’t affect your wudoo as long as you are washing all
the skin areas that need to be washed. If it’s possible to remove the tattoos then you should do so
if its within the means of your capacity.
Having ear rings and nose rings, then do you have to wash the inner part of the hole? Ears are
part of your head so you don’t have to wash them rather wipe them. Nose, if you are standing in
front of person and you can see their nose hole. (mostly you cant)
Brothers wearing pink shirts? Prophet Muhammad () wore different colors.
Length of hair-> men shouldn’t be longer than shoulders and women shouldn’t have it shorter
then shoulders.

4. Reciting the Du’a of Wudoo’ after completing.
Umar ibn al-Khattab narrated that the Prophet (SAWS) said: “There is no one amongst you
who does wudoo’ and does it properly and does it well, then he says,
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Except the gates of Paradise will be opened to him and he may enter through whichever of
them he wishes.” (Narrated by Muslim)
There is another one:

•

Sometimes you have different narrations of Du’as, what should you do? If it has been proven

that Prophet Muhammad () did both ways then its best for you to change and do it. It is
best to change up on your Du’a from time to time, if they are all established in Islam.
5. It is recommended to Pray (at least) two Rak’ah after each Wudoo.
Abu Hurairah reported: The Messenger of Allah (SAWS) said to Bilal “Tell be about the most
helpful act (i.e., one which you deem the most rewarding with Allah) you have done since your
acceptance of Islam because I heard the sound of your steps in your shoes in front of me in
Jannah.” Bilal said: “I do not consider any act more hopeful then that whenever I make Wudoo’ (or
take a bath) in any hour of night or day, I would immediately perform Salat (prayer) for as long as was
destined for me to perform.” [al-Bukhari and Muslim]
Humraan the freed slave of “Uthmaan, who sid that ‘Uthmaan ibn ‘Affaan called for water to do
wudoo’… the Messenger of Allaah said, ‘Whoever does wudoo’ as I have done it, then prays two
rak’ahs in which he focuses completely on his prayer, his previous sin will be forgiven.’”
[Narrated by Muslim]
Side Notes:
-

If you ever come across hadiths that say to apply this and that and you will enter paradise then apply
those and inshaAllah you will enter Paradise. Any act that promises Paradise is not easy; it’s easy for
those whom Allah (SWT) makes it easy for and those who are determined.

-

Pick something and be consistent in it. No matter how small it is, just be consistent in it. No matter
how tired you are, as long as you can find water and place then make wudoo and stay in the state of
wudoo. A good example of this is Said ibn alMusayib, who said, “I never missed takbiratul IHram for
40 years.”

-

If you are going to take anything from this class then let it be this. Stay in state of Wudoo and make
Nawafil everytime after you perform Wudoo.
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-

One day the Prophet () after fajr asked the sahaabah who amongst them offered charity, is fasting,
followed Janazah to burial, visit the sick. Each time Abu Bakr would reply in the affirmative. The
Prophet then said, whoever does these five things then they will have Paradise. Abu Bakr was always
trying to do the good deeds and was competing hence the glad tiding for his deeds.

-

If somebody wanted to be successful in dunya then they would study the successful people of this
world, so do that for Akhira as well. Study the people of Paradise, try to imitate and copy them.

-

If you enter the masjid after making wudoo, should you pray taHiyyatul Masjid or sunnah for wudoo?
You can combine both Sunnahs because both situations apply. (2 sunnah actions with 1 intention).

Factors that Nullify Wudoo’ (Ablution):
Agreement:
The Scholars have agreed about the nullification of Wudoo’ (Ablution) due to five factors:
1. Urination
2. Defecation
3. Passing wind
4. Madhi (prostatic secretion that comes out when a person is aroused sexually, usually prior to
cohabitations.)
5. Wadi (fluid preceding or following urination.)
-

-

Let’s say that you have doubt whether you have wudoo or not then you have wudoo. If you have doubt
that whether you made wudoo or not then you have no wudoo. A doubt cannot overcome a certainty. For
example, you know that you went to bathroom however unsure whether you made wudoo afterwards
then you go back to default which is that you went to bathroom.
Let’s say that you are praying and have doubt that you passed gas or not. Prophet Muhammad () said
let him continue praying until he smells or hears a sound. Even if you don’t hear/smell but you are
certain that it happened then you don’t continue praying. Let’s say that you are only 99% sure that
something happened, so you have 1% doubt so you continue praying.

After agreeing on the above mentioned as being nullifiers of Wudoo’ they disagreed on the
following issues:

Issue # 12: Sleep
The Fuqaha disagreed about sleep, expressing three opinions,
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First Opinion: The opinion of some Shaafi’eee scholars and Rabee‘a ar-Ra’yi (Imaam Maalik’s teacher) is
that sleep breaks a person’s wudoo, regardless of the situation.
• Proof: The Hadeeth narrated by Safwaan ibn Assaal: “We were ordered not to take off our socks/shoes
from sleeping/urination (defecation also) (except for janaabah).” This hadeeth indicates that just like
urination breaks Wudoo, sleep also breaks Wudoo. Thus if you fall asleep with your socks on, then that
sleep breaks your Wudoo, but you don’t have to take off your socks, you may wipe over them.
The Opinion of Imaam Abu Hanifa is that sleep always breaks Wudoo except if you fall asleep in Ruku or
Sujood (even if one sleeps through the whole night).
• Proof: If a servant sleeps while making sujood, then Allah mentions him to the angels and He says to
them, “Look at that servant, his soul is with me and his body is making Sujood to me.” Thus, the praise
of Allah shows that it doesn’t break his Wudoo because Allah (SWT) is praising him for his action.
However, majority of the scholars say that the Hadeeth is Da‘eef/weak (or fabricated). Ibn Jawzee says
that it’s fabricated.

Second Opinion: The Opinion of Ibn Hazm Adh-Dhaahiree is that sleep never breaks your Wudoo, no
matter how deep your sleep is, as long as you had Wudoo when you went to sleep (even a full nights sleep!). It
means that if you went to sleep after ishaa in state of wudoo and wake up for Fajr then just put on your clothes
and pray Fajr. You wake up and still have wudoo. Unless you see other signs of it when you wake up.
• Proof: A Hadeeth in Bukhaarii and Muslim from Anas in which the Prophet delayed ‘ishaa’ prayer.
Umar reminded him about the prayer: “As-Salaah, As-Salaah” and that even the women and children
were already sleeping. Some of the Sahabah were in the Masjid, sleeping to the point that their heads
were leaning to the side, and breathing aloud/snoring. When the Prophet (SAWS) came out, he said:
“Wallaahi this is the real time for it (‘ishaa’)” and it was almost the middle of the night. All the Sahabah
then got up and prayed, with out doing Wudoo. Due to the snoring of the Sahabah, which occurs at a
deeper stage of sleep, Ibn Hazm is of this opinion.

Third Opinion: The Opinion of Imaam Shaafi'ee and a majority of his Madhab is of the opinion that if one
falls asleep with Wudoo, while sitting firmly and is not leaning on anything, then the Wudoo doesn’t break.
However, sleeping while lying down or leaning on anything breaks the Wudoo.
-

They used the proof given by first and second opinion saying that, we can combine both hadiths and if
you are sitting firmly & are not leaning on anything then you still have Wudoo. However one has to sit
straight and firmly then you can sit until fajr and still have Wudoo.

•

Proof: Same Hadeeth used by Ibn Haazm. The companions were sleeping while sitting down firmly,
thus they did not lose their Wudoo.

Fourth Opinion: The Opinion of Imaam Maalik and Imaam Ahmed is of the opinion that if its light sleep,
one still has Wudoo; however if its deep sleep, the Wudoo is lost.

-

How do you differentiate between light and deep sleep? Look at the person, if he is holding something,
for example they are holding a pen and it drops from their hands and they are still sleeping then its deep
sleep. In addition, if you had book which drops off and you wake up then its light sleep.
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•

Meaning, sleep itself does not break one’s Wudoo, but if one passes gas, then the wudoo is lost. Thus
once one loses consciousness/senses of what’s going on in his/her surroundings, that’s when he/she has
gone in to deep sleep and that’s when wudoo is broken. During light sleep, one can still hear what’s
going on around them, and is still conscious of their actions and bodily functions.

•

Proof: Hadeeth of the Prophet from ‘Alee and Mu‘aawiyah: “al ‘ayn wikaa’assahl, (the eyes are the
seal/knot of the anus); when the eyes sleep, the knot is released.” Sleeping in itself doesn’t break your
wudoo however possibility of passing gas breaks your wudoo?? If you don’t realize when and how it
came then it automatically breaks your wudoo.

Proofs used by the Scholars on this Issue:
Ibn Abbas narrated that he spent the night at Maymuna’s – the wife of the Prophet and his Aunt-house…
afterwards he mentioned that Prayer of the Prophet (SAWS) and in the Hadith he said, “then he slept until I
heard him breathing deeply, afterwards he stood up and prayed without making wudoo.” [Ahmad, alBukhari,
Muslim, an-Nasaai, at-Tirmizi, ibn Majah, Abu Dawoud]
Aa’isha narrated that the Prophet (SAWS) said, “If one of you becomes sleepy in prayer then let him lie
down until his sleep goes away for he might be asking forgiveness from his Lord and not knowing he
curses himself.” [AlBukhari, Muslim]
[One should not pray his sunnah prayers if he/she is VERY sleepy and time is running out, however the Fard
salaah must prayed]
Anas ibn Maalik narrated in a long Hadith of which he said, “… and the Companions used to sleep in the masjid
until their heads were tilted and then they would pray without making wudoo.” [Muslims, Ahmad, Abu Dawoud,
at-Tirmidhi]
Narrated Safwan ibn Assaal who said, “We used to travel with the Prophet and he ordered us not to take off our
leather shoes. [This does not include the state of Janaba. This hadeeth only applies for Sleeping, urinating and
defecating]

The Strongest Opinion:
The third and fourth opinion, that of Shaafi’ee, Maalik and Ahmed, that deep sleep while lying down breaks the
wudoo.

وا أ
Notes:
 It is important to note that a doubt does not remove certainty. Thus if you know you have Wudoo, but are
unsure as to if you still have it, then continue and pray, unless you hear, smell or feel something that might
have broken your Wudoo. The doubt can also come from was-wa-sa of the Shaytaan, hence one should
continue praying unless s/he hears or smells something.
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 If one passes wind in the middle of making wudoo’, then s/he has to start over.
 If one passes gas constantly and they can’t control it, then they should make Wudoo for each salaah, right
before it starts. If they pass gas after that, they can continue their prayer. They can pray all the related
Sunnah and Nawaafil of that prayer together with that single Wudoo. Some Salaah can also be prayed
together… i.e. Dhur & 'Asr, as well as Maghrib & Isha. The same rule applies for those that can not control
their urine, wadi or the blood of a women in istiHaadah.

Issue # 13: Man touching a woman or a woman touching a man

(…or you have been in contact with women…)
[alMaa’idah 5:6]

The Fuqaha disagreed about the obligation of Wudoo (ablution) for a person who touches
a woman with his hand or with other sensuous limbs. In this issue there are three major
opinions.
First Opinion: Imaam Shaafi’ee and one narration of Imaam Ahmad is of the opinion that a man touching a
woman or a woman touching a man breaks the Wudoo of both parties.
•

Proof: …aw laamastumun-nisaa’… [Al-Maa'Idah 5:6] (….or you have been in contact with women…)
since it’s an ayah in Quran so it takes precedence over hadith and you take the apparent meaning of ayah
unless you are certain of its interpretation

Second Opinion: Imaam Abu Hanifa is of the opinion that it does not nullify your Wudoo if you just touch
the opposite sex.
-

Imaam Abu Hanifah’s proof is Hadeeth where, Aa’ishah said, "I used to sleep in front of the Prophet
and my legs would be between him and the direction of the Qibla. When he wanted to prostrate he
would touch me and I would curl up my legs and when he would stand up I would straighten them.
Houses in those days did not have any lanterns." (Al Bukhari, Muslim)
One room would be so small that if one were to stand up straight then s/he would touch the
ceiling. If one was to lie down then his/her head would touch the wall. Room was probably by
6X6.
Another proof of Imaam Abu Hanifah is where Urwah related that Aa'ishah narrated to him that
the Prophet would kiss some of his wives and then left to pray without making Wudoo (again).
Urwa then said to Aishah, "It's none other than you." And so she smiled. (Abu Dawoud and
Bukhari Mu'alaq ) (Some scholars have declared this Hadith as being weak, amongst them, alBukhari, Abu Dawoud, at-Tirmidhi, an-Nasaai, ad-Daraqutni, a~ Baihaqi, ibn Hazm and
others who have said there is nothing authentic that has been related to us pertaining to this issue)
•

-
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•

-

Imaam Shaafi’ee didn’t take this Hadith since some Imaams declared it to be weak including
Imaam Bukhari, who rated it Mualaqaat meaning they don’t have complete chains. If it’s a
weak hadith then you can’t use that as a basis for ruling.

Aa'ishah says, "I noticed the Messenger of Allah was gone one evening from the bed, so I looked for
him and my hand landed on the sole of his feet and he was in the masjid. They were close together
and he was saying ‘’O Allah I seek refuge with y o u , p l ea s u r e f ro m y o u r a n g e r, a n d
w i th y o u r p a rd o n , a n d f r o m y o u r punishment. I seek refuge with you from what is
falsely attributed to you as praise. You are how you have praised yourself'’. (Muslim)
•

As a rebuttal, some scholars said it’s still not direct touching because He could have been
wearing the socks. There are differences about authenticity of this hadith. Some said, its hasan
and others said it’s weak.

•

Shaikh Abdul Bari says that Imaam Hanifah’s opinion is strong since if you read the tafseer of
ayah of Wudoo then majority of scholars have interpreted touching as marital affairs. Every time
Allah (SWT) speaks about marital relations, he uses the words that can be understood without
being direct. It’s part of the beauty of Quran and the Akhlaq that is brought forth so don’t
directly speak about marital relations unless it has to do with a ruling in Islam or it has to do with
somebody’ life. (Some times Prophet Muhammad () would use blatant words and be very
descriptive however it was because it needed to be done in order to save somebody’ life).

•

Lamasaa  without the Alif can mean touching. If you put alif  then it means there is
mutual touching from both sides. Linguistically there is a clue that two is involved and means
that it refers to marital affair. In addition majority of scholars have declared the above hadith of
kissing to be Hasan.

Third Opinion: Imaam Ahmed and Imaam Maalik is of the opinion that if touching is accompanied by lust
then Wudoo is broken, otherwise the Wudoo is broken. But if it’s not accompanied by lust then it doesn’t break
Wudoo. Touching with lust usually causes some discharge to come out and if that discharge comes then
scholars are unanimous that Wudoo is broken.
-

Some Maaliki scholars said if you touch with palm of hands there is a difference between touching inner
palm or outer palm. Touching inner part is intentional so it will break the Wudoo.

-

If Prophet Muhammad () kissed Aisha before going then it means affection was involved and was not
just accidental touching.

Reasons for Disagreement:
Imaam Shaafi’ee was not too critical of the two hadeeths indicating that the Prophet (SAWS) touched Aa’isah’s
legs to make sujood or of the hadeeth where Aa’isha touched the feet of the Prophet (SAWS) while he was in
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prayer… thus Imaam Shaafi’ee went back to the default, the Qur’an and its apparent meaning. He is of the
opinion that one can not touch skin to skin, and there is no proof that Prophet Muhammad () touching Aisha
was skin-to-skin, so he concluded that its not sufficient proof to go against the ayah.

The Strongest Opinion:
The opinion of Abu Hanifah, that touching doesn’t break the wudoo.

وا أ
Notes:
 We are aware that Wudoo is needed for Tawaaf. However due to the intense crowd, it is virtually
impossible to avoid touching the opposite sex. Finally is it important to note that if something that
happens this often, there would be more narrations about it.
 If you are an Imaam and you broke your Wudoo then what? If you are a follower and know that
Imaam broke the Wudoo, then you are not allowed to follow him anymore. Prophet Muhammad ()
said, if one of you breaks the Wudoo in middle of congregation, let him hold the nose and go to make
Wudoo. Imaam Abu Hanifah said, anyone who prays the Salaah knowing that he doesn’t have Wudoo
then he is a kaafir because he is mocking the religion (according to the majority of opinion, it’s a major
sin)..As for when Imaam leaves the prayer then somebody from behind him needs to step up and
continues from where Imaam left off.
 When you pass gas, do you also have to wash your private part or just Wudoo is sufficient? Wudoo is
sufficient. Sunnis believe you don’t need to wash private parts. Only the Raafidah do.
 If you don’t have hair, then can you wash your head? Yes have to do Masah on the head even if you
have no hair. If you have a disease on head then wipe whatever you can without harming yourself.
 If a small drop of alcohol falls in to huge quantity of water and it doesn’t have any effect on color, taste
or odor, then it doesn’t make it Najas.

Issue # 14: Touching the Penis
The Fuqaha disagreed about the obligation of Wudoo (ablution) for a person who touches
the Penis. In this issue there are three major opinions:
First Opinion: Imaam Shaafi’ee and Imaam Ahmed are of the opinion that if you touch your private parts
whether intentionally of unintentionally, that breaks your Wudoo.

Proofs
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•

•

Busra bint Safwaan in which Allah's Messenger said: "Whoever touches his penis, then he should
perform wudoo." [Reported by Ahmad, Abu Dawood, An-Nasaa'ee, At-Tirmidhee and Ibn Maajah,
and it is an authentic hadeeth]
Busrah bint Safwan narrated that the Prophet Muhammad () (peace and blessings be upon him) said,
"Whoever touches his sexual organ cannot pray until he performs ablution." (Reported by
AI-Bukhari)

•

Abu Hurayra said, "Whoever touches his sexual organ without any covering (between them)
must perform ablution." (Reported by Ahmad, Ibn Hibban and Al-Hakim, who classified it as sahih
(authentic), as did Ibn 'Abdul-Barr).

•

Saad Ibn Waqqaas saw his son reading the Quran and he saw him scratched his private part; he asked his
son did you touch your private part? Son replied in affirmative, so he said, get up and make Wudoo.
o So from this we know that companions did understand that touching private part breaks the
Wudoo and it also indicates that one should have Wudoo while reciting the Quran.

Second Opinion: Imaam Maalik was of the opinion that if touching happened intentionally then it breaks
your Wudoo, however if it was accidental then it doesn’t break the person Wudoo.

Third Opinion: Imaam Abu Hanifa is of the opinion that touching the private parts is as if touching any
other parts of the body, hence it does not break one’ Wudoo.

Proofs
-

Hadeeth Narrated by Talq ibn Ali who said, "We came to the Prophet Muhammad () and man who
seemed as if he was a Bedouin asked the Prophet- if touching the penis necessitates performing ablution.
The Prophet said: "No, it is just a part of you."
• Bedouin came and was helping them build the Masjid. He touched the private part while he
had clothes on and it was unintentional so there is no contradiction between the two.

-

Hanafi scholars said Busrah is a women and Talq is a man so let’s take his Hadith as stronger but then other
scholars argued that she must be very confident in her answer which is why she would narrate that Hadith b/c it
deals with such a personal issue.

-

In the narration of Ahmad and An-Nasa'i, Busrah heard the Prophet saying, "Ablution is to be made
by a person who touches his sexual organ." This is general and encompasses touching one's own
sexual organs or touching somebody else's.

Reasons for Disagreement:
Imaam Abu Hanifa says that Bushra bint Safwaan was a woman and that the hadeeth of Talq ibn Ali takes
presidency. However, other scholars are of the opinion that this only makes the hadeeth stronger, because a
woman knew about it.
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Many scholars are of the opinion that the hadeeth of Talq ibn Ali was abrogated, because it happened at an
earlier time in the Hijri calendar. This event took place at the time when Masjid an-Nabawi was first built.
Usool:
If there’s contradiction between two hadeeth, which came one after another, then the later one takes
precedence.
If there are hadiths that are contradictory then you use the one that is most authentic. However all these hadiths
are same on their authenticity level. Other things you can do is see whether the hadiths were abrogated or not.
Look at when was the hadith said and it what context. You can also see the narrator and what time he converted
and what time he lived around Prophet Muhammad (). For example, Abu Huraira spent time with Prophet
Muhammad () towards the end of his life (about 3 years before he passed away) however we also don’t know
that Talq ibn Ali, he could have also met the Prophet Muhammad () before he passed away.

The Strongest Opinion:
The opinion of Shaafi’ee and Ahmed, that touching the private part DOES break the wudoo.

Issue # 15: Making Wudoo’ after Eating camel meat
Other Issues concerning the nullification of Wudoo’:

1. Food that is prepared on Fire:
Ibn Rushd said, “The scholars in the first generation disagreed about the obligation of ablution after
eating what was cooked on fire… The majority of the scholars who came later after the first generation
agreed about drooping the obligation, for it was established for that such practice of the four Khalifahs ,
and also because of the Hadith reported from Jabir , who said “One of the last commands of the
Messenger of Allah (SAWS) was to relinquish ablution (Wudoo) after consuming what was cooked on
fire. Related by Abu Dawoud…”
-

During the time of Prophet Muhammad () it was recommended to make Wudoo after eating food that
was cooked on fire however afterwards it was abrogated. Many companions didn’t realize it. Besides at
that time, Prophet Muhammad () and companions didn’t eat too much cooked food as cooked food
need a lot of digestion. Aisha said that two or three months would pass by and no smoke would be seen
at Prophet Muhammad () house as they didn’t eat cooked food. (they ate water and date) This
continued as many of the Prophet Muhammad ()’ companion when they ate food they didn’t cook it.
They ate to strength themselves (rather then to enjoy it) so they can worship Allah (SWT). It also saved
time since they didn’t have to cook.
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2. Eating Camel meat:
Ahmed ibn Hanbal , Ishaaq ibn Raahawayh , Yahyaa ibn Yahyaa , Abu Bakr ibn al-Mundhir and Ibn
‘Khuzaymah are of the opinion that eating camel meat nullifies wudoo.
Jaabir related that the Prophet (SAWS) was asked, “Should I make wudoo’ after eating camel meat?”
He (SAWS) said, “Yes.” The person said: “Should I make wudoo’ after eating mutton?” He said, “If
you wish.” [Muslim]
Majority believes that It was at the beginning just like cooked food, however the ruling was abrogated
later on. Majority of the scholars say that its recommended to make Wudoo however you don’t have to
make Wudoo.
-

Those who disagreed with this ruling say that the above Hadith is abrogated by the Hadith of Jabir
relating to the abrogation of that which touches fire and thus is also abrogated. At the time of the
Sahaba they did not eat cooked food much, their diet consisted of mostly dates and water, thus when
the hadeeth of Jabir was abrogated, not too many people knew about it. Aa’ishaa’ said: “We would
have two or three Hilaal (months) pass by without having any smoke coming out of the house (meaning
no cooking whatsoever).” They only ate dates and water, but they were so strong in their ‘ibaadah.
Try the sunnah-diet: avoid foods that are touched by fire and see how you feel.
Try to make the food and water equal--it helps in digestion.

Issue: Laughing during prayer
Anybody who laughs in prayer, their prayer is broken. If you smile then your Salaah is still valid however if any
sound comes out then prayer is broken. If you read an ayah and overcome by tears and make sound then its fine.
However if you are just pretending to cry in order to impress other people then your Salaah is broken. Don’t
ever pretend to cry to impress other people as it breaks you Salaah and it must be repeated. Majority of the
scholar said that laughing doesn’t break your Wudoo. If nothing comes out then continue however if small
sound comes out then start over.
Al-Imaam Abu Hanifah is of the opinion that laughing in prayer obligates a person to repeat the prayer and
make wudoo' over again. He based his opinion upon a mursal Hadith. (A mursal Hadith is one in which the chain
of narration does not include the Companion who is supposed to be its first narrator, thus it is form of a weak
Hadith as the chain is not to connected directly to the Prophet Muhammad ())
-

Abu Razzaq related that Abu A'liyah states that a group of people laughed during prayer and the Prophet
Muhammad () ordered them to repeat ablution and prayer. It’s a Mursal Hadith as Companions didn’t
narrate it but their students did.
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-

The majority of the scholars rejected this Hadith because it is Mursal and it is contradictory to the set
principles of the Shari'ah as it makes something a cause of invalidating Wudoo' in prayer, but does not
invalidate Wudoo' outside prayer

-

If you were to laugh outside of the prayer, then would that break the Wudoo? Imaam Hanifah says no so
other scholars say that same ruling should apply.

Actions for which Wudoo’ is Stipulated:
Agreement:
The Scholars are in agreement that purification (Wudu, Ghusl or Tayyamum) is one of the conditions
of prayer.

They Disagreed on other Issues:
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Issue #16: Is purification a condition for touching a Mushaf (copy of the
Qur'an)?
First Opinion: The majority of scholars, including Imaam Ahmed, Imaam As-Shaafi’ee, Imaam Abu
Haneefah and Imaam Maalik say you have to be in a state of purification to touch the Qur’aan.
Second Opinion: Some of the latter Hanbali scholars, Ibn Taymiyyah and Ibn Hazm say you do not need to
be in a state of purification to touch the Muhaf.
If there is some translation of the Qur’aan or English along with the Qur’aan, you do not need Wudoo’ to touch
it. The proof for this is that the Prophet () sent the Qur’aan to many Non-Muslims to read and touch. So we
can use partial Qur’aan without Wudoo’ like an explanation or a translation.

Proofs used by the Scholars on this Issue:

ن
َ  ُو
َ ُ ْ  ُ ِإ ا
 َ َ 
“Which none shall touch but those who are pure.” (56:79)
Amr ibn Hazm, stating that the Prophet wrote to the people of Yemen: "No one should touch the Qur'aan
except one who is Taahir (pure)." (al-Hakim, Maalik, an-Nasaai, ibn Hibban) This is a jayyid hadeeth which
has a number of other isnaads which strengthen it.

Reasons for Disagreement:
- The scholars with the second opinion state that the verse in Surat al-Waqi’aah is talking about the Preserved
tablets (Al-Lauh-ul-MaHfooDh) in the heavens with Allah. They say the hadeeth is not weak but “pure” means
they are Muslims, no that they have Wudoo’.

Summary, Rebuttals, Conclusion:
- The majority of the scholars reply that the Ayaah is talking about the angels who are purified and not about the
Shayateen. They say it teaches us manners to be pure in touching something holy. After all, the Preserved
Tablets to the angels are like the Qur’aan for the Muslims. They also say the word Taahir, by default, means
someone who is in a state of Wudoo’.

The Strongest Opinion:
The stronger and safer opinion, and Allah knows best, is that of the majority of the scholars. You need
wudoo’ for touchting the musHaf.
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-

If you have to touch the musHaf without wufoo’, you can do so by using a medium like a scarf or a
piece of cloth. Anything with the name of Allah should be respected. The person who puts the MusHaf
on a window on a windy day and knows it will blow away where people will step on it, has done a major
wrong. The person who throws the Qur’aan in a garbage or in the toilet is a disbeliever. If there is an
unneeded writing that has the name of Allah on it, you can burn it, bury it or shred it.

وا أ
Issue #17: Wudoo' for Tawaf (Circumambulation) of the Ka'bah
First Opinion: The majority of the scholars, including Imaam Ahmed, Imaam As-Shaafi’ee and Imaam
Maalik, say you need Wudhoo' for the Circumambulation of the Ka’bah.

Second Opinion: Imaam Abu Haneefah said you do not need Wudoo’ for the Tawaf around the Ka’bah.
Proofs for this issue:
Aa'ishah reported that the Prophet said to her while she was in the state of lhram, "Do all that a pilgrim (Hajj)
does except do not circumambulate the Ka'bah." (al-Bukhari,
al-Muslim).
In a narration from Jabir in Sahih al-Bukhari the Prophet, said, "except that you do not make Tawaf
(circumambulate the Ka'bah) and you do not pray."
Narrated by ibn Abbas who said that the Messenger of Allah() said "Tawaf (Circumambulation) the House
of Allah is Salat (Prayer) except that Allah has permitted for you to talk so whoever talks then let
him say not except that which is good." (al-Hakim who said the Hadith is Sahih, amongst those who
classified this Hadith as Sahih also is ibn Khuzaimah, ibn Hibban, and ibn Sakan.)

Reasons for Disagreement:
- The majority of the scholars use the hadeeth of Aa’ishah to say you need Wudoo’ for tawaaf. They also say
that if Tawaf is like prayer by the hadeeth of Ibn Abbas, you need Wudoo’ for it like you need Wudoo’ for
prayer.
USOOL
The default for an issue is no requirements unless there is a direct proof. Thus Imaam Abu Haneefah said you
have indirect proofs that Wudoo’ is required for Tawaf, so we go back to the default.
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- Imaam Abu Haneefah said you have no clear evidence and can be refuted. As for Aa’ishah, she was in a state
of menses and menstruation prevents women from doing fasting as well. But no one says you need Wudoo’ to
fast. The same way, it is not required for Tawaaf. He also said the reason prayer is mentioned by Jaabir is
because she is in menses.

The Strongest Opinion:
The Stronger and Safer Opinion, is that of the majority; that wudoo’ is required for tawaaf.
The stronger opinion, Allah knows best, is that of the majority while the stronger logic is that of Imaam Abu
Haneefah. What would you normally say of the Hajj of a person who does Tawaaf without Wudoo’? Those
who say Tawaaf is like the prayer, where do you draw the line between the two? For sure, they both don’t have
the same pillars and conditions like bowing and prostrating is not in Tawaf. As fro As-Sa’ee or the rounds from
Safaa to Marwa, you do not need Wudoo’.

وا أ
Actions for which Wudu' is recommended:
1) Remembering Allah.
2) Before going to sleep.
- It is medically proven that if you wash your face before you go to sleep, the you will have a more
refreshing sleep and get in to the deep state of sleep faster.
- Even if you have marital relations with your wife, it is still recommended to make Wudoo’.
3) Whenever Wudoo’ is nullified.
- Do you want Paradise? Then make wudoo’ after whenever you break it. It is one of the characteristics of
the people of Paradise.
4) After sexual intercourse for one who wants to sleep but does not want to shower.
5) Before making Ghusl.
- When you make Ghusl, you should do Wudoo’ and this shows the benefit of Wudoo’. This is part of the
Sunnah and you should leave the washing of the feet till the end.

Wiping over the Khufoof (Leather Socks):
Agreement:
With the exception of some minor disagreements among the companions in the first generation, the scholars are
in agreement as to the permissibility of wiping over the Khuff (Leather socks), while traveling or at home.
- Imaam Maalik was of the opinion that it is not permissible to wipe the leather socks when you are at home.
But this is considered a weak opinion. Mugheera ibn Shu'ba said that Prophet Muhammad (pbuh) went to one of
the gardens of people of Madinah and said, “leave my socks” and he wiped away. He did it even though he was
not traveling.
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Issue #18: Defining the area to be wiped (Bottom or Top)
First Opinion: Imaam Shaafi’ee and some Hanaabila say that you should wipe top and bottom.
Second Opinion: Imaam Ahmed says you should only wipe the top of the leather socks.
Proofs used by the Scholars on this Issue:
AI-Mughirah ibn as-Shubah related, "...and he wiped the top of his Khuff and its bottom." (Ahmed,
Abu Dawoud, at-Tirmidhi, ibn Majah) This Hadith is considered Da'eef by Imaam Ahmed, ibn Abi
Hatim, Abu Dawoud, and al-Bukhari.
Ali Ibn Abi Talib said, "if religion (Islam) was based on one's own reason, the
bottom of the Khuff would take precedence in being wiped over the top of Khuff." (Abu Dawud and AdDaraqutni) The Hadith is Sahih as is mentioned by ibn Hajr in Talkhees alHabair 1/160.

Summary, Rebuttals, Conclusion:
The addition to the hadeeth of al-Mughirah of the part “and its bottom” is considered weak by Imaam Ahmed
and other scholars. The other hadeeth of ‘Ali ibn Abi Taalib is also a proof for Imaam Ahmed and this is the
stronger opinion. Allah knows best.

The Strongest Opinion:
That of Imaam Ahmed; that you should wipe only the top of the leather socks.

وا أ
Issue #19: Wiping over Socks (jawaarib)
First Opinion: The majority of the scholars including Imaam Abu Haneefa, Imaam Shaafi’ee and Imaam
Maalik are of the opinions is that we cannot wipe over the regular socks.

Second Opinion: Imaam Ahmed says that it is permissible to wipe over regular socks.
Proofs used by the Scholars on this Issue:
Related by al-Mughirah ibn Shubah that"...the Prophet made Wudu (Ablution) and wiped over his socks
jaawrabian) and shoes." (Ahmed, Abu Dawoud, atTirmidhi, ibn Majah) at-Tirmidhi classified it as Hasan Sahih,
ibn Hibban declared it as Sahih.
Amongst those who classified the Hadith as Da'eef are: Imaam Muslim, Imaam Ahmed, Ali ibn alMadini)

Reasons for Disagreement:
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The hadeeth is graded da’eef by Imaam Ahmed though he applies this hadeeth for his opinion. The reason is that
some scholars, including Ahmed and alMadini, had only Sahih and Da’eef classifications for their ahadeeth. Thus,
this hadeeth can fall in the hasan category while it can’t for Imaam Muslim for he had a separate hasan
classification.

Summary, Rebuttals, Conclusion:
The stronger opinion, and Allah knows best, is that Masah is permissible over both leather and normal socks.
Our Prophet () wiped over both and so it is permissible. The socks should be able to cover the ankles and if
they do not, then you cannot wipe over them. The same condition applies for shoes.

The Strongest Opinion:
That of Imaam Ahmed; that it is permissible to wipe over regular socks.

وا أ
Conditions for wiping over the socks:
1. That they should have been put on when one was in a state of tahaarah (purity).
- It is related by Muqaira ibn Shu'ba Radhiallaho Anhu, “Once I was in the blessed company of the
Prophet Sallallahu Alayhi Wasallam on a journey and I asked to take off his leather socks. He
ordered me to leave them as he had put them on after performing ablution. So he passed his wet
hands over them.” (al-Bukhari) Thus you must be in a state of purity before putting them on.

- Some people make the mistake of putting on the sock on one foot before finishing their whole Wudoo’.
This invalidates your Masah of the socks because you are supposed to finish your complete Wudoo’ and
then put on the two socks.

2. That the khufoof or socks should be taahir (pure). If they are naajis (impure) then it is not
permissible to wipe over them.
3. They may be wiped over when one is purifying oneself from minor impurity (Hadath Asghar), not
when one is in a state of janaabah or when ghusl is required.
- For Janaabah, you have to perform a complete Ghusl and neither Wudoo’ nor wiping are enough
for major impurities.
4. That the wiping may be done within the time specified by sharee'ah, which is one day and one night in
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the case of one who is not traveling, and three days and three nights in the case of one who is
traveling.
- Majority of the scholars say that if you take your socks off within your prescribed period of 24 hours,
your Wudoo’ is broken.
- Whenever you break your Wudoo’, that’s when your 24 hours of wiping as a resident begin. After the
time is up, you cannot wipe over your socks anymore and need to wash your feet again for Wudoo’.
- You can’t wipe over ankle socks because they don’t cover the entire area of what was washed when
you originally made wudoo’
- Socks with holes there is no prohibition b/c back then they had old socks and R(S) never prohibited it
USOOL
“Any doubts in a concession, you go back to the default.” So if you are not sure if you prayed 4 Rak’ahs but
are sure you prayed 2, you stick with 2 because you are certain of 2.

Ghusl Washing the entire body with water:
Actions which require Ghusl
1. Emission of Mani' (by stimulation or accompanied by pleasure ... i.e. not because of a sickness) for
men and women alike whether awake or asleep.
- If a person reaches climax, sleep or awake, they have to do Ghusl no matter what. If you regularly have
semen come out during urination, you do not have to make Ghusl rather Wudoo’ is sufficient.
- Mani’ comes if accompanied by pleasure and followed by stress.
2. Sexual Intercourse irrelevant of whether there is emission of Mani' or not.
- The definition of sexual intercourse is “when the tip disappears.”
3. A non-Muslim accepting Islam.
- The Non-Muslim has to make Ghusl as soon as he enters Islam because he was impure before he
entered Islam. If a Muslim women is menstruating, then she does not have to make Wudoo’ as she does
not have to pray yet
4. After menses and postnatal bleeding.
- After both of these conditions, a women must make Ghusl immediately. Also, most of the Hanbali scholars
are of the view that if a women is clean in between two prayers and receives any menses or postnatal
bleeding in that time, she must make up both prayers at the next prayers time. So if it’s in between Maghrib
and Isha, she will make up both prayers at Isha time.
5. Death: the dead - apart from a martyr slain in battle.
- If body is not washed, then the entire community will be in sin.
- It is not permissible to see their private parts, so a Muslim is respected even after their death. So you know
your body will be respected even after your die.
- If it’s sunny, then prevent the dead body from sun and cover it with umbrella.
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Issue # 20: Is Ghusl for Friday Prayer obligatory?
First Opinion: Majority of the scholars are of the opinion that Ghusl is not obligatory. This includes all of the
4 Imaams.

Second Opinion: Ibn Hazm ad-Dhahiri, Ibn Taymiyyah and some of the ahl-al-hadith say that Ghusl for
Friday is obligatory.

Proofs used by the Scholars on this Issue:
Abu Sa'eed reported that the Prophet- said, "Ghusl on Friday is obligatory (wajib) on every adult, as is using
a toothbrush and applying some perfume." (Related by al-Bukhari and Muslim.)
Abu Hurairah () related that the Prophet upon whom be peace, said, "It is a duty upon every Muslim
to perform ghusl once every seven days, by washing his head and body." (Al-Bukhari and Muslim)
Samurah ibn Jundub said that the Messenger of Allah () said, "Whoever performs ablution on Friday has
done a good thing and he who takes a bath it is better." (Ahmed, Abu Dawoud, an-Nasaai, ibn Majah, and
Tirmidhi who classified the Hadith as Hasan.

Reasons for Disagreement:
- The hadeeth of Samurah bin Jundub which states performing Ghusl as “good” is the one that shows Ghusl is
not mandatory. So the majority of the scholars said that since its good, it is Sunnah but not obligatory. The
problem is some scholars said it is “weak” while others called it “hasan.”
- What is the context? Aishah radiallahu anhu said that when people used to come to pray Jumu’aa, they used to
come straight from work and it was very hot at that time of day. The masjid was packed and there used to be a
foul smell so Prophet Muhammad Sallallahu Alayhi Wasalam got up and said: “Ghusl on Friday is obligatory
(wajib) on every adult, as is using a toothbrush and applying some perfume.”
- Ibn Hazm and those of us who say it is obligatory said, look at the wording. There are so many issues that we
have to do where the Prophet () did not use the word “obligatory.” This should make our position even
stronger. How can you say it is not obligatory?
- Ibn Taymiyyah agrees that it is obligatory but he said look at the situation. If a person “smells,” only then it is
obligatory on him. If he smells and doesn’t take a bath, then he is sinning. So Ibn Taymiyyah had a condition for
his opinion.

Summary, Rebuttals, Conclusion:
- The strength and the wording lies with the opinion of Ibn Hazm and Allah knows best. The fact that the word
“Waajib” was used in this situation and is rarely used by the Prophet () makes this opinion the strongest and his
wording “on every adult,” without any exceptions. So the scholars who believe its Waajib also mean this for the
women who come to the Friday prayer.
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The Strongest Opinion:
That of Ibn Hazm; that Ghusl on Friday is obligatory.

وا أ
How to perform Ghusl
There are two obligatory actions that must be performed in Ghusl:
1. Intention
- We need to have intention in order for your Wudoo’ to be valid.
2. Washing the entire body with water.
- For the majority of scholars, jumping into a pool or covering the whole body in water is considered
washing your entire body. But Imaam Maalik has added that you have to scrub to make sure you don’t miss
any part of your body.
- The scholars have also said it is obligatory to wash your face and nose. Why is that when it is only Sunnah
in Wudoo’? This is because the mouth and the nose are external parts of your body in Islam and Ghusl
requires all of your external body to be washed.

Recommended Method in performing Ghusl:
1. Wash both hands (either two or three times)
2. Wash private parts
3. Make Wudoo’ as you would for Prayer with the exception of washing the feet, which is left till the
end.
4. Scrubbing your hair/head making sure water reaches the scalp.
5. Pour water on your head three times.
6. Pour water on the rest of the body making sure that your whole body has touched water.
7. Wash both feet.
- The Prophet () used to wash his feet at a different place than where he took a shower.
- Marriage, Divorce and Emancipation of a slave are all real even if you are joking around.
- Note: If a woman has her hair braided all she has to do is pour water over her head three times and
doesn't have to untie the braid.
Umm Salamah asked the Messenger of Allaah (peace and blessings of Allaah be upon him) about doing ghusl
from janaabah and menstruation, she said, "O Messenger of Allaah Sallallahu Alayhi Wasalam, I have
braided hair, do I have to do it every time I do ghusl from janaabah and menstruation?" He (peace and
blessings of Allaah be upon him) said to her, "Rather it is sufficient for you to pour water over your head
three times, then pour water all over your body, and you will be taahir (pure)." (Muslim)
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Menstruation and IstiHaadah
- Ibn Masud narrated Prophet Muhammad () said, “Two types of people don’t learn person who is shy and
one who is arrogant.”
- Prophet Muhammad  said that may Allah  have mercy on the women of Ansaar because shyness does
not prevent them from learning the truth.
- Imam Ahmad has said: I studied the matter of menses for 5 years to get a full understanding of it.
- A good book on this topic is Shaykh Ibn Taymiyyah’s: Natural Blood of Women.
The scholars have agreed that there are three types of blood that is discharged from the Uterus.
1. Menstrual Blood
2. Istihadhah — bleeding outside the regular monthly cycle of menstruation, which is
discharged
due to illness and is not considered Menstruation.
3. Postnatal bleeding

Forbidden Acts for Women Experiencing Menstruation and PostChildbirth Bleeding:
1. All actions that require Wudu or Ghusl are also forbidden for Women Experiencing
Menstruation and Post-Childbirth Bleeding to carry out. This includes prayer, tawaaf, touching the
Qur’aan, etc.
a) It is agreed upon that the woman in her menses cannot pray
Proof:
Narrated Aisha: The Prophet said to me, "Give up the prayer when your menses begin and when it
has finished, and wash the blood off your body (take a bath) and start praying.” [Bukhari]
-If she is done with the menses and there is time to even make one rakah of the prayer then she has to
make up that prayer.
b ) Majority of the scholars agree the woman in her menses should not read the Qur’aan, but it is
permissible for her to make du’a and read azkaar. Imaam Maalik adds that it is not permissible to read the
Qur’aan, but if she is in the process of memorizing the Quran then she should continue reading even her
menses (for the sake of remembering).
Proofs:
i. Narrated 'Aisha: The Prophet used to recite the Quran with his head in my lap while I used to be in
my periods (having menses). [Bukhari]
-Why would ‘Aisha mention the detail: “…while I used to be in my menses”, if it was not forbidden for
her to read the Qur’aan during this time? If she was allowed to read the Qur’aan, this detail would not be
necessary. This proof is an indirect proof.
ii-“Prophet Muhammad Sallallahu Alayhi Wasalam used to eat with us and then he would leave.
There would be nothing preventing him from reading Qur’aan except the state of Janabah.”
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-This is an analogy that compares the state of Janabah to that of a woman in her menses. Most
scholars agree that this hadith is strong. A woman in her menses cannot leave her state unlike a man
in a state of Janabah. All he needs to do is make ghusl.
Ibn Taymiyyah and Ibn Hazm are of the opinion that she can read the Quran. Their proof is that there is no
proof stating that she cannot read the Qur’aan. Dahriyyah and Ibn Taymiyyah said that you cannot make this
analogy since a woman in her menses cannot leave her state, however a man/woman in Janabah can leave
their state by choice. If her imaan goes down then she has to read the Qur’aan to raise her imaan. There is no
direct proof, we only have implied proof. There is no direct proof from ‘Aisha which would prove that other
sahabiyaat did not recite the Qur’aan during her menses.
The safer opinion would be to not read the Quran. However she can read any other book to raise her imaan.
When a servant is sick or traveling then they will get same reward as they were in their normal state
(meaning all the deeds they do under the normal circumstances, they will be rewarded for them).Same
issues/ruling/differences apply to touching the Qur’aan as well.
c) Entering the masjid: From Quranic ayaat, scholars say it is not permissible for women to go to the
Masjid in her menses, unless there is a place in the Masjid, which is not designated for prayer, and then she
can stay there. This is the opinion of the majority of the scholars.
Proof:
i. The Prophet Muhammad () said to ‘Aisha (RA):Give me the Khumra (towel) and she replied: I
am in menses. The Prophet Muhammad () replied: Your menses is not in your hand. [Maalik,
Muslim, Abu Dawud, anNasaa’ee]
-One interpretation of this hadith is that the woman’s menses is not in her hands, therefore ‘Aisha was
allowed to come inside the masjid and give the towel to the Prophet. The other interpretation is that ‘Aisha
mentioned her state to Prophet because she knew that is impermissible to enter the masjid in her stateAishah
narrates that once when the Prophet Muhammad was in the masjid, he said to her: Give me the towel and
Aishah said: Indeed I am in my menses. So the Prophet replied: Your menstruation is not in your hands.
d) Majority of the scholars agree that Tawaf is forbidden during a woman’s menses.
Majority of scholars are of the opinion that she should not make Tawaf in her menses unless it is difficult
for her to do otherwise. For example, her group is leaving and missing Tawaf would mean to leave Hajj
incomplete. In this case, making Tawaf becomes a necessity. Based on Ibn Taymiyyah’s, the Natural Blood
of Women.
2. Fasting: If it is the fast of Ramadhan then she has to make up the missed days.
If a woman is fasting and her menses comes right after Fajr, then she cannot fast. It is the same if her come
right before Maghrib, the fast does not count. Both fasts will need to be made up.
3. Sexual Intercourse.
a) Intercourse is forbidden during a woman’s menses. Everything else is permissible, such as fondling and
kissing.
b) It is prohibited for a man to divorce his wife during her menses.
i. Divorce according to Sunnah: anytime anybody gives divorce according to Sunnah then they never
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regret nor are they ever sad.
ii. Correct way to dirvoce is that she is not in her menses, however if you divorce her then it still counts
as divorce.
iii. If you have slept during the period she was clean, then you have to wait till she has her period again
and takes Ghusl.
iv. Even after you divorce her, she has to stay with you for three menstrual cycle. She is still your wife
but she is not really your wife. You still have to provide her food and shelter. She does not have to
wash his clothes or wash dishes. After three months are over then you can still marry her unless it
was third divorce. If you say three then it counts as three.

IstiHaadhah
Bleeding outside the regular monthly cycle of menstruation, which is discharged due to illness and is not
considered Menstruation. Examples of this include:
i. a person whose urine is constantly dripping and a discharge always come out
ii. a person who has a gas problem and whose Wudoo’ is always breaking because of passing gas
A person with such problems should wash the wiping part and block the part of discharge. This person is
considered to be a sick person. They must make Wudoo’ for every prayer.
Aa'ishah said: "Faatimah bins Abi Hubaysh came to the Prophet-, and said: 'O Messenger of
Allaah, I am a woman who experiences istihaadah and I do not become clean from bleeding. Should I
forget about salaah?' He said: 'No, that is from a vein; it is not menses. When your period starts, then
stop praying, and when it ends, wash the blood from your body and pray again."' Abu Mu'aawiyah said
in his hadeeth: "He said: 'Make wudoo' for each prayer, until the time for the next prayer comes..."'
-There are two types of blood. If she can differentiate between the two typed of blood then she should stop
praying when it is menstrual blood and not the other.
-A person can sleep with their spouse during Istihaadah.

Some rulings concerning Istihaadhah and how to differentiate between Istihaadhah and
Menstrual Blood:
The blood of istihaadah may be distinguished from the blood of menstruation by the following:
a) Color: Menstrual blood is black [dark red] while the blood of istihaadah is red. Menstrual blood is black
because it is from the womb.
b) Consistency: Menstrual blood is thick and heavy, while the blood of istihaadah is thin.
c) Smell: Menstrual blood has an offensive odor while the blood of istihaadah does not, because it comes
from an ordinary vein.
-The Prophet Muhammad () said: “The blood of menses is known”; because of it has a smell.
d) Clotting: Menstrual blood does not clot when it comes out of the body, while the blood of istihaadah
does clot because it comes from a vein.
How does a woman know the beginning and ending of Istihaadah and Menstruation?
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a) If both of them occur at different times then a woman can easily distinguish between the two. She
should make Wudoo' for every prayer when it is Istihaadhah but she should leave prayer all together
when it is menstruation.
b) If the Istihaadhah bleeding and the menstrual bleeding occur at the same time, a woman can calculate
her habitual menstrual time and consider whatever blood flow remains to be that of Istihaadhah.
c) If a woman can differentiate between the two kinds of blood then the dark red blood would be
considered menstrual blood while the brighter red blood would be istihaadhah.
d) If a woman cannot differentiate between the two kinds of blood and she does not have a habitual
menstrual time then she can take the average menstrual cycle of her peers in the area and consider
whatever blood flow remains to be that of Istihaadhah. She should look at the menses period of those in
her area because food and the weather of a particular area affect the menses of a woman.
*Majority of scholars agree that if one’s habitual cycle is five days, the extra day of bleeding should be
considered Istihaadah. If the habitual cycle changes between 5-7 days within a three month period, then it
should be considered to be part of the habitual cycle.
How does a woman know when her menses has ended?
If a woman sees the white substance, coming out then she is clean.
‘Aisha (RA) has said: Any discharge of a brown or yellow substance is not considered to be menses.
-If one is clean between two prayers, for example between Dhuhr and ‘Asr, one has to make up both the
Salahs. Majority of scholars says that if your habitual cycle is 5 days that extra day is istihaadah. If habitual
cycle changes for 5 to 7 for three months then it is consider habitual cycle.

وا أ
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Chapter on Prayer: Fiqh of Salah
Everything that we have studied until this point has been a preparation for this forthcoming topic: Salah. It has
all been a means to reach the perfection of the Salah.

The ruling of Prayer:
Conditions requiring Prayer:
Issue #1: Ruling on a Muslim who doesn't pray. Is that person a Kafir?
Agreement
The Scholars agree on the one who neglects prayer out of a claim that it is not obligatory is a Kafir and an
apostate from the religion of Islam. Even if that person prays five times a day, but believes that it is not
obligatory then he is a kafir by Ijmaa’.
Imaam Abu Hanifah is of the opinion that one who does not pray out of laziness, he should be imprisoned
until he begins praying

First Opinion: The majority Maalik, Abu Hanifa, Shaafi’ee believe he is still considered to be a Muslim
therefore his marriage to another Muslim is valid, Muslims can inherit from him and he is to be buried as a
Muslim. Majority:
He should be advised by the Muslims to pray. If he does not, he would be brought to the judge and be put under
observation. If he still doesn’t pray, then he would be put to death. He would be killed for not praying, not for leaving
Islam.

Second Opinion: Imam Ahmad says that he is a kafir, if he dies then you, do not inherit from him; do
not bury him in a Muslim funeral; and he cannot be the wali of his daughters. A person who doesn’t pray, he
is a non-Muslim. Even if he leaves one prayer out of negligence.

-

So applied understanding is that if they do not pray and they do not pay zakah then they are not your
brothers in Islam.

Proofs used by the Scholars on this Issue:

ﻮ ﹶﻥﻌ ﹶﻠﻤ ﻳ ﻮ ﹴﻡ ﻟ ﹶﻘ ﺕ
 ﺎ ﹸﻞ ﺍﻵﻳﻧ ﹶﻔﺼﻭ ﻳ ﹺﻦﻲ ﺍﻟﺪﻢ ﻓ ﻧ ﹸﻜﺍﺧﻮ ﻛﹶﺎ ﹶﺓ ﹶﻓﹺﺈﻮﹾﺍ ﺍﻟﺰ ﺗﺁﻼﹶ ﹶﺓ ﻭﻮﹾﺍ ﺍﻟﺼﻭﹶﺃﻗﹶﺎﻣ ﻮﹾﺍﺎﺑﹶﻓﺈﹺﻥ ﺗ
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"But if they repent, perform As-Salaat (Iqaamat-as-Salaat) and give Zakaat, then they are your
brethren in religion." [al-Tawbah 9.11]

ﺎﻮ ﹶﻥ ﹶﻏﻴ ﻳ ﹾﻠ ﹶﻘ ﻑ
 ﻮ ﺴ
 ﺕ ﹶﻓ
 ﺍﻬﻮ ﻮﺍ ﺍﻟﺸﺒﻌﺍﺗﻠﹶﺎ ﹶﺓ ﻭﻮﺍ ﺍﻟﺼﺎﻋﻒ ﹶﺃﺿ
 ﺧ ﹾﻠ ﻢ ﻫ ﺪ ﻌ ﺑ ﻦﻒ ﻣ
 ﺨ ﹶﻠ
 ﹶﻓ
Then, there has succeeded them a posterity who have given up As-Salaat (the prayers) and have
followed lusts. So they will be thrown in Hell. Except those who repent and, and work righteousness.
Such will enter Paradise and they will not be wronged in aught" [Maryam 19:5960]
Jaabir ibn 'Abd-Allaah (RA) said that the Prophet said: "Between a man and shirk and kufr there stands his
neglect of the prayer." (Muslim)
Buraydah ibn al-Husayb said: "I heard the Messenger of Allaah say: 'The covenant that
distinguishes between us and them is the prayer, and whoever neglects it has disbelieved (become
a kaafir)."' (Ahmad, Abu Dawood, al-Tirmidhi, al-Nisaa'i and Ibn Maajah).

Reasons for Disagreement:
a) Majority of scholars still consider one who does not pray to be Muslim. Because kufr itself is of two
types. There is kufr ‘amalee and kufr itiqalee.
i. Kufr ‘Amalee: One who has done the deeds of non-Muslims, thus he is still considered a Muslim.
Reason for this is because Prophet Muhammad () mentioned the word Kufr in other senses as
well. For example, when Prophet Muhammad () said, if you curse another believer is fasooq
and fighting him in Kufr (we know that this doesn’t take the person outside of the fold of Islam so
Kufr is used in different context)
-There are two things in my Ummah that are Kufr, one is that you backstab one about his
lineage. Abu Ubadia bin Jarrah was in Shaam and he entered the Masjid and saw the people
who were yelling at each other (for they were proud of their lineage) ... He said to them, ‘Go
and suck your father’s genitals’...He said, I heard the Prophet Muhammad () saying, ‘If you
hear anyone being proud of their lineage (for example, I am Paki or I am Arab) then say this to
him and do not change the words, ‘go and suck the genitals of your father.’’
-Hudaifah bin Yaman said Prophet Muhammad (pbuh) said, ritual practices of Islam will go
away to the point that nobody will give Sadaqah, nobody will know what the prayer is, there
will be people who will say that we heard our forefathers say: Laaillaaha illAllah. Somebody
asked him: Ya Hudaifah, is LaaIllaaha IllAllah going to save them? Is it going to benefit them?
He replied: It will save them from the fire. It will save them form the fire. It will save them
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from the fire.
-This is a special case though under the context that a person is only responsible for what he knows
about Islam. Allah () is the Most Just and he would not put anybody in the fire unless the person
really deserved it. Those people who only received part of Islam—for example, they never heard
about prayer—the shahada will save them if they firmly believed in it.

Summary, Rebuttals, Conclusion:
If a person knows about Islam, he is responsible for whatever he knows. If he knows about prayer, he is
responsible to pray, etc. People who have never heard about the prayer but they say Laa illaaha illAllah, they
are resoponsible for only that which they know.
What about missed prayers?
Make up the prayers that are missed. If it is years and years of missed prayers, then do not make them up, but pray a lot
of sunnah prayers. Allah will replace, insha’Allah, the sunnah prayers for the FarD prayers.

Strongest Opinion;
Imaam Ahmad’s, the person is considered to be a Kafir because of ayah 11 of Surah Tawbah.

وا أ
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Prayer Times:
The times of the prayers were mentioned by the Prophet (peace and blessings of Allaah be upon him) in the
hadeeth:
The time for Zuhr is from when the sun has passed its zenith and a man's shadow is equal in length to his
height until the time for Asr comes.
Zuhr was the first obligatory prayer that Prophet Muhammad prayed after he came back from Isra wal Miraaj.
This is when Jibril came down and taught Prophet Muhammad how to pray. The time for Zuhr is when the sun
is above one’s head; this is the highest point in the sky that the sun will reach on that day. Prophet Muhammad
said that the Zuhr prayer ends when the shadow of a man is equal to his height.
The time for Asr lasts until the sun turns yellow.
Prophet Muhammad said that the Zuhr prayer ends when the shadow of a man is equal to his height. Asr begins
when Zuhr ends. When the sun has turned yellow, the time for Asr has ended. Only out of necessity should
one pray Asr any time after that because the hypocrites pray during this time.
The time for Maghrib lasts until the twilight has faded.
Maghrib starts when the sun has completely disappeared. Islamic sunset begins when the sun is completely
gone. So if one is calculating Maghrib according to the Non-Muslims, then he or she should be careful and give
a few more minutes than what is stated by them. If one were to look at the horizon and were to see that the
bright color has disappeared, then he or she should pray Isha.
The time for Isha lasts until midnight
Isha is like Asr in that it lasts until midnight, not until fajr. It is the only prayer which is preferred to delay until
midnight. Midnight does not mean 12:00 AM, rather it is the halfway point between Maghrib and Fajr. The
recommended ending time is the middle of the night, however, out of necessity the ending time is right before
Fajr.
The time for Subh (Fajr) prayer lasts from the beginning of the pre-dawn so long as the sun has not yet started to
rise. When the sun starts to rise then stop praying, for it rises between the two horns of the Shaytaan."
(Muslim).

I- The time of Zuhr
The start of the time for Zuhr is when the sun has passed its zenith i.e., has passed the highest part of the
sky and started to descend towards the west.
The end of the time for Zuhr is when the shadow of everything is equal in length to the object itself, plus the
length of the shadow of the object at the time of the zenith.
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2- The time of Asr
The time for Asr begins when the time for Zuhr ends, i.e., when the length of an object's shadow
becomes equal to the length of the object itself. There are two times for the end of Asr.
(1) The preferred time: this lasts from the beginning of the time for Asr until the sun begins to turn
yellow, because the Prophet (peace and blessings be upon him) said: "The time for Asr lasts until the
sun turns yellow." Defining this time by the clock varies according to the season.
(2) The time of necessity. This lasts from the time the sun turns yellow until sunset, because the
Prophet (peace and blessings be upon him) said: "Whoever catches up with one rak'ah of Asr before
the sun sets has caught up with Asr." (al-Bukhaari, Muslim)

3 - The time of Maghrib
The time for Maghrib starts immediately after the time for Asr ends, which is when the sun sets, until the
twilight or red afterglow has faded. When the red afterglow has disappeared from the sky, the time for
Maghrib ends and the time for Isha begins. Defining this time by the clock varies according to the season.

4 - The time of Isha
The Prophet (peace and blessings of Allaah be upon him) said: "The time for Isha lasts until midnight."
So the time for `Isha begins immediately after the time for Maghrib ends.

5 - The time of Fajr
The time for Fajr begins with the onset of the "second dawn" (al-fajr al-thaani) and ends when the sun starts to
rise. The "second dawn" is the brightness that appears along the horizon in the east and extends north to
south. The "first dawn" (al-fajr al-awwal) occurs approximately one hour before this, and there are
differences between the two:
(1) In the "first dawn" the brightness extends from east to west, and in the "second dawn" it
extends from north to south.
(2) The "first dawn" is followed by darkness, i.e., the brightness lasts for a short period then it becomes
dark. The "second dawn" is not followed by darkness, rather the light increases.
(3) The "second dawn" is connected to the horizon, with no darkness between it and the horizon,
whereas the "first dawn" is separated from the horizon with darkness between it and the horizon.

Issue #2: Time of Asr Prayers
We know that the time for ‘Asr begins when the time for Zuhr ends, i.e. when the length of an object’s shadow
becomes equal to the length of the object itself. There are two times for the end of ‘Asr
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(1) The preferred time lasts from the beginning of the time for Asr until the sun begins to turn yellow,
because the Prophet said: “The time for Asr lasts until the sun turns yellow.” Defining this time by the
clock varies according to the season.
(2) The time of necessity. This lasts from the time the sun turns yellow until sunset, because the Prophet
said: “Whoever catches up with one raka’ah of Asr before the sun sets has caught up with Asr.”
(AlBukhari, Muslim.)
The majority of the scholars are of the opinion that the Asr Prayer time is as mentioned above.
Imam Abu Hanifah is of the opinion that Asr starts when the shadow of an object becomes twice its
length, which is the beginning of the period of the next prayer (Asr). According to another report from
him, the last timing for the noon prayer is when the shadow of a thing is equal to its length, while the first
timing for the Asr prayer is when the shadow is twice the length of an object, and the period between those
when the shadow is the same as the length and when it is twice as much is not suitable for the noon prayer.

Proofs used by the Scholars on this Issue:
Previously mentioned hadith of Jibril: he came to Prophet (peace be upon him) on first day he would come at
beginning of time and at end of time so he came for Zuhr prayer when sun was above the horizon and he came
again at the beginning when the shadow was actually at the same time height as object that showed that it’s the
ending of Zuhr and beginning of Asr. But for Asr he came down twice. He came again when the sun was yellow
and it was twice. Imam Abu Hanifa believes that Jibreel came down twice so second time abrogates the first
coming however majority of the scholars believes that he came down to I indicate that it’s the end of Asr time.
Narrated Ibn 'Umar: The Prophet said, "Your example and the example of the people of the two
Scriptures (i.e. Jews and Christians) is like the example of a man who employed some laborers and
asked them, 'Who will work for me from morning till midday for one Qirat?' The Jews accepted and
carried out the work. He then asked, 'Who will work for me from midday up to the Asr prayer for
one Qirat?' The Christians accepted and fulfilled the work. He then said, 'Who will work for me
from the Asr till sunset for two Qirats?' You, Muslims have accepted the offer. The Jews and the
Christians got angry and said, 'Why should we work more and get lesser wages?' (Allah) said, 'Have I
withheld part of your right?' They replied in the negative. He said, ‘It is My Blessing, I bestow upon
whomever I wish. The Jews worked for six hours from Fajr until Zhur while the Christians worked from
Zuhr until Asr.
Fajr to Zuhr is usually around 6 hours
From Zuhr to ‘Asr 2/3 hours
‘Asr to Maghrib: 2/3 horus (usually the same)
If you follow the pattern, the next one should be half of that.
If the amount of time of second and third period is the same, then there is no favor to Muslims involved. If the
time is halved, then the favor is involved.

Conclusion:
Imam Muhammad ibn Hasan and Imam Abu Yusuf are in agreement with the majority of the Scholars
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regarding the time of Asr, therefore if a Hanafi prays Asr during the time that the majority of the people pray, it
would be accepted because these two students of Abu Hanifah agreed to that.

Forbidden Times of Prayers:
Agreement:
The Fuqaha are in agreement that there are three instances where it is forbidden to pray:
1. The time of sunrise
2. The time of sunset
3. The interval between the periods of time a Muslim has finished the Fajr (Dawn) Prayer and sunrise.
It is prohibited to offer a voluntary prayer at these times.
However, the majority of the scholars agreed that it is permissible to make up the missed Fard prayers at
any time, be it after the Subh or after the Asr prayers, because the Prophet said:
"Whoever forgets about a prayer, should offer it whenever he remembers it." (AlBukhaari,
Muslim)

Disagreement:
There are two periods of time in which the scholars differed concerning the permissibility of
supererogatory prayers:
1. The time when the Sun reaches its zenith (highest point in the sky).
2. The time after a person performs the 'Asr prayer up to sunset.
One day there was a delegation that came to Madina so Prophet (peace be upon him) was occupied with them
after Zuhr until ‘Asr. So he went home and prayed two Raka’ah. Aisha was shocked and asked the prophet
(peace be upon him) why he prayed when he forbade us to pray after ‘Asr. He replied that he was busy with the
delegation so he was making up his prayer. Sunnah for the Prophet is Fardh, therefore this hadith does not
apply to us.
Usool:
If a prohibition goes against an order, the prohibition takes precedence. Proof: the prophet said, “If I order you
to do something then do it as much as you can but when I prohibit you from doing something then leave it all
together”

First Opinion:
Imaams Maalik, Abu Hanifah, Ahmed – not allowed to pray

Second Opinion:
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– Allowed to pray if there is a reason. If the reason follows after the prayer, then that prayer
is not permissible [salaatul-istikhaarah]. If there is a reason for the prayer and ther reason is before, then it’s
permissible (taHiyyatul -masjid and after tawaaf). According the Imaam Shaafi’ee: you pray the taHiyyatulmasjid right away, even if after ‘Asr and after Fajr.

Imaam AshShaafi'ee

Proofs used by the Scholars on this Issue:
'Amr bin 'Absah. I asked the Messenger of Allahabout Salaah and he said:
"Pray the dawn prayer, then stop praying until the sun has risen, for it rises between two
horns of Shaitaan (the devil); at that time, the disbelievers prostrate to it. Then pray, because a
prayer at this time is witnessed and attended to by (the angels) until the shadow is on the side of a
spear (when it reaches the zenith, which is the highest point in the sky), then stop praying for at
that time, the hell-fire is fuelled. When afternoon comes, pray, for prayer at that time is
witnessed and attended to by (the angels), until you pray 'Asr, then stop praying until the sun
sets, for it sets between the two horns of Shaitaan, at that time the disbelievers prostrate
to it." (Ahmad/Muslim)

Uqbah bin Amir ( May Allah be pleased with him) said, There were three times at which Allah's
Messenger (ft;') used to forbid us to pray or bury our dead:
1. When the sun began to rise until it was fully up.
2. When the sun was at its height at midday till it passed the meridian.
3. When the sun drew near to setting till it had set.
(Muslim)

The Strongest Opinion:
The opinion of Imaams Maalik, Abu Hanifah, Ahmed – not allowed to pray when the sun reaches its zenith or
after ‘asr prayer.

وا أ

Adhaan and Iqaamah:
The Scholars have divided concerning the description of the Adhaan into four opinions:

First Opinion:
Takbir (Twice), Shahadah (Four times), the parts remaining are pronounced twice each. (Madinan Version)

Second Opinion:
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Takbir (four times), the two shahadas, dual pronouncement of the remaining parts of the Adhaan.
(Meccan Version)

Third Opinion:
Takbir (four times), dual pronouncements of the remaining parts of the Adhaan. (Kufan Version)

Fourth Opinion:
Takbir (four times), Shahada (three times), hayya ala'sSalah and hayya ala'l –Fatah (three times). The
Muadhdhin begins with Ash'hadu an La Ilaha Illahllahu till he reaches hayya alai-falah, he then repeats all four
sentences a second and then a third time.

Proofs used by the Scholars on this Issue:
It was narrated from Abu Mandhoorah that the Prophet of Allaah (peace and blessings of Allaah be
upon him) taught him this adhaan:
Allaahu akbar, Allaah akbar, ash-hadu an laa ilaah ill-Allaah, ash-hadu an laa ilaah ill-Allaah, ashhadu anna Muhammadan rasool-Allaah, ash-hadu anna Muhammadan rosool-Alloah. Then he
should repeat, ash-hadu an lao ilaah ill-Allaah, ash-hadu an laa ilaah ill-Alloah, ashhadu anna
Muhammadan rasool-Allaah, ash-hadu anna Muhammadan rasool-Allaah. Hayya 'ala al-salaah –
twice; hayya 'ala'i-falaah – twice; Allaahu akbar, Allaahu akbar, Lao ilaaha illAllaah. (Muslim)
It was narrated that 'Abd-Allaah ibn Zayd said: When the Messenger of Allaah (peace and
blessings of Allaah be upon him) ordered that a bell should be made so that it could be struck to call
the people to prayer, a man walked around me whilst I was sleeping [i.e., in a dream], carrying a
bell in his hand. I said, "0 slave of Allaah, will you sell this bell?" He asked, "What will you do with
it?" I said, "We will call the people to prayer." He said, "Shall I not tell you of something better than
that?" I said, "Yes." He said, "Say: Allaahu akbar, Allaah akbar, Allaahu akbar, Allaah akbar; ashhadu an laa iloah ill-Alloah, ashhadu an laa ilaah ill-Allaah; ash-hadu anna Muhammadan
rosool-Allaah, ash-hadu anna Muhammadan rosool-Aflaah; hayya 'ala al-salaah, hayya 'ala alsalaah; hayya 'ala'l-falaah, hayya '610-faiaah, Allaahu akbar, Allaahu akbar; Lao ilaaha ill-Allaah
Then he went a short distance away from me and said: "And when the prayer is about to begin
(iqaamah), say: Allaahu akbar, Allaah akbar; ash-hadu an laa flaah ill-Allaah; ash-hadu anna
Muhammadan rasool-Allaah; hayya 'ala al-salaah, hayya 'ala'l-falaah; qad qaamat il-salaah, qad
qaamat itsalaah (prayer is about to begin); Allaahu akbar, Allaahu akbar; Laa ilaaha UPAIIaah
The following morning, I went to the Messenger of Allaah (peace and blessings of Allaah be upon him)
and told him what I had seen. He said, "This is a true dream, in sha Allah. Get up with Bilaal and
teach him what you saw, for he has a more melodious voice than you." So I got up with Bilaal and
taught him, and he gave the call to prayer. 'Umar ibn alKhattaab heard that in his house and he
came out, dragging his lower garment and saying, "By the One Who sent you with the truth, 0
Messenger of Allaah, I saw the same as he saw!" The Messenger of Allaah (peace and blessings of
Allaah be upon him) said, "To Allaah be praise."(Abu Dawood, classed as saheeh by Ibn
Khuzaymah, Ibn Hibbaan, 4/572. al-Tirmidhi narrated that Imam al-Bukhaari deemed it saheeh, as
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it says in Sunan atBayhaqi, 1/390.)
First two opinions are both Sahih. So, you should apply both. Some contradictions are either “do” or “don’t.”
Some differences are in variety. If you say the same thing every single time, that doesn’t help you concentrate
in the prayer.
Variety catches people’s attention and helps regain concentration.

Different Wordings of Iqaamahh narrated from the Prophet (peace be upon him)
Besides the previous Hadith there are other narrations that have come to us with authentic chain of
narrations.
Abu Mandhoorah said:
The Messenger of Allaah (peace and blessings of Allaah be upon him) taught me the adhaan with
nineteen phrases and the iqaamah with seventeen. The adhaan is:
Allaahu akbar, Allaah akbar, Allaahu akbar, Allaahu akbar; ash-hadu an Ida ilaah iXA11aah, ashhadu an
laa flaah ill-Allaah; ash-hadu anna Muhammadan rasool-Allaah, ash-hadu anna Muhammadan
rasool-Allaah. Then go back and say out loud:
Ash-hadu an laa i1aah ill-Allaah, ash-hadu an laa flaah ill-Allaah; ash-hadu anna Muhammadan
rasooMllaah, ash-hadu anna Muhammadan rasooWlaah; hayya '01a akalaah, hayya 'ala at salaah;
hayya 'alal-falaah, hayya 'ala'l-falaah; Allaahu akbar, Allaahu akbar; Laa i1aaha illAllaah.
And the iqaamah is seventeen phrases:
Allaahu akbar, Allaah akbar, Allaahu akbar, Allaah akbar; ash-hadu an laa i1aah ill-Allaah, ashhadu
an laa i1aah iUllaah; ash-hadu anna Muhammadan rasoo p Allaah, ash-hadu anna Muhammadan
rasool-Allaah; hayya 'ala al-salaah, hayya 'ala al-salaah; hayya 'ala'l-falaah, hayya 'ala'l-falaah;
qadqaamat il-salaah, qad qaamat il-salaah; Allaahu akbar, Allaahu akbar, Lao ilaaha ill-Alloah.
(Abu Dawood , al-Tirmidhi , al-Nasaa'l, Ibn Maajah)

Issue # 4: How many adhaans are there for Fajr prayer and when is it made?
Consensus Agreement:
The scholars have agreed that the adhaan is to be made after the arrival of prayer time and not before it except
for the Fajr Adhaan, about which they differ.
By default, the adhaan should be made at the beginning of prayer.
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Three opinions on this issue:

First Opinion:
Sufyan ath-Thawri, Abu Haneefah: there is no adhaan before time (only one adhaan). Their proof is Ibn Umar’s
narration. (#2)

Second Opinion: (strongest)
Majority: Maalik, Ahmad, Shaafi’ee that the first adhaan is sunnah and the second one is obligatory. They used
both Ibn ‘Umar and ‘Aa’isha’s narrations.

Third Opinion:
Ibn Rushd believes that both adhaans are obligatory
Proofs used by the Scholars on this issue:
1.) Umar and ‘Aa’isha who said that the Messenger of Allaah said, “Bilaal calls for prayer when it is still
night, so eat and drink until Ibn Umm Maktum calls for prayer.” And he (Ibn Umm Maktum) was a
blind man who did not call for prayer until he was told: “It is morning time, it is morning time.”
It’s sunnah to make two adhaans, but there should be two people giving two adhaans, so people would know the
difference.
2.) Ibn Umar said, “Bilal called for prayer before dawn and the Prophet told him to return and
announce: “Lo! the slave of Allaah (i.e. Bilal) slept. (made a mistake). (Aboo Dawood, who also graded
the Hadeeth as Da’if) (weak)

The Strongest Opinion:
The opinion of the majority: Maalik, Ahmad, Shaafi’ee; that the first adhaan is sunnah and the second one is
obligatory.

وا أ
Difference between the two adhaans:
assalaatu khayrum minan-nawm: When to say?

First Opinion:
In the Second adhaan

Second Opinion: (stronger)
In the first adhaan, Prayer is better – you don’t have to get up yet. Proof: Bilaal gave the first adhaan including
this phrase.
If there’s only one adhaan, then this phrase should be there.
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General Issues concerning the Adhaan and Iqaamahh:
 Is it a condition that the person who makes the call (Adhaan) be the same person who pronounces the
Iqaamah?
No.Somebody else can make the iqaamah.
Hadeeth from Sunan Aboo Dawood: man adh-dhana fahuwa muqiim
Some say: the hadeeth is authentic
Majority say: the Hadeeth is weak (so we can’t establish a ruling)
 Is Taharah (ritual purification) a condition for making the Adhaan?
Default: Any action whether worship or not does not require wudoo’.
The best state is to have wudoo’, but it isn’t a condition; it’s better with wudoo’ because it’s dhikr of Allaah.
So, having wudoo’ is recommended, not a requirement/condition.
 Is it permissible if the Adhaan is given from a cassette recorder?
It is not permissible because making adhaan is ‘ibaadah (worship) which is fard kifaayah;
Hadeeth: “When it’s time for prayer, then let one of you make the adhaan.”
One of the first conditions of ‘ibaadah is to have intention; cassette players don’t have the ability to make
intentions. Same thing with slaughtering; because it’s a form of worship, it needs intention.
 Is it permissible to hire someone to make the Adhaan for a wage?
If there’s nobody else unless you pay, then it is permissible to pray, but a volunteer should be sought. You
can have more than one mu’adhdhin for a masjid. The mu’adhdhin should be good at calculating the prayer
times. By default, it is not permissible to hire someone to make the adhaan for a wage.

If people oversleep and the time of prayer is gone, then you give the adhaan anyway. [Proof: From Taabook,
companions overslept…]

What should a listener say upon hearing the adhaan and after the adhaan?
The Messenger of Allaah said,
“Du‘aa’ is not rejected between the adhaan and iqaamah, so make du‘aa’.” (al-Tirmidhi, Aboo Dawood,
Ahmad)
Aboo Sa‘id al-Khudree reported that the Messenger of Allaah said,
“When you hear the adhaan, repeat what the mu’adhdhin says.” (al-Bukhari, Muslim)
Al-Imaam Muslim reported a narration by Umar regarding the virtue of repeating what the mu’adhdhin
pronounces word by word except when the mu’adhdhin says “Hayya ‘alas-Salah, Hayya ‘alal-FalaaH,”
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one should say La Hawla wa La quwwata illah billah.
After as-Salaatu khayrum-minan-nawm: say the same thing
because the other narration (where it says to say: sadaqta wa baarakta) is not Saheeh, so you should go
back to the original (which is to say whatever the mu’adhdhin says)
Jaabir ibn ‘Abd-Allaah narrated that the Messenger of Allaah said:
“Whoever says when he hears the call to prayer: O Allaah, Lord of this perfect call and the prayer to be
offered, grant Muhammad the privilege (of intercession) and also the eminence, and resurrect him to the
praised position that You have promised),’ my intercession for him will be permitted on the Day of
Resurrection.” (alBukhari)
......
Du‘aa’ is before the iqaamah, after the adhaan and during prayer.
Dhikr is after prayer.
During du‘aa’, raising hands: closed or open both are permissible
Yawning comes from Shaytaan. Suppress it as much as you can.
No Prophet has ever yawned. [Hadeeth]
You do not have to participate in a congregational du‘aa’ after prayer.
When making dhikr, say it just a little loud so that person next to you can hear you (It’s a reminder for them.)
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Conditions / Pre-Requisites of Prayer:
1. Facing the Qiblah:
Agreement:
The fuqahaa are in agreement that turning toward the direction of the Ka’bah is one of the conditions for the
validity of the prayer. If, however, the person can see the Ka’bah there is no dispute amongst them that the
obligation is to face the Ka’bah itself. If, however, the Ka’bah is not in sight, there is a differing of opinions
whether the obligation is the exact direction or just the general direction.
The soundest opinion seems to be that the general direction is accepted, and the proof for such a stance comes
from authentic hadith which is related by:

ق

!"  ا# : أن رل ا  ا  و ل، ة ر ا
$% وا"!' ب

 ا ه

Al-Tirmidhi and Ibn Maajah that Abu Hurairah said: The Messenger of Allaah (peace and blessings of
Allaah be upon him) said: “Whatever is between the east and the west is the qiblah”.

First Opinion: AshShaafi’ee you have to pray in the exact direction of Qiblah.
Second Opinion: Other three scholars you do not have to pray in the direction of a Ka’bah if you don’t
know its direction. Just pray in the vicinity of it.
The Messenger of Allaah (peace and blessings of Allaah be upon him) said: "Whatever is
between the east and the west is the qiblah."
Stronger of the opinion is this opinion based on the above hadith.

Issue # 5: If a person prays and finds out later that he prayed to the wrong
direction should he repeat his prayer?
Agreement:
If one was capable of finding out the direction of the qiblah, but was neglectful and
all possible efforts, he should repeat his prayer because he was careless.

prayed without making

The point where the scholars differed is when a person makes an effort to find the correct direction of the
Qiblah but finds out after prayer that it was incorrect.

First Opinion: AshShaafi’ee says that you have to repeat your prayer if you prayed in wrong direction, even
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if you made the effort.

Second Opinion: According to Maalik, in one of the two narrations from him, you do not have to make up if
time for prayer has already passed. It is better (recommended) to repeat if you have time, but if the prayer time
is over, then you don’t have to repeat the prayer.

Third Opinion: Abu Haanifa and Ahmed say that you do not have to repeat it. This seems to be the strongest
opinion.
Rabiah ibn Aamir said that the Prophet Muhammad (pbuh) sent some of the Muslims to fight in a war.
When the darkness of night fell upon them and they wanted to pray their night prayer they could not
verify the correct direction of the Qiblah thus everyone used an approximate direction towards the
Qiblah and offered their prayers, at the break of dawn they found out that they had prayed towards a
direction other than the Qiblah. They informed the Holy Prophet Muhammad (pbuh) about it and thus
the verse

(115:و اق واب  ا  و ا إن ا وا  ) ا! ة
‘’To Allah belong the East and the West: wheresoever ye turn, there is Allah's countenance. For Allah is
All-Embracing, All-Knowing.’’ (Al-Baqarah 2:1 15) was revealed, declaring that their prayers were all
correct in such a condition. (atTirmdhi, ibn Majah) atTirmidhi declared the chain of this hadith as being
weak)

2. Sutrah (Partition):
Agreement:
The fuqahaa’ are in agreement concerning the recommendation of having a sutrah between the person praying
and the Qiblah, whether he is praying alone or as an imaam.
Abu Sa‘eed reports that the Prophet said: “When one of you prays, he should pray toward his sutrah and
he sould be close to it.” This is related by Abu Dawud and Ibn Maajah.
Sabrah ibn Mu‘abid reports that the Messenger of Allaah said: “When one of you prays, he should make
a (sutrah) partition for his salah, even if it is an arrow.” (Ahmad and by al-Hakim who said it is saHeeH
according to the criteria of Muslim). Al-Haithami observes: “Ahmad’s narrators are sound.”
Sutrah should be at least the length of from knee to the tip of the finger (at least a foot).

First Opinion: Majority hold that praying without a sutrah does not break the prayer; it’s only
recommended.

Second Opinion: Dhaahiri madhab holds that praying without a sutrah does break the prayer
Strongest opinion:
The opinion of the majority
It was reported by Abdullaah ibn Saamith, that Abu Dhar said, that the Messenger of Allaah said: “If any of
you wish to perform Salaat, he is indeed shielded, if he has, in-front-of him, something the size of the rear
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end of a camel’s saddle. If there isn’t something, the size of the rear a camel’s saddle, in-front-of him,
however, then (the passing of) a donkey, a woman or a black dog can invalidate his Salaat.” I said: Oh
Abu Dhar! What is it with a black dog as opposed to a red or yellow dog?!” He said: Oh my son of my
brother! I asked the Messenger of Allaah just as you have asked me, and he said: “A black dog is shaitaan.”
(Muslim)

First Opinion:
Majority: The crossing of a black dog or donkey in front of the one praying does break their prayer but the crossing of a
woman does not.
Proof: ‘Aa’isha’s saying: Whoever said such is a liar. (So the women is taken out)

Second Opinion:
Ahmed: The donkey and women do not break prayer.

Third Opinion:
Ibn Hazm and many of ahlul-Haddeth:
All three break a person’s prayer if they cross in front of him/her.
Rebuttal of Hadeeth of Al-FaDl ibn ‘Abbaas
This does not pertain because the sutrah is of the imaam, so even though the donkeys crossed in front of other people, it
didn’t break their prayer.
Rebuttle of Hadeeth of ‘Aa’ishah:
If the companions differed, then you go back to the sunnah.
The Prophet prayed where ‘Aa’isha was in front of him. But ‘Aa’isha did not cross in front of him.
Who is defined as a woman: someone who has reached the age of puberty. A girl before the age of puberty doesn’t break
the prayer if she crosses in front of someone.
Just because ‘Aa’isha never heard it doesn’t mean that the Prophet didn’t say it. Why did the Prophet put donkeys and
black dogs in the same category as woman? Some scholars mentioned that it could be because of distraction, that when
woman passes in front of men, shaytaan is with her to beautify her for the men. If a woman crosses in front another
woman praying, then her prayer is broken also because there’s no proof to say that that hadeeth is only for men.
Regardless of the reason though, we believe in it whether we understand it or not. As for the pitch black dog, having no
spots, this is a shaytaan. If the dog has any spots of anotherr color then it is not considered a black dog.

We are also informed in hadith that the braying of a donkey is accompanied by shaytaan.
If someone tries to cross in front of you while you are in salah you should push them aside. This is due to the
hadith:
said, "If while you are praying, somebody intends to pass in front of you, prevent him;
The Prophet
and should he insist, prevent him again; and if he insists again, fight with him (i.e. prevent him violently
e.g. pushing him violently), because such a person is (like) a devil." [Bukhari 4.495]
However if they cross you then you should not pull them back. If somebody is standing in front of you or
sitting down, then you can use them as Sutrah, and if you cannot find a sutrah then get as close to the wall as
possible.
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How far can you be from the sutrah?
Enough to make prostration. The area that will affect your prayer is between you and the place of prostration.
If praying behind the imaam, then the imaam’s sutrah is your sutrah. If someone passes in front of you then,
there is no problem. .
You can move in prayer if it’s needed. To find a sutrah near you if your sutrah is gone. The condition is: you
(your chest) must be faced towards the qiblah.

Issue # 6: If a person doesn’t find anything to put in front of him as a sutrah,
can he draw a line?
First Opinion:
AshShaafi’ee, Maalik, Abu Haanifa and Majority:
No he does not need to draw a line. (Stronger opinion)

Second Opinion:
Ahmed, Dhaahiri madhab
You must draw a line.
Proof: Hadeeth of Abu Hurayrah
Abu Hurairah reported that the Prophet
said: “When any one of you prays, let him face towards
something, and if he cannot find anything, let him use a stick, and if he does not have a stick, let him
draw a line, then it will not matter whatever passes in front of him.” Narrated by Imaam Ahmad. Ibn
Hajar said in Buloogh al-Maraam: Those who said that this hadeeth is weak are incorrect; rather it is
hasan. Ibn Hibban has also classified this hadeeth as being Saheeh.

Reasons for Disagreement:
The authenticity of the Hadeeth. (The weakness of the Hadeeth is that it’s a shaadh)
Amongst the scholars who have classified this hadeeth as being weak are: (Ad-Darqutni, Sufiyan ibn Uyaanah,
as-Shafee, al-Baghawi) amongst the later scholars are (ibn as-Salah, an-Nawawe, al-Iraqi)

3. Covering of the Awrah
Issue #7: Is covering the Awrah an absolute obligation?
Agreement:
The Fuqahaa are in an agreement that covering the Awrah (private parts) is an obligation for one who is able
to cover up and they also agree that if one is not able to find anything to cover himself should pray.

Disagreement:
After agreeing upon the above statement, they disagreed on whether it is a condition for the validity of prayer.
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First Opinion: Its obligation for one who is able to cover.
-

Their proof is the ayah that, ‘’0 Children of Adam! Wear your beautiful apparel at every time and place
of prayer: eat and drink: but waste not by excess, for Allah loveth not the wasters.’’ (al-Araaf 7:31)

Second Opinion: Maalik says that it is not an absolute obligation.
Sa'd '
His proof is that, Bin Sahl narrated that the people used to pray with the Prophet
tying their
Izars (lower garments) around their necks like children because of their small sizes and the
women were directed that they should not raise their heads from the prostrations till the men
had sat straight. (al-Bukhari, Muslim)
• During the time of Prophet Muhammad
, they did not have separate area for women, but
they had different partition.
- Umar Abdul Aziz said, one-day people were complaining to him and saying, why is it that you never
come out in the morning, no matter who knocks on your door. He said, I did not really want to tell you
but these two-piece of clothing I have is all I had. When I wash one then have to wait for it to dry until I
can wash the other part. We should wear beautiful clothes but should not waste anything.
However, these proof are not enough as they did not have any other choice and that is the only piece of clothes
they had.
-

General Issues concerning the covering of the Awrah of a Man:
-

-

-

What is the Awrah of a Man?
• Belly button to the knees (knees included) Prophet Muhammad
said, let not one of pray
with open shoulders. So when you pray, your shoulders should be covered. Sahabs would cover
their shoulders in prayer…
Is the prayer of a man who opens his back and stomach valid?
• If his area below the naval shows then prayer is not valid and it must be repeated. If you wear
something tight on Awrah then that too is not acceptable form of Awrah.
• Hadith: there will be men who will go around hitting people with whips near the DOJ…these
people wont smell the scent of Paradise.
• There will be women who will be clothed but naked. If you ask them are you wearing clothes,
they will say yes. Even though it is so tight and transparent.
`A’ishah reported: The Prophet
was lying down in his house with his thighs or his calves
was in
exposed. Abu Bakr asked permission to enter and was permitted while the Prophet
that position and he came in and spoke with him. Then `Umar asked permission to enter. He was
granted permission and came in and spoke with him while in that position. Then `Uthman asked
permission and the Prophet
sat up and straightened his clothing. He was then permitted and
came in and spoke with the Prophet
. After he had gone, `A’ishah said, “Abu Bakr entered
and you did not get up for him or worry about him and `Umar came in and you did not get up for
him nor worry about him but when `Uthman came in, you straightened out your clothing!” The
Prophet
said, “Should I not be shy of a man around whom the angels are shy?” (Bukhari)
• So from this Imam Bukhari infers that thigh is not part of Awrah however the safer opinion is
that the awrah from naval to knees.
• Scholars rebutted this understanding from the hadith by saying that if a person is sitting and he
knows that people sitting around him are trustworthy and wont be looking at him then its
permissible. Abu Bakr and Umar are trustworthy so Prophet Muhammad
was relaxed. A
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specific hadith states that Awrah in salah is from the naval to the knees the difference of opinion
however is outside of the Salah.

Issue # 8: ‘Awrah of a Woman in Prayer
The prayer of a woman is the same as the prayer of a man with the exception being her awrah.

Usool:
Any sunnah that would take away an obligatory action, then that sunnah shouldn’t be done.

First Opinion:
Majority: Maalik, Shaafi’ee, a narration of Ahmed, Sa’eed ibn Zubayr, Ikrimah:
The whole body is ‘‘awrah except face and hands
However, they agree that it is recommended to cover the face (not fardh) except during Hajj
proof:

ﺎﻨﻬ ﻣ ﺮ ﻬ ﺎ ﹶﻇ ﹺﺇﻟﱠﺎ ﻣﻬﻦ ﺘﻨﻦ ﺯﹺﻳ ﻳﺒﺪ ﻳ ﻭﻟﹶﺎ ﻬﻦ ﺟ ﻭﻦ ﹸﻓﺮ ﺤ ﹶﻔ ﹾﻈ
 ﻳﻭ ﻫﻦ ﺎ ﹺﺭﺑﺼﻦ ﹶﺃ ﻣ ﻀﻦ
 ﻀ
 ﻐ ﻳ ﺕ
 ﺎﻣﻨ ﺆ ﻤ ﻭﻗﹸﻞ ﻟﱢ ﹾﻠ
“And say to the believing women that they should lower their gaze and guard their modesty; that they
should not display their beauty and ornaments except what (must ordinarily) appear thereof”
(AlNoor 24: 31)
Ibn ‘Abbas says: the meaning of “except what (must ordinarily) appear thereof is the face, two hands and the
rings

Second Opinion:
Abu Haneefah: The whole body is ‘awrah except face, the hands and the ankles (feet)

Third Opinion:
A narration of Ahmed; The whole body is ‘awrah
Proof:
Hadeeth: almar’atu ‘‘awrah (the whole woman is ‘‘awrah)

Proofs used by the scholars on this issue:
Qur’aan: illaa maa dhahara minhaa (except that which is apparent): ﺎﻨﻬ ﻣ

ﺮ ﻬ ﺎ ﹶﻇﹺﺇﻟﱠﺎ ﻣ

What is apparent?
Ibn Abbaas: Face, hands and rings
Ikrima, Albaanee: hands and face
Ibn Mas‘ood: except her outer clothing
Abu Haneefah: hands, face and feet (when walking, it’s difficult to cover feet)
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1. ‘Aa’isah reported that the Prophet

said: “Allaah does not accept the prayer of a woman a childbearing age unless (she covers herself) with a khimaar.” (Abu Dawood, Ibn Majah and al-Tirmidhi)
Khimaar: whatever covers the head of a woman past the chest area
Does the khimaar encompass the face? Some say yes, some say no.

about a woman who
prayed wearing a dir’ (upper garment) and a khimaar (head cover), but no izaar (lower garment). He
said: “The woman is ‘‘awrah.” (This Hadiith is mawqoof - goes to the companion only, not to the
prophet - is a saying of Umm Salamah ) ibn Hajr -- Talqhis alHabair.
2. Abu Dawood reported from Umm Salamah that she asked the Prophet

3. Abu Dawood reported from Umm Salamah that she was asked about a woman who prayed in a khimaar and
qamees (dress or gown). She said, “The is nothing wrong with it if the dir’ (upper garment) covers her feet.”

said: The women should drag her cloth one finger span, then he said: drag it one
The Prophet
forearm. He also said: Do not increase more than that.
4. Abu Dawood narrates that Aishah (raa) said:” Asma’a the daughter of Abu Bakr (raa) came to see the

Messenger of Allah
wearing a thin dress; so Allah’s Messenger
turned away from her and said: “0
Asma’a, once a woman reaches the age of puberty, no part of her body should be seen but this -and he
pointed to his face and hands.”
5.FaDl ibn ‘Abbaas (when he was young) looked at a woman when she was asking the Prophet
turned his face other way.
hajj. The Prophet
- There’s no evidence that she had her face covered or open.

a question during

Conclusion:
The hands and the face don’t have to be covered

4. Places where prayers are forbidden:
By default, the whole earth is a place for prayer.
For Banee Israa’eel, the place was very strict. Not for us.
said:
Abu Sa ‘eed al-Khudri narated the Prophet
“All the earth is a mosque except for graveyards and bathrooms.” (al-Tirmidhi).
Al-Baihaqi and others have classified this hadeeth as SaHiiH (authentic).
Jaabir ibn Samurah narrrates that a man asked the Prophet
: Should I make wudoo from the meat of
sheep? He
said If you wish make wudoo and if you wish then do not make wudoo. He
said: Should I make wudoo from the meat of the camel? He
said Yes, make wudoo from the meat
said Yes. He asked: May I pray in the
of the camel. He asked: May I pray in sheep-pens? He
stalls of camels? He
said No. (Muslim)
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The only prayer that’s permissible in the graveyard is the janaazah prayer.
He forbade us to pray in:
1. The stalls of camels (shayTaan live there)
2. Bathrooms
3. Anywhere there are pictures and statues

5. Intention and its stipulation in Prayer:
Agreement:
The fuqahaa are in agreement concerning the stipulation of intention (niyyah) for the validity of prayer.

Disagreement:
Is it a condition that the intention (niyyah) of the follower (ma’moom) conform with the niyyah of the imaam?

First Opinion:
Maalik and Abu Haneefah
The intentions have to match meaning that if the imaam is praying ‘asr, then you have to pray ‘asr
proof: Anas ibn maalik reported that Prophet
said, “The imaam is made to be followed (in the states of
the prayer).” (Bukhari, Muslim)
If the imaam has a different intention, that means you’re not following the imaam.

Second Opinion: (stronger)
Shaafi’ee and Ahmed held that the niyaah doesn’t have to match
proof: It is related that Mu‘aadh ibn Jabal used to pray with the Prophet
his people in the prayer. (Bukhari, Muslim)
His second prayer was sunnah, although he was leading

, and then return and lead

They responded to the holders of the first opinion by saying that the Imaam has to be followed only in the
external actions; if the internal actions were to be matching also, then his concentration and everything else
has to match also—which is almost impossible.

Reason for Disagreement:
One hadiith is general and one is specific.
The imaam is to follow in the actions, but not intention.
If you miss a salah can you perform the it after performing the current one?
Majority (stronger):
You can’t mix the order of prayers (i.e., you can’t pray ‘ishaa’ before Maghrib)
Proof: During a battle, where the Prophet
and a lot of the companions missed the ‘Asr prayer. So, during
Maghrib, he prayed ‘Asr first, then Maghrib, and then ‘Ishaa’.
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They believe that if you haven’t prayed dhuhr and imam is doing asr then you can have intentions for Duhr and
when Imam says salaam, you get up and continue for Asr
However if you have not done Maghrib and Imam is doing Isha then you can’t join Imam for Isha and have
intentions for Maghrib because of the difference of Rakah. You cant join them when its not the same number of
Rakahs.
In the battle of trench, Prophet Muhammad
was approached by Umar bin Khattab and said; I barely prayed
the ASR prayer on time because they were busy in battle. So Prophet Muhammad
said, as for us, we
haven’t prayed the Asr prayer yet and its Maghrib already and may Allah (SWT) fill the graves of these people
with fire (who made us busy in fighting).
 Prophet Muhammad
did ASR first then did Maghrib. By default, you cannot pray out of order
unless you have a proof that you can. So if you join the Jama’ah (congregation) for isha then do it as
sunnah then make up Maghrib then pray isha.
 Also if imam has gone down in Ruku then you must go down in ruku before he comes up. Do not
stand there waiting. If you catch imam in ruku then you caught the Rakah.
If one can catch the Imaam’s rukoo‘, then one has catched the whole rakaa‘ah.

Conclusion:
The opinion of the majority: You have to follow Imaam in everything external but not
for internal actions
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Pillars of Prayer:
Hadeeth of the person who prayed incorrectly:
This Hadeeth is the core for the pillar of prayer.
Narrated Abu Hurairah:
The Messenger of Allaah entered the mosque and a person followed him. The man prayed and then went to the
Prophet and greeted him; he ruturned the greeting and said (to him), Go back and pray, for you have not
prayed. The man went back and prayed in the same way as before, and then returned and greeted the Prophet
who said, Go back and pray, for you have not prayed, three times. The man said, “By Him Who sent you
with the Truth, I canot do so any better than this, so please teach me.” He said,
“When you stand for prayer,
(1) say takbeer and
(2) then recite what is easy for you from the Qur’aan (from what you know BY HEART);
(3) then bow until you feel at ease in rukoo’;
(4) then raise your head and stand up straight,
(5) then prostrate until you feel at ease in sajdah;
(6) then sit with calmness until you feel at ease, and do likewise in all your prayers.
Any action that’s not in the above Hadeeth, but the Prophet

performed, falls under the category of waajib.

The default in prayer is stillness. You can move only if you have proof.

Standing in Obligatory Prayer for those who are able to:
Agreement:
The fuqahaa agree that standing in prayer is mandatory for all those who are able.
and he said,
‘Iran ibn Husain said, “I was suffering from hemorrhoids, so I asked the Messenger of Allaah
Pray standing; if you are not able, then sitting down; if you are not able to do so, then pray lying down.”
Takbeer: (Opening Takbeer)
The scholars are in agreement that the Opening Takbeer (at-Takbeerat ul-Ihram) is a pillar (rukn) of prayer

Where should you be looking at while standing?
First opinion:
To look in front of you.

Second (Correct) opinion:
To look down at the place of sajdah, this is what the Prophet

did, this is what ‘Aa’isha mentioned.
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If you’re concentrating, you’d naturally be looking down.

Can you say anything else besides “Allaahu Akbar?”
First Opinion: (strongest)
Ahmed, Maalik: you have to say “Allaahu Akbar” only because in prayer, we can’t do anything else except
what was transmitted to us from the Prophet

Second Opinion:
Shaafi’ee: you can say “Allaahul-Akbar”

Third Opinion:
Muhammad ibn Hasan Shaybaani (Abu Haneefa’s student): you can start with anything that praises Allaah (ArRaHmaan Akbar) proof: qad aflaHa man tazakkaa, wa dhakarasma rabbika faSallaa -- as long as you
have the remembrance of Allaah, then it’s fine.

* You have to say “Allaahu Akbar” while you’re at standing position. If sitting on chair, say the takbeer in
standing position and then sit. The takbeer should be loud enough that at least yourself say the takbeer.
The imaam shouldn’t prolong the takbeer because the followers may do it before the imaam.
Don’t prolong the first alif of Allaah Aallaahu akbar. Gramatically prolonging the alif will turn the sentence
into a question. “Is Allaah the greatest?”--that’s a sin. If you believe that, then it’s shirk.
-

Anyone who leaves the first takbeer then they have not prayed.
o Ali ibn Abi Tali b sai d that th e Pro phet
said, "The key to the prayer is
purification, it is entered by takbeer and exited by tasleem." (Ahmad, Abu Dawood, atTirmidhi, ibn Majah)

Read as loud as you need but don’t read it too loud to bother people.
Your palm should face the qiblah.
Two types of takber:
1. Takbeerat al-iHraam / Takbeer Tahreemee: the first takbeer
2. Takbeer al-intiqaal: Takbeer of position change (every other takbeer after the first one)
Every action in prayer has a supplication. The supplication for changing positon is the takbeer.
Waajib:
1. in prayer, if it’s a rukn, then it’s a must (you can’t miss it)
2. in prayer, if it’s a command, then you can make it up with sijdat-suhu (prostration of forgetfulness) at
the end

113

Takbeer: (Takbeerat al-Intiqaal) Takbeer of Position Change
- Don’t touch the ear-lobes (there’s no proof for touching the earlobes)

First Opinion (strongest):
The four Imaams, opinion of the majority of the scholars. All these takbeer are sunnah

Second Opinion:
Ahmed ibn Hanbal:
All other takbeers are waajib; if you forget it, you have to make sujood-saHwu

Third Opinion:
‘Umr ibn ‘Abd al-Azeez, Salem the servant of ibn ‘Umar were of the opinion that it is not sunnah, not waajib,
it’s not part of the prayer
Proof: Using the same hadiith
the prophet never mentioned anything after the first takbeer and the sahaba mentioned that they didn’t hear the
prophet saying other takbeer
This takbeer should be done while you change the movement. Every movement in prayer has a supplication
and the supplication here is the Takbeer.

Proofs used by the scholars on this issue:
Abu Hurayrah would pray and he would say the takbeer everytime he would come down and rise,
afterwards he said, “I have prayed a prayer most resembling of the prayer of the Messenger of Allah
. (Bukhari, Muslim)
Mutarif ibn Abdullah ibn as-Shikheer said," I prayed with Imran ibn Hussain behind Ali ibn Abi
Talib, and every time he would prostrate he would say the Takbeer and whenever he would
raise his head from the Ruku (bowing) he would say the Takbeer.When he was finished with his prayer
and we had left, Imran took hold of my hand and said, "This reminded me of the prayer of the
Messenger of Allah
" (Bukhari, Muslim)

Malik ibn al-Huwairith said the Prophet

said, "Pray as you have seen me pray." (Bukhari, Muslim)

Contradiction of the two hadeeth:
Hadeeth of the person who prayed incorrectly has no mentioning of other takbeer, but his action shows that he
said those takbeer.

Correct opinion:
If you forget a Takbeeratul Intiqaal you should make sujood sahw (prostrations of
forgetfulness)
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If you’re late for prayer, then say the Takbeeratul Ihraam while standing first and then go to the movement that
the imaam is in (Ruku', Sujood) with another takbeer.
When the imaam is in the rukoo’ and you catch him, you catch that rakaa‘ah because you wouldn’t miss
anything besides soorah FaatiHah and imaam takes care of that.

The Takbeer should be raised to the level of your shoulder after which the sunnah is to place the right hand over
the left hand either:
1) on the wrist
2) grasping the wrist
• Maalik held that grasping in a sunnah prayer is okay, but grasping in the fardh is not okay.
because grasping is a form of resting.
3) placed over the hand

Some differences between fardh and sunnah prayers:
1) In sunnah prayer, you can sit down if you’re tired.
2) In sunnah prayer, you can hold a musHaf if it helps you concentrate
3) In sunnah prayer, your reward will decrease if you do anything that’s not needed (i.e., leaning against
a wall)
The du'a of istiftaah (Opening of the prayer)
There categories of du‘aa’ istiftaaH:
1. just du’aa
2. just praising Allaah
3. combination of du’aa and praising Allaah
After that, say ‘a‘oodhu billaahi minash-shayTaanir-rajiim (I seek refuge in Allah from Satan the
outcast)
How many times do you say isti ‘aadhah?
Once in the beginning, so don’t have to say it again in the following rakaa’ah

Raising hand during Eid prayer:
The Prophet raised his hands for the first takbeer in the Eid prayers (there’s proof from the narration of
‘Aa’ishah). There’s no proof of raising the hands in other takbeers. You can’t do qiyaas in this case.

Issue # 10: Reading of the Basmala
First Opinion: Maalik is of the opinon that you don’t read it at all, whether loud or silent..
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-

His Proof is that Anas narrated that the Prophet Muhammad
, Abu Bakr and Umar used to
begin the Salat (Prayer) with Alhamdulillahi.(al-Bukhari, Muslim)
Majority of scholars believe that its not part of surah Alfatihah
Imam Muslim added that "They would not recite either in the beginning of the recitation nor at the end
of it.

Second Opinion:
Abu Haanifah and Ahmed say that read it (sunnah) but has to be silent, even if prayer was loud like Maghrib,
Fajr and Isha.

Third Opinion:
AshShaafi’ee is of the opinion that you should always read it out loud unless its silent prayer. If it is loud prayer
then start with Basmalah.
-

AshShaafi’ee believes that Basmalah is part of Surah Alfatiha
o Umm Salamah was asked about the recitation of the Prophet Muhammad
and she
said, "The Prophet, used to read one ayah at a time, (Bismillah ar-Rahman ar-Rahim,
alHamdu Lillah Rabillaalameen)... (Ahmad, Abu Dawood)

-

Nu'aim said, "I prayed behind Abu Hurayrah and he recited bismillah and then recited Umm-ulQur'an (al-Fatihah) and when he reached waladaaleen, he said Amin; and said Allah Akbar, when
he prostrated and when he stood up from his sitting position. And when he uttered the
Tasleem (Assalamu Alaikum), he said, "I swear by the One in Whose hand my soul is (Allah),
My Salah (prayer) resembles most that of the Messenger of Allah
then that of anyone among
you. (an-Nasaai, ibn Khuzaima)
say Bismillah… so
o Abu Hurayrah is affirming that he heard Prophet Muhammad
affirmation takes precedence over negation. (Anas is negating that Prophet Muhammad
ever said bismillah) so we should not read Bismillah out loud all the time but we should do it
sometimes.

Proofs used by scholars on this Issue:
A Hadeeth in SaHeeH Muslim (of Anas ibn Maalik speaking about in the Masjid while they were praying) and
a Hasan (acceptable also) Hadeeth:

Conclusion:
When both aHaadeeth are authentic, if there is a manner to combine them then that is what takes
precedence, so say bismillaah silently most of the time and read bismillaah out loud once in a while
When do you say Bismillaah?
If you read more than one soorah in the same rakaa‘ah, then read bismillaah in between the soorahs.

Is Bismillaah part of Al-Faatihah or not?
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AShaafi‘ee: It is part of al-Faatihah, if a person doesn’t recite It then his prayer is invalid because he
would be leaving out a prayer
Majority (stronger): It is not part of al-FaatiHah, it is an aayah by itself.
Proof: Abu Hurayrah’s Hadeeth (Hadeeth Qudsee): where Allaah divided the salaah into two
halves (here salaah means soorah al-faatihah—it’s a name for that soorah):
When he says: AlHamdulillaahi rabbil ‘aalameen:
Allaah says: Hamadanee ‘Abdanee
Allaah started with AlHamdulillaahi rabbil ‘aalameen, not Bismalah
Conclusion: It is not part of FaatiHah, if someone starts FaatiHah without Basmalah, then his prayer
valid

Issue # 11: Is the prayer of a person who doesn’t read Soorah al-FaatiHah
valid?
First Opinion:
Shaafi‘ee, more correct narration of Maalik, Ahmed
It’s a pillar, anybody who doesn’t pray faatiHah, then his prayer is invalid. You must read it if you can (making
exception for new Muslims)
Proof:
1. Ubadah ibn Samit’s first narration: “There is no prayer for the one who does not recite the
Opening of the Book [i.e., al-FaatiHah] (alBukharee)
2. Ubaadah ibn Samit’s second narration: (it’s a Hasan Hadeeth - authentic) “Do not read anything
except FaatiHah” - so in all rakaa‘ah, you should read FaatiHah

Second Opinion:
Another narration of Maalik
If you read faatiHah for at least half of the prayer, then it’s sufficient

Third Opinion:
Abu Haneefah
It is not obligatory as long as someone reads part of the Qur’aan
Some of his students say that he has to read at least three aayaat or one long aayah from any part of the
Qur’aan
Proof:
1) Hadeeth of Abu Hurayrah: It’s not obligatory to read Alfaatiha, this person didn’t know how to pray
and the Prophet
didn’t mention about the AlFaatiha (the Prophet
said to read whatever is easy
from the Qur’aan)
2) If someone catches the imaam in the rukoo‘, he gets the raka‘ah although he didn’t read al-faatiha.

Discussion:
1.The hadith, "There is no prayer for whoever does not recite the Opening of the Book" doesn’t
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contradict with “praying from wherever is easy for you.” If a new Muslim doesn’t know the surah then
it’s okay, but he’s obligated to learn. That was the case of the person who didn’t know how to pray.
2. In the case of the one who catches the congregation in Ruku', the recitation is taken up by the Imaam
if one doesn’t have the time to read faatiHah

Conclusion:
FaatiHah is a rukn, if he is praying silently or out loud, alone or in congregation. So, if in a
congregation, when the imaam finishes surah Alfaatiha, then the others people should recite It also
even if the imaam is reciting another surah.
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Ruku’:
Agreement:
The majority of scholars are in agreement about the prohibition of the recitation of the Qur’aan while bowing
(ruku’) and prostrating (sujood). And Allah knows best.
Ibn Abbas (radiAllahu anhu) narrated that the Messenger of Allah (sallallahu alayhee wasallam) said, “I have
been forbidden to recite the Qur’aan while bowing or prostrating; so while in the bowing (ruku’) position
glorify the Lord and while in the prostrating (sujood) position be earnest in supplication, for it is most
likely that your supplications will be answered.” (Muslim)

Conclusions:
•

When making ruku’, the back should be straight: "When he (Rasulullah, sallallahu alayhee
wasallam) made ruku', he would spread his back and make it level (Bukhaari, and Baihaqi with a
saheeh isnaad)," "such that if water were poured on it, it (the water) would stay there (i.e., not run
off).” (Tabaraani in Mu`jam al-Kabeer and Mu`jam al-Sagheer, `Abdullaah b. Ahmad in Zawaa'id alMusnad & Ibn Maajah)

•

The recitation of Qur’aan in ruku’ is forbidden. You must have intention, in making the ruku’. Ruku’ is
obligatory in every salaah except in the Janaazah salaat.

Du’aa in Ruku’:
Aa'eesha (radiAllahu anha) narrated that the Messenger of Allah (sallallahu alayhee wasallam) used to say
while bowing and prostrating:

Subhanaka allahumma rabbana wabihamdika Allahuma maghfirlee
(Glory be to You, O Allah, Our Lord and praise be to you, O Allah forgive me) (Al Bukhari & Muslim)

Ibn Masud (radiAllahu anhu) said that the Prophet (sallallahu alayhee wasallam) said, “If one of you says in his
ruku’:

Subhanna Rabbiyal Adheem
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(Glory be to my Lord the Most Great)
Three times, he has completed his ruku’ and that is the least of it.” (at-Tirmidhi & Abu Dawud)

Conclusions:
•
•
•

Try to change the du’aas around, so you can gain concentration.
The best way to perfect our prayer is to memorize as many du’aain (for recitation in salaat) as possible.
When rising from ruku’, stand straight so that your muscles/bones are relaxed, and give yourself the
time it would take to say SubhanAllah, before you go into sujood. And Allah knows best.

At-Tashahud:

There are five different narrations that have come to us all through authentic chains:
Preferred text according to Abu Hanifah:
at-tahiyyatu lilahi wa-ssalawatu wa-ttayyibat, assalamu alaika ayyuhal nabiyy wa rahmatul-lahi wa
barakatuhu, assalamu alaina wa 'ala 'ibad illahi isaliheen, ash-hadu anna la ilaha illaha illa Allah wa ashhadu anna muhammadan 'abduhu wa rasooloh

Preferred text according to Imaam Ahmad and Ahlul Hadith:
at-tahiyyatu ittayyibatu issalawatu izzakiyyatu lillah, assalamu 'ala-lnabiyy wa rahmatul-lahi wa barakatuhu,
assalamu alaina wa 'ala 'ibad illahi issaliheen,ash-hadu anna la ilaha illa Allah wa ash-hadu anna
muhammadan 'abduhu wa rasooloh.
Preferred text according to Imaam as-Shafi’ee:
at-tahiyyatu lmubarakatu issalawatu ittayyibatu lilah, assalamu alaika ayyuhal nabiyy wa rahmatul-lahi wa
barakatuhu, assalamu alaina wa 'ala 'ibad illahi isaliheen, ash-hadu anna la ilaha illaha illa Allah wa ashhadu anna muhammadan rasoolu-llah.

Preferred text according to Imaam Maalik:
at-tahiyyatu lillahi izzakiyyatu lillahi at-tayyibatu lillah, assalamu alaika ayyuhal nabiyy wa rahmatul-lahi wa
barakatuhu, assalamu alaina wa 'ala 'ibad illahi isaliheen, ash-hadu anna la ilaha illaha illa Allah wa ash-
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hadu anna muhammadan 'abduhu wa rasooloh.
at-tahiyyatu lilahi wa-ssalawatu wa-ttayyibat, assalamu alaika ayyuhal nabiyy wa rahmatul-lahi wa
barakatuhu, assalamu alaina wa 'ala 'ibad illahi isaliheen, ash-hadu anna la ilaha illaha illa Allah wahdahu la
shareeka lahu wa ash-hadu anna muhammadan 'abduhu wa rasooloh.

Conclusions:
•

•

•

Addressing the Prophet (sallallahu alayhee wasallam) in the Tashahud, is not considered shirk, because
in salaat the Angels bring these salaams to the Prophet (sallallahu alayhee wasallam) himself (they
reach the Prophet by the will of Allah azza wa jaal).
o So when you say your salaams, say them with sincerity.
o Any other time (outside of the Tashahud), you don’t call out to him as if he were alive.
“Sayyedna Muhammad” should not be said in the Tashahud/prayer, because there is no narration that
the Prophet (sallallahu alayhee wasallam) ever added this word during his salaat.
o In salaat, nothing can be added in action or in word, unless it has been shown to be practiced by
Rasulillah (sallallahu alayhee wasallam).
Change up the tashahud narrations during your salaawaat—it will help you better your concentration.
And Allah knows best.

As Salaat ‘ala Nabi (Sending Prayers on the Prophet):

(1)
“O Allah! Send prayers on Muhammad, and on the family of Muhammad, as you sent prayers on
[Ibrahim, and on] the family of Ibrahim; You are indeed Worthy of Praise, Full of Glory. O Allah! Send
blessings on Muhammad, and on the family of Muhammad, as you sent blessings on [Ibrahim, and on]
the family of Ibrahim; You are indeed Worthy of Praise, Full of Glory.” (al-Bukhari & Muslim)
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(2)
“O Allah! Send prayers on Muhammad and [on] his wives and progeny, as You sent prayers on [the
family of Ibrahim]. And send blessings on Muhammad, and [on] his wives and progeny, as You sent
blessings on [the family of] Ibrahim; You are indeed Worthy of Praise, Full of Glory.” (al Bukhari,
Muslim, & Nasaa’i)

(3)
“O Allah! Send prayers on Muhammad, Your slave and messenger, as You sent prayers on [the family
of] Ibrahim. And send blessings on Muhammad [Your slave and messenger], [and the family of
Muhammad,] as you sent blessings on Ibrahim [and on the family of Ibrahim].” (al Bukhari)

(4)
“O Allah! Send prayers on Muhammad, and on the family of Muhammad, and send blessings on
Muhammad, and on the family of Muhammad, as you sent prayers and sent blessings on Ibrahim and the
family of Ibraaheem; You are indeed Worthy of Praise, Full of Glory.” (an Nasaa’i, with saheeh sanad)

(5)
“O Allah! Send prayers on Muhammad [the Unlettered Prophet], and on the family of Muhammad, as
you sent prayers on [the family of] Ibrahim; and send blessings on Muhammad [the Unlettered Prophet]
and the family of Muhammad, as you sent blessings on [the family of] Ibrahim among the nations; You
are indeed Worthy of Praise, Full of Glory.” (Muslim & Abu ‘Awaanah)
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(6)
“O Allah! Send prayers on Muhammad, and on his household, and on his wives and progeny, as you sent
prayers on the family of Ibrahim; You are indeed Worthy of Praise, Full of Glory. And send blessings on
Muhammad, and his household, and his wives and progeny, as you sent blessings on the family of
Ibrahim; You are indeed Worthy of Praise, Full of Glory.” (Ahmad & Tahaawi, with a saheeh sanad)

Supplication before saying At-Tasleem:

•

With the exception of some of the Dhahireeya (Literalist Madhab), the majority of the scholars are of the
opinion that du’aa before Tasleem is recommended or Sunnah (recommended before tasleem and while
in sujood).

•
•

The Dhahireeya school of thought says it is fard.
If you do not know Arabic, say your du’aas in your heart, as Arabic is the only language our salaat is
accepted in.

(1)
"O Allah! Truly I seek refuge with You from the punishment of the grave, and I seek refuge with you
from the trials of the False Christ, and I seek refuge with You from the trials of living and dying. O
Allaah! Truly I seek refuge with You from sin and burden.” (al Bukhari & Muslim)

(2)
"O Allah! Truly I seek refuge with You from the evil of what I have done, and from the evil of what I
have not done [yet] (Nasaa'i with a saheeh sanad & Ibn Abi `Aasim in his as Sunnah.” (no. 370); the
addition is from the latter)
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(3)
"O Allah! Call me to account with an easy reckoning.” (Ahmad & Haakim)

(4)
"O Allah! [I ask you], by Your knowledge of the Unseen, and Your control over the creation: give me life
as long as You know that life is best for me, and take me when death is best for me. O Allah! I also ask of
You fear of You, in secret and in open; I ask of You the word of Truth (in one narration: Wisdom) and
justice in anger and in pleasure; I ask of You moderation in poverty and affluence; I ask of You joy
which does not fade; I ask of You pleasure [which does not pass away, nor that] which ceases; I ask of
You contentment with Your decree; I ask of You coolness of life after death; I ask of You the delight of
looking towards Your Face; and [I ask of You] eagerness towards meeting You, not in harmful adversity,
nor in misleading afflictions. O Allah! Adorn us with the decoration of Imaan, and make us those who
guide and are guided.” (Nasaa'i & al Haakim)

(5)
“O Allah! Indeed I have wronged myself greatly, and none can forgive sins except You, so forgive me out
of Your forgiveness, and have mercy on me. Truly, You are the Oft- Forgiving, the Most Merciful.” (alBukhari & Muslim)
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(6)
"O Allah! Indeed I ask of You all Good, [the imminent and the far-off,] that of it which I know and that
which I do not know. I seek refuge with You from all Evil, [the imminent and the far-off,] that of it which
I know and that which I do not know. I ask of You (in one narration: O Allah! indeed I ask of You) the
Garden, and whatever saying or deed which brings one near to it; I seek refuge with You from the Fire,
and (from) whatever saying or deed which brings one near to it. I ask of You (in one narration: O Allah!
indeed I ask of You) [the] good of what was asked of You by Your slave and messenger [Muhammad;
and I seek refuge with You from evil of what Your slave and messenger Muhammad (sallallahu alayhee
wasallam) sought refuge with You]. [I ask of You] that whatever You have decreed for me, its result [for
me] be beneficial.” (Ahmad, Tayaalisi, Bukhari in al-Adab al-Mufrad, Ibn Maajah & Haakim who declared it
saheeh)

(7)
"O Allah! Indeed I ask of You, O Allah (in one narration: by Allah), the One, the Only, the Absolute,
Who begets not and nor is He begotten, and there is none like Him, that You forgive me my sins; indeed
You are the Oft-Forgiving, Most Merciful.” (Abu Dawud, Nasaa'i, Ahmad & Ibn Khuzaimah; Haakim
declared it saheeh)

(8)
"O Allaah! Indeed, I ask of You, by the fact that to You belongs all Praise; there is no (true) god except
You, [You alone, You have no partners;] the Bestower of Favours; [O] Originator of the Heavens and the
Earth; O One that is Full of Majesty and Honour; O Living One, O Eternal One; [indeed I ask of You]
[the Garden, and I seek refuge with You from the Fire]. [So the Prophet (sallallahu alayhee wasallam)
said to his Companions, Do you know with what he has supplicated? They said, "Allaah and His

125

Messenger know best." He said, By Him in Whose Hand is my soul,] he has supplicated Allaah with His
Mighty (in one narration: Mightiest) name, with which if He is supplicated, He answers, and with which
if He is asked, He gives.” (Abu Daawood, Nasaa'i, Ahmad, Bukhari in al-Adab al-Mufrad, Tabaraani & Ibn
Mandah in Tawheed (44/2, 67/1, 70/1-2) with saheeh isnaads)

(9)
"O Allah! Forgive me what I have done in the past, and what I will do in the future, and what I have
concealed, and what I have done openly, and what I have exceeded in, whatever You know about more
know than I. You are the Bringer-Forward, and You are the Delayer, there is no (true) god except You.”
(Muslim & Abu `Awaanah)

At-Tasleem (saying of salaam to end the prayer):
The scholars differed concerning the obligation of Tasleem:
1st Opinion (strongest): Imaam Ahmad, Imaam as-Shafi’ee and Imaam Maalik:
First tasleem is obligatory; second tasleem is sunnah. And Allah knows best.
2nd Opinion: Imaam Abu Hanifah
Tasleem is not obligatory

Proofs used by scholars on this Issue:
•

Proof (for 2nd opinion): Abdullah ibn Am ibn Aas (radiAllahu anhu) said that the Prophet (sallallahu
alayhee wasallam) said, “If a person at the end of his salaat breaks his wudhu before he has given
the tasleem, then his prayer has been completed.” (Abu Dawud & at Tirmidhi) This hadeeth has been
classified as da’eef (weak), by the majority of the scholars.

•

Ali ibn Abi Talib (radiAllahu anhu) said that the Messenger of Allah (sallallahu alayhee wasallam) said,
“The key to the prayer is purification, it is entered by takbeer and exited by tasleem.” (Ahmad,
Abu Dawud, at Tirmidhi, Ibn Majah)

•

Ibn Masud (radiAllahu anhu) said that the Prophet (sallallahu alayhee wasallam) used to give the
tasleem on his right hand side and on his left hand side saying: Assalamu Alaikum Warahmtullahi,
Assalamu Alaikum Wa Rahmatullahi, until we could see the whiteness of his cheeks.” (Muslim,
Ahmad, Ibn Majah, at Tirmidhi)
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Conclusions:
•

There is more than one recognized way of doing the tasleem, and you should always change it up (using
the different types of tasleem), so that people will learn the sunnah of Rasulullah (sallallahu alayhee
wasallam).
o Tasleem (of 4 kinds)
 Assalamu Alaikum on right side and stop
 Assalamu Alaikum Warahmatullahi on the right side and Assalamu Alaikum on the left
side
 Assalamu Alaikum Warahmatullahi on both the right and left side
 Assalamu Alaikum Warahmatullahi WaBarakatuhu on the right side, Assalamu Alaikum
Warahmatullahi on the left side
o Turn so that the people behind you will see your cheeks, but do not turn your chest away from
the Qiblah, or your prayer will be invalid.

Qunoot Supplication:
The scholars differed over the legitimacy of qunoot and where it is to be said.

•

Qunoot: khushoo' (full concentration, humility), sukoon (calmness); Qunoot is to stand up for a long time in

full devotion (with these attributes of concentration, humility & calmness).
•

Qanata = to stand up for a long time

Two types of Qunoot:
1. Qunoot in sunnah prayer
2. Qunoot in obligatory prayer

1st Opinion (strongest): Imaam Abu Hanifah
Madhab Abu Hanifah says there is no Qunoot in Fajr prayer, only qunoot in witr prayer during times of
calamity. The stronger opinion (belonging to Abu Hanifah); make qunoot at times of calamity (and can be made
in any prayer, when there is calamity).
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2nd Opinion: Imaam Shafi’ee
It’s waajib (obligatory) every time after Fajr prayer

Proofs used by scholars on this Issue:
•

Proof: (for second opinion) Anas (radiAllahu anhu) said, "The Prophet (sallallahu alayhee wasallam)
never left the Qunoot of Fajr until he left this world.” (Ahmad)

•

Imaam Shafi'ee said: "There is always some sort of calamity affecting the Muslims, so we should make

Qunoot every day (at Fajr)."

•

The Messenger of Allah (sallallahu alayhee wasallam) taught to al Hasan ibn ‘Ali (radiAllahu anhu), to
say in his witr prayer:

“Allahumma ihdini feeman hadayta wa’ aafini feeman ‘aafayta wa tawallani feeman tawallayta wa baarik li
feema a’tayta. Wa qini sharra ma qadayta, fa innaka taqdi wa la yuqda ‘alayk, wa innahu laa yadhillu man
waalayta wa laa ya’izzu man ‘aadayta, tabaarakta Rabaana (wa ta’aalayta la munji minka illa ilayk)”
“O Allah, guide me amongst those whom You have guided, pardon me among those whom You have
pardoned, turn me in friendship among those on whom You have turned in friendship, and bless me in
what You have bestowed, and save me from the evil of what you have decreed. For verily You decree and
none can influence you; and he is not humiliated whom You have befriended, nor is he honored who is
Your enemy. Blessed are You, O Lord, and Exalted (There is no place of safety from You except with
You).” (Abu Dawud, an Nasaa’i)
*Note: The parts of the translation and transliteration that are in parenthesis are a part of the du’aa, but are not
written in the above Arabic text.
•

Abu Maalik al Ash’ari said: “I said to my father, ‘O my father, you prayed behind the Messenger of
Allah (sallallahu alayhee wasallam) and behind Abu Bakr, ‘Umar, ‘Uthman and ‘Ali (radiAllahu
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anhum). Did they used to say Du’aa al Qunoot in Fajr?” He said, ‘O my son. This is a newlyinvented matter.” (at Tirmidhi, Ahmad, ibn Majah, an Nasaa'i)
•

It was narrated from ‘Ali ibn Abi Talib that the Prophet (sallallahu alayhee wasallam) used to say at the
end of Witr:

“Allahuma inni a’oodhu bi ridaaka min sakhatika wa bi mu’aafaatika min ‘uqoobatika wa a’oodhu bika minka,
la uhsi thana’an ‘alayka anta kama athnayta ‘ala nafsika.”
“O Allah, I seek refuge in Your pleasure from Your wrath and in Your forgiveness from Your
punishment. I cannot praise You enough; You are as You have praised Yourself.” (at Tirmidhi & Abu
Dawud)
•

It has been narrated in Sahih Muslim that the Prophet (sallallahu alayhee wasallam) cursed some Arab
tribes who had betrayed his companions and killed them. In Musnad Imaam Ahmad and an Nasaa’i, ibn
Majah said that the prayed for the weak and oppressed believers in Makkah, that Allah would save them.
It was narrated that ‘Umar prayed Qunoot with the following words:

“Allahumma inna nasta’eenuka wa nu’minu bika, wa natawakkalu ‘alayka wa nuthni ‘alayka al khayr, wa
laa nakfuruka. Allahumma iyaaka na’budu wa laka nusalli wa nasjudu, wa ilayka nas’aa wa nahfid. Narju
rahmataka wa nakhsha ‘adhaabaka, inna ‘adhaabaka al-jadd bil kuffaari mulhaq. Allahumma ‘adhdhib il
kafarata ahl al kitaab allaadheena yasuddoona ‘an sabeelika.”
“O Allah, verily we seek Your help, we believe in You, we put our trust in You and we praise You and
we are not ungrateful to You. O Allah, You alone we worship and to You we pray and prostrate, for
Your sake we strive. We hope for Your mercy and fear Your punishment, for Your punishment will
certainly reach the disbelievers. O Allah, punish the infidels of the People of the Book who are
preventing others from following Your way.” (Al Bayhaqi, the hadeeth is classified as authentic by a
number of scholars, amongst them—al Albaani.)
•

Abu Hurayrah (radiAllahu anhu) narrated that the Prophet (sallallahu alayhee wasallam) supplicated (the
qunoot supplication) in the dawn (fajr) prayer then left it when Allah (subhanahu wa ta’aala) revealed
the Ayah:

ﻮ ﹶﻥﻟﻤﻢ ﻇﹶﺎ ﻬ ﻧﻢ ﹶﻓﹺﺈ ﻬ ﺑﻌ ﱠﺬ ﻳ ﻭ ﻢ ﹶﺃ ﻴ ﹺﻬﻋﹶﻠ ﺏ
 ﻮﻳﺘ ﻭ ﻲ ٌﺀ ﹶﺃ ﺷ ﻣ ﹺﺮ ﻦ ﺍ َﻷ ﻣ ﻚ
 ﺲ ﹶﻟ
 ﻴﹶﻟ
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“Not for thee, (but for Allah), is the decision: whether He turns in Mercy to them, or punishes them; for
they are indeed wrong-doers (Aal-e-Imran 3:128).” (al Bukhari & Muslim)
•

Abu Hurayrah (radiAllahu anhu) narrated, “By Allah, I will closely make my prayer resemble the
prayer of the Prophet (sallallahu alayhee wasallam) and he supplicate (made qunoot) during the
noon, night, and dawn prayer.” (Bukhari & Muslim)

Anas (radiAllahu anhu) said, “The Prophet (sallallahu alayhee wasallam) never left the Qunoot of Fajr
until he left this world.” (Ahmad)

What kind of calamity should we make Qunoot on?
•

Calamities that are continuously occurring (plague, widespread sickness, etc.

•

Calamities that affect everybody--ones that everyone in the area are thinking about.
o When the calamity lessens, then stop making Qunoot.
Qunoot al ‘aariDah: during calamity
Qunoot an Nawaazil: during war

•
•

Conclusions:
•

Qunoot in Witr Prayer is sunnah (after you come back from ruku’). Some Maalikis are of the opinion
that you do it before ruku’. Qunoot is not obligatory, so you should leave it out once in a while.

•

Du’aa Qunoot during the time of the Prophet (sallallahu alayhee wasallam) was not very long. It is
Bid’ah to prolong the witr prayer du’aa to the point where people get tired (the prayer is what should be
longer/elongated, not the du’aa). The Prophet (sallallahu alayhee wasallam) said: At the end of time,
people will exaggerate in du’aa and purification (wudhu). [This exaggeration is a sign of the Day of
Judgment]. Today, we can see the truth in his saying—by looking at how much water we use for wudhu
and ghusl. The Prophet (sallallahu alayhee wasallam) only used one handful of water for wudhu or 4
handfuls of water for ghusl.

•

Qunoot in Fajr: Some of the most knowledgeable Companions (radiAllahu anhum) of the Prophet
(sallallahu alayhee wasallam) had been killed and ambushed by the munafiqoon (hypocrites), and so for
one month straight, he made Qunoot in every 5 prayers, against those who had killed his Companions,
and stopped after that month. Anas bin Maalik narrated: “The Prophet recited Qunoot for one month
(in the Fajr prayer) asking Allah to punish the tribes of Ral and Dhakwan.” (Bukhari, 2:16:117).

•

This is why the scholars agree that if there is calamity you should make Qunoot at every single prayer to
re-establish dependence on Allah. Revive this sunnah to put in our hearts the remembrance of our
Muslim brothers and sisters. As long as people know about it—ask Allah to help the Muslims,
strengthen them and the Ummah.
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•

Strongest of opinion: only make Qunoot when there is calamity (always make it out loud)—even for the
silent prayers, to let people know what happened. The Prophet (sallallahu alayhee wasallam) continued
this for one month, so it is permissible to make Qunoot in Jummah prayer as well. Qunoot is also to
make us notice the calamities that are happening to the Muslim communities. Qunoot should be at the
end of every prayer after the last ruku’ (the last rakaa of every prayer). And Allah knows best.

Raising of Hands in Prayer:
The fuqahaa disagreed about raising of the hands in prayer on three points:
1.) It’s ruling (hukm)
2.) Occasions when the hands are raised
3.) Extent to which they are to be raised

First Opinion:
According to the majority of the scholars, Imaam Shafi’ee, Imaam Ahmed and Imaam Maalik, raising the hands
in prayer is sunnah.

Madhab Abu Hanifah:
•
•
•
•
•
•
•

First Takbeerat Al Ihram (takbeer that begins the prayer), you raise your hands, but in the other actions
of salaat, you do not raise your hands.
Correct:
Raising from sujood and going to sujood: you do not raise your hands.
All other times: raise your hands.
When sitting in tashahud, coming up, you do raise your hands.
Push yourself up for leverage (after tashahud), raise your hands (in takbeer), and then continue with the
3rd rak’a.
When raising hands, the palms of your hands should always face outwards towards the qiblah.

Proofs used by scholars on this Issue:
•

Ibn ‘Umar (radiAllahu anhu) narrated that when the Prophet (sallallahu alayhee wasallam) started
his prayer, he would say “Allahu Akbar” and raise his hands, when he bowed in rukoo’ he would
raise his hands, when he said “Sami’a Allahu liman hamidah [Allah hears those who praise Him],”
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he would raise his hands, and when he stood up after two rak’ahs he would raise his hands.” (al
Bukhari & Abu Dawud)
•

Al Hasan said: “The Companions of the Messenger of Allah (sallallahu alayhee wasallam) used to raise
their hands during prayer when they bowed and when they stood up (from bowing).”

•

Al Baraa’ ibn ‘Aazib, narrated that the Messenger of Allah (sallallahu alayhee wasallam) used to
raise his hands almost to his ears when he started to pray, then he did not repeat (this action).”
(Abu Dawud)
This hadeeth is classified
as being da’eef (weak) by Sufyan ibn ‘Uyaynah, Ahmad ibn Hanbal, Yahya ibn Ma’een, al Daarimi and,
al Bukhari.

•

‘Abd Allah ibn Mas’ood (radiAllah anhu) who said: “Shall I not lead you in prayer as the Messenger
of Allah (sallallahu alayhee wasallam) did?” Then he prayed and he only raised his hands once.”
(Abu Dawud)
This hadeeth is classified
as being da’eef (weak) by Abd Allah ibn al Mubaarak, Ahmad ibn Hanbal, al Bukhari, al Bayhaqi & al
Daaraqutni). And Allah knows best.

The Sitting Posture:
The scholars have four opinions concerning the posture that a Muslim must maintain while
sitting during the Tashahud:

Iftiraash

Madhab
Abu Hanifah

Tawarruk

Sitting Posture
Iftiraash

When

Notes

All times during
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Imaam Maalik

Tawarruk

Imaam Ahmad

Iftiraash &
Tawarruk

all salaats
All the time (with
the exception of
sitting between
sajdah’s).
Any salaat that is
only two
rakaats=you sit
Iftiraash

Maghrib (3rd
rakaah): you sit
iftiraash
Maghrib (2nd
rakaa): you sit
iftiraash

The only time you
sit Tawarruk, is
the last sitting of a
four rakaat prayer. Dhuhr/Asr/Isha are
the same: 2nd rakaa
you sit iftiraash
and 4th rakaa you
sit tawarruk
Fajr: Iftiraash
Imaam Shafi’ee

Tawarruk

Any time when
you are sitting to
say tasleem
(salaams, to end
the prayer).

Proofs used by the Scholars on this Issue:
•

Abu Humaid (radiAllahu anhu), in his description of the Prophet’s (sallallahu alayhee wasallam) prayer
said, “…and when he sat after the second rak’ah he sat on his left leg, raising the right foot. And
when he sat during the final rak’ah he crossed with the right foot (slid his feet under the right) and
raised the foot sitting on his buttocks.” (al Bukhari & Muslim)
The above hadeeth is the proof used by Imaam Ahmad.

•

Wa’il ibn Hajr (radiAllahi anhu) said, “I prayed behind the Messenger of Allah (sallallahu alayhee
wasallam) and when he sat for the Tashahud he laid his left foot on the ground and sat on it.”
(Ahmad & Abu Dawud).”
The above
hadeeth is proof used by Imaam Abu Hanifah.

Conclusions:
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•

The stronger of the opinions (according to Shaykh Abdulbary Yahya), is that of Imaam Maalik
(wa’Allahu ta’aala Alim).

•

Abdullah ibn Umar said, “The sunnah in prayer is just to raise the right foot and cross the left.” (Maalik)

•

The scholars differ because the wording in the hadeeth of Abu Humaid (in Bukhari & Muslim), can
mean both (i.e., apply to both sitting postures). How does it apply two ways? Fajr is the 2nd rak’ah, but it
is also the last rak’ah. Also; Imaam Abu Hanifah only used one hadeeth and left out the other. Imaam
Maalik used both ahaadeeth to come up with his ruling.

•

But generally as a rule of fiqh, if there are two possibilities, you always go back to the default. In this
case, the default is: between two sajdah’s you sit iftiraash (Imaam Ahmad says we cannot make Qiyaas,
in this case, since we have proof). Proof that the Prophet (sallallahu alayhee wasallam) did Tawarruk at
the end of the dhuhr, asr & Isha (all the salaat with 4 rakaa’h).

•

The toes from your right foot should always be facing the qiblah.

•

In Imaam Maalik’s Muwatta, it states that the people of Medina would always pray, sitting Tawarruk.

Ruling on the middle and final sitting:
The majority of scholars are of the opinion that the middle tashahud is Sunnah.
Ibn Buhainah reported that the Prophet () led us in Dhur prayer and stood up after the first two
rak'ah and didn't sit, the people followed him in standingup with him. It wasn't until he had finished the
prayer that the people that the people waited for his tasleem, but he said Allahu Akbar while sitting and
made two prostrations before he made the tasleem. Then he gave the tasleem.
Side Notes:
3 circumstances for sijdah suHu:
1. You forget something that should’ve been part of the prayer (waajib part) that wasn’t the arkaan,
make sujood before the tasleem
2. You add something that wasn’t part of the prayer make sujood after the tasleem
3. At-taHarruj: forgetting: not sure.
If you miss a rukn(pillar) of the prayer, you have to go back to that pillar, do it, then contiue forward.
If you’re in doubt, then always take the smaller amount, then make the sujood before the tasleem.
If already doubted and then you remembered, you should make the sujood after the tasleem.
If you’re in doubt, leave the greater out
Middle sitting is waajib, but if you forget, then do sujood sahw
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Pointing the finger in tashahhud: to move or not to move?
First Opinion:
Imaam Maalik: Always keep the finger moving

Second Opinion:
Majority: Shaafi’ee, Abu Hanifa: a narration o f AHmad
Keep your finger pointed, at all times.

Third Opinion:
Another narration of AHmad, ‘Uthaymeen
You point only when you make du ‘aa’

Proof Used By Scholars
It was narrated that 'Abd-Allah ibn al-Zubayr said: When the messenger of Allah (peace and blessings be
upon him) sat during the prayer, he would place his left foot between his thigh and calf, and tuck his
right foot underneath him, ans place his left hand on ho left knee, and place his right hand on his right
thigh, and point with his finger. [Muslim]
In anotherr narration, "And he should not let his gase go beyond his pointing finger."(Abu Dawood)
In anotherr narration he says: "He used to point with his fingerwhen making dua but he did not move it."
(al-Nassa'l, Abu Dawood)
-The addition-"but he did not move it"- was classified da'eef by ibn al-Qayyim in Zaad al-Maad
It was narrated that Waa'il ibn Hajar said: I will certainly watch how the Messenger of Allaah (peace and
blessings of Allaah be upon him) prays. So I watched him and he stood up and said takbeer ("Allaahu
akbar"), and raised his hands until they were level with his ears. Then he placed his right hand on his left
hand, wrist and lower forearm. When he wanted to bow, he raised his hands likewise, and put his hands
on his knees, and when he raised his head he raised his hands likewise. Then he prostrated and put his
hands level with his ears, then he sat with his left foot tucked underneath him and put his left hand on his
left thigh and knee, and he put the edge of his right elbow on his right thigh. Then he held two of his
fingers and made a circle, then he raised his forefinger and moved it, making du'aa' with it.
An-Nasaa’I, ibn Maajah; classed as saheeh by ibn Khuyzaymah
'Abd-Allaah ibn 'Umar narrated that he saw a man moving pebbles with his hand whilst he was praying.
When he finished, 'Abd-Allaah said to him: "Do not move pebbles whilst you are praying, for that comes
from the Shaytaan. Rather do what the Messenger of Allaah (peace and blessings of Allaah be upon him)
used to do. He put his right hand on his thigh and pointed with the finger that is next to the thumb towards
the qiblah, and he fixed his gaze on it." Then he said: "This is what I saw the Messenger of Allaah (peace and
blessings of Allaah be upon him) doing." Narrated by al-Nasaa'i, Ibn Khuzaymah, Ibn Hibbaan
The circle: with the middle finger and thumb. Circling the finger is a mistake.
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Consensus: Validity of pointing is agreed upon by all the scholars. Don’t point with both hands.
Every single time you say a sentence while making du ‘aa, you should move it once
Stronger opinion is move only when making dua and synchronize with the words then you be able to keep the
concentration then hard on shaytan. All the concentration is on hand and words synchronized in prayer and that
is the way to gain concentration.
***Shaafi’ee : if you itch three times in a row, it’ll break your prayer.
Where should you look at during the tashahud: at the pointing finger.

Where should the hands be before rukoo‘
First Opinion
Abu Haneefa and AHmad
Between the navle and the mid-chest area (line where nipple go across)

Second Opinion (stronger)
Shaafi’ee
At the chest area

Third Opinion
Some Maalikis
On the side (because Imaam Maalik prayed like this)

Where should the hands be after rukoo’ while standing?
First Opinion:
Majority: Maalik, Shaafi’ee, Abu Haneefa, one narration of AHmad:
Put your hands on your side

Second Opinion:
Another narration of AHmad
Put your right hand over your left hand after rukoo’

Proofs used by Scholars on this issue:
The default position anytime standing is right hand over left hand
Sahl ibn Sa'd al-Saa'idi (may Allaah be pleased with him), who said: "The people were told that a man
should place his right hand on his left forearm in prayer."
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We, the company of prophets, have been commanded to hasten the breaking of the fast, to delay the meal
before the fast, and to place our right arms on our left arms during prayer.
Narrated Wa’il ibn Hujr who said, "I prayed with the Prophet and he put his right hand over his left hand
(and placed them) on his chest."

He returned every joint to the original position: (of people when doing nothing) in prayer you have to have a
clear proof to put your right hand on the left hand.
AHmad’s answer: it’s about prayer, the default position of prayer
The difference is in understanding the “default position”:
Both opinions are strong
Nawawi, Inb Qudamah, Ibn ‘Aabideen:
If there’s acceptable differences (furoo‘) , in the sunnahs, then you should follow the imaam.
Indeed the Imaam is made to be followed (hadeeth)

When going down to sujood, should the hands go down first or the knees?
First Opinion:
Some Maaliki Scholars
To say you can do either one it’s definitely wrong: because: there’s prohibition in the Hadeeth, so one of them
has to be like the camel
Usool:
If there’s a prohibition, then you can’t take both of them, you must choose one!
Waa'il ibn Hajar, said: "I saw the Messengerof Allaah -, when he did sujood, putting his knees down before his
hands, and when he got up he raised his hands before his knees." (Abu Dawood, al-Tirmidhi, al-Nisaa'i,
Ibn Maajah and al-Daaraqutni . Amongst the scholars that classed the hadith as saheeh, Ibn al-Qayyim in
Zaad al-Ma-aad).
Abu Hurayrah (may Allaah be pleased with him) said: "The Messenger of Allaah. said 'When any one of you
prostrates, let him not go down as the camel does; let him put his hands down before his knees."'
(Ahmad,Abu Dawood, al-Tirmidhi, al-Nisaa'i).
Camels in general go down with front legs first and then back.
The scholars have said that the camels front legs are considered arms/hands for humans, so we should not go
down with our hands first rather with our legs.
According to the shaikh, knees down first seems stronger.
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Congregational Prayers:
This is specifically regarding men. For women, there are different rulings. Women should pray at home – the
most secluded place is better (your room instead of the family room). A woman said Indeed I love to pray with
you ya Rasulullah and he said it’s better for her to pray in her home than praying in Masjid al Nabawi (which
would be more than 1,000 rewards)!

First Opinion:
Majority (more correct):
Sunnah mu’akkadah (stressed sunnah). No sin if not done.

Second Opinion:
AHmad (very strong):
If the person can pray at the masjid and doesn't do so, then he will be sinning.

Third Opinion:
Ibn Hazm:
It’s obligatory (if someone prays at home, his prayer is invalid)
Abu Hurayrah’s narration: p. 68 (burning the houses)

Strongest:
Opinion of the majority; that it is very recommended. If someone does it at home, then he will be leaving a
sunnah but that won't constitute a sin, and his prayer will be accepted.
Abu Hurayrah that the Messenger of Allaah (peace and blessings of Allaah be upon him) said: "The most
burdensome prayers for the hypocrites are Isha and Fajr. If they knew what (reward) is in them, they
would come to them even if they had to crawl. I was thinking of ordering that the call to prayer be
given, then I would tell a man to lead the people in prayer, and I would go out do not come to the
prayers, and I would bum their houses with fire around them." (alBukhaari, Muslim)
Abu Hurayrah said: A blind man [Ibn Umm Maktoom] came to the Prophet (peace and blessings of Allaah be
upon him) and said, "O Messenger of Allaah, I have no one to lead me to the mosque," and he asked the
Messenger of Allaah (peace and blessings of Allaah be upon him) to grant him a concession allowing
him to pray in his house, and he allowed him that. But when he turned away he said, "Can you hear
the call to prayer?" He said, "Yes." He said, "Then answer it." According to a version narrated by
Abu Dawood and Ibn Maajah he said: "I do not think there is any concession for you."
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When You (O Messenger Muhammad ) are among them, and lead them In As-Salât (the prayer), let one
party of them stand up [in Salât (prayer)] with You taking their arms with them; when they finish their
prostrations, let them take their positions In the rear and let the other party come up which has not yet
prayed, and let them pray with You taking All the precautions and bearing arms. those who disbelieve
wish, if You were negligent of Your arms and Your baggage, to attack You In a single rush, but there is
no sin on You if You put away Your arms because of the inconvenience of rain or because You are ill, but
take Every precaution for yourselves. Verily, Allâh has prepared a humiliating torment for the
disbelievers. [Nisaa :102]
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And perform As-Salât (Iqâmat-as-Salât), and give Zakât, and Irka' (i.e. bow down or submit yourselves
with obedience to Allâh) along with Ar-Raki'ûn.[Baqarah:43]
Abu Hurayrah (may Allaah be pleased with him) narrated that the Messenger of Allaah (peace and blessings of
Allaah be upon him) said: "By the One in Whose hand is my soul, I was thinking of ordering that wood
be gathered, then I would have ordered that the call to prayer be given, then I would have told a man
to lead the people in prayer, then I would have gone from behind and burned the houses of men who
did not attend the (congregational) prayer down around them. By the One in Whose hand is my soul,
if any one of them had known that he would get a bone covered with good meat or two sheep's feet with
meat in them, he would have turned up for the 'Isha' prayer." (Bukhaari, Muslim)

Narated By Abu Huraira : Allah's Apostle said, "If the people knew the reward for pronouncing the Adhan
and for standing in the first row (in congregational prayers) and found no other way to get that except by
drawing lots they would draw lots, and if they knew the reward of the Zuhr prayer (in the early moments
of its stated time) they would race for it (go early) and if they knew the reward of 'Isha and Fajr
(morning) prayers in congregation, they would come to offer them even if they had to crawl." [Sahih
Bukhari]
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If a person has already prayed and then comes to a congregation that the
people are praying a prayer he has already prayed, does he pray with them?
First Opinion:
Maalik:
Repeat all prayer except maghrib
Proof: Talq ibn ali’s narration
If you pray maghrib, you’d make the total number even (17 to 20)

Second Opinion:
Abu Hanifa:
Repeat all prayer except for ‘asr
Proof: there’s no sunnah after ‘asr, so that’s why you can’t pray again after ‘asr; because your 2nd ‘Asr will be
considered sunnah

Third Opinion (strongest):
Shaafi’ee (and a stronger narration of AHmad):
Repeat all prayers: every prayer
Proof: Yazid bin Al-Aswad’s narration (mentioned fajr prayer)

Fourth Opinion:
Abu Thawr
All except ‘asr and fajr:
Proof: no sunnah after ‘asr and fajr
Imaam Ahmad has narrations with almost everybody

Proofs used by Scholars on this issue:
Yazid bin AI-Aswad (may Allah be pleased with him) reported that He said: I performed Hajj with the Prophet
(peace be upon him) and prayed Fajr with him in Masjid AIKhayf: When he completed his prayer and
turned around, he found two people who did not pray with him. He said: I have to talk to them. So he came to
them and they were trembling. He asked them: What prevented you two from praying with us. They said: O
Prophet of Allah! We had already prayed in our places. He said: Do not do that. If you already prayed at
your places and then came to a congregational mosque, pray with them too and it will become a
supererogatory prayer for you. (Al-Tirmidhi )
It is possible that people would doubt if you are a muslim or not.
Mihjan (radiAllahu `anhu), says that he was in the company of the Prophet; (peace be upon him) and the
Prophet prayed in congregation and returned while Mihjan himself did not pray with them. So the Prophet
said to him: What prevented you from praying with the people? Are you not a Muslim? He said: Indeed,
O Prophet of Allah! But I had already prayed at home. The Prophet said to him: When you come (to the
mosque) then pray with the people even if you have prayed.
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Talq ibn Ali said that the prophet said, "There are no two witr prayers in a night."
Abu Said al-Khudri said, “I heard the Messenger of Allah saying:”No salat is to be offered after
the morning prayer until the sun rises, or after the afternoon prayer until the sun sets. (al-Bukhari,
Muslim)

Who has the more right to be the imaam?
First Opinion:
Shaafi‘ee, Abu Hanifa
The one who Is more knowledgable in Islaam, Qur’an and fiqh
Another opinion of Abu Hanifa: whoever memorized more Qur'an

Second Opinion:
Maalik
The one who has more Qur'an memorized, even if they have less knowledge.

Strongest:
If someone memorized the most and knows the minimum of fiqh, then he should be the imaam
If someone knows the aHkaam and knows more Qur’aan, then he should step up to lead; that’s what the Prophet
did.
Abu Mas'ood al-Ansaari said: The Messenger of Allaah (peace and blessings of Allaah be upon him) said:
"The people should be led in prayer by the one who has most knowledge of the Book of Allaah; if they
are equal in knowledge of the Qur'aan, then by the one who has most knowledge of the Sunnah."
(Muslim)
Makkah was conquered, then every tribe hastened to embrace Islam, and my father urged our tribe to
hasten to embrace Islam. When my father returned (from the Prophet) to his tribe, he said, 'By Allah,
I have come to you from the true Prophet (peace and blessings of Allaah be upon him)!' The Prophet (peace
and blessings of Allaah be upon him) afterwards said to them, 'Offer such-and-such a prayer at such-andsuch a time, and when the time for the prayer becomes due, then one of you should pronounce
the Adhaan (for the prayer), and let the one amongst you who knows most Qur'aan lead the prayer.' So
they looked for such a person and found none who knew more Qur'an than I, because of what I used to
learn from the people. So they made me their Imaam (to lead the prayer) and at that time I was a boy of
six or seven years." (alBukhaari)
The Prophet said:
aqra’ukum: can mean (1) more knowledge in recitation or (2) more knowledge in general
Ubay ibn Ka‘b: the most knowledge in Qur’aan (more memorization)
Abu Bakr: After the Prophet, he lead (he had more knowledge) – this is a special case
Knowledge is needed for the whole part of the prayer; recitation is needed for only a part of it.
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Does the Imaam say Aameen and does Ma’moom say Aameen or keep silent
after al-FaatiHah?
Abu Hanifa: shouldn’t say aameen
Do you say it with the imaam or after imaam:
It is reported by way of 'Abi Hurayra, that the Prophet said: "If the Imaam says 'Aameen then say 'Aameen for
one whose saying of 'Aameen coincides with the Angels' saying of 'Aameen, would have what preceded of his
sins forgiven for him. (AlBukhari, Muslim, Ahmad, Maaliki)
Stronger: try to say it with the imaam together after he says, walaDDaalleen.
proof: ammana: when reaches aamiin
The Prophet said: 'When the Imam says 'Ameen', then recite it behind him (as well), because whoever's
Ameen coincides with the Ameen of the angels will have all of his sins forgiven.' [Sahih al-Bukhari]
Meaning of Aameen: O Allaah! accept the supplication
The Jews are very jealous of our aamiin.
When to say aameen:
After the imaam:
Don’t say aameen until the imaam says aameen. – one saHeeH narration
idhaa ammana could mean: (1) if the imaam says aameen (2) reaches to that point
At the same time:
Don’t say aameen until the imaam saya walaDDaalleen – another saHeeH narration (stronger)
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Does the Imaam say Ameen and does Ma'moom say Ameen or keep silent after
al-Fatihah?
The strongest opinion is that the Ma’moom should say Ameen, but the scholars differ in their opinion
about when to say it.
Imaam Abu Haneefah: Do not say Ameen or you should not say it out loud.
Imaam ash-Shafi’ee: Wait for the Imaam to say Ameen.
Other Scholars: Say Ameen immediately and do not wait for the Imam.

Proofs used by the Scholars on this Issue:
1.) It is reported by way of 'Abi Hurayrata ,that the Prophet Muhammad

said: "If the Imaam says

'Aameen then say 'Aameen for one whose saying of 'Aameen coincides with theAngels' saying of
'Aameen, would have what preceded of his sins forgiven for him”. (Al-Bukhari, Muslim, Ahmad)
 This is one of the virtues of offering prayer in congregation; all of your previous sins are
forgiven by saying Ameen at the right time.
2.) Abu Hurayrah

said that the Messenger of Allah

said: “If the Imaam says: Ghayril

maghdhoobi `alayhim waladh-dhallen then say `Ameen. For the one whose saying coincides
with the saying of the Angels, would have what preceded of his sins forgiven for him.”(AlBukhari, An-Nisa’ee, At-Tirmithi)

Reasons for Disagreement:
In the first Hadeeth above (Hadith of ‘Abi Hurayrata), from the Arabic it can be interpreted two ways: either
to reach Ameen or to say Ameen. Thus, the opinions are divided.

Summary, Rebuttals, Conclusion:
The strongest opinion is to not wait for the Imam to say Ameen. We should say it as Al-Fatihah ends.
The Prophet

said that Yahood are jealous of the Ameen after Al-Fatihah and Salaam as greetings.

وا أ
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Position of Imaam and Ma'moom:
Agreement:
The majority of the scholars are in agreement that if there is one other person with the Imaam that this
person stands on his right. If there are three or more, the Ma’moomeen (followers) stands behind the
Imaam.

Disagreement:
The scholars differed on the position of the Ma’moomeen (followers) if there are only two.
First Opinion:
Imaam Abu Haneefah: If you have 2 men, one should be on the right the other on the left. (Supported by
second proof below)
Second Opinion: Majority: If you have two men they should always stay behind the Imaam. (Supported by
the first proof below)

Proofs used by the Scholars on this Issue:
1.) Jabir ibn Abdullah

said, "I stood on the left side of the Prophet Muhammad

and so he took

my by my hand and pulled me around until he stood me up on his right. Afterwards Jabir ibn Sakhr
came and made Wudu' and stood on the left side of the Prophet

so he took both of us by our

hands and pushed us towards the back until we stood behind him. (Muslim, Ahmad, Abu Dawood)
2.) Narrated alAswad Ibn Yazid who said, "My uncle Alqamah and I, we entered a room where
(Abdullah) Ibn Masoud
behind him. He

was during high-noon and he stood up for Zuhr prayer and we stood

then took myself and my uncle by our hands and stood one of us on his right and

the other on his left and we all lined up together in one line, afterwards he said (this is how the Prophet
Muhammad

used to do if there were three.)" (Related by Muslim without the final sentence in

parentheses).
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Reasons for Disagreement:
In second narration, Ibn Masoud
Abdullah

actions reflect his own opinion, which in the first narration Jabir Ibn

tells something which is directly related to Prophet

Actions of Prophet

takes precedent.

Summary, Rebuttals, Conclusion:
If a woman present then she will always be behind Imaam. If husband is leading the prayer the wife will be in
the back.

وا أ
If the Imaam prays sitting, how should the followers pray?
Agreement:
The scholars are in agreement that it is not acceptable for a person who is in good health to pray
an obligatory prayer sitting whether he is an imam or a follower.

Disagreement:
The point of disagreement is when the Imaam is not able to stand and prays sitting while the followers are
healthy.
First Opinion: Imaam Maalik: There should be no sitting Imaam.
Second Opinion: Imaam ash-Shafi’ee and Imaam Ahmad say that this Hadith abrogates the Hadith before it.
Third Opinion: Imaam Abu Haneefah says that if Imaam sits then you should sit also. If the Imaam starts
with standing and then sits do not sit with him just follow his actions. (Proof: 1 below)

Proofs used by the Scholars on this Issue:
1. Anas ibn Malik said that the Prophet

said, "The Imaam has been appointed to be

followed. If he goes into ruku', then make ruku'. When he raises his head, raise your
head. If he prays sitting, then pray sitting behind him."
2. Narrated Jabir ibn Abdullah: The Apostle of Allah
at the root of a date-palm. His

rode a horse in Medina. It threw him off

foot was injured. We visited him to inquire about his illness.

We found him praying sitting in the apartment of ‘Aa’ishah. We, therefore, stood, (praying)
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behind him. He

kept silent. We again visited him to inquire about his illness. He

offered the obligatory prayer sitting. We, therefore, stood (praying) behind him
made a sign to us and we sat down. When he

finished the prayer, he said

; he

: “When the

Imaam prays sitting, pray sitting; and when the Imaam prays standing, pray standing,
and do not act as the people of Persia used to act with their chiefs” (i.e. the people
stood and they were sitting). (Al-Bukhari)
3. Narrated By 'Ubaid-Ullah Ibn 'Abdullah bin 'Utba : I went to 'Aisha and asked her to describe to
me the illness of Allah's Apostle

. 'Aisha said, "Yes. The Prophet

became seriously ill and

asked whether the people had prayed. We replied, 'No. O Allah's Apostle! They are waiting for
you.' He

added, 'Put water for me in a trough.’" 'Aisha added, "We did so. He

and tried to get up but fainted. When he recovered, he

again asked whether the people had
again said, 'Put water in

prayed. We said, 'No, they are waiting for you. O Allah's Apostle,' He
a trough for me.' He

took a bath

sat down and took a bath and tried to get up but fainted again. Then he

recovered and said, 'Have the people prayed?' We replied, 'No, they are waiting for you. O
Allah's Apostle.' He

said, 'Put water for me in the trough.' Then he

himself and tried to get up but he fainted. When he

sat down and washed

recovered, he asked, 'Have the people

prayed?' We said, 'No, they are waiting for you. O Allah's Apostle! The people were in the
mosque waiting for the Prophet

for the 'Isha prayer. The Prophet

sent for Abu Bakr to lead

the people in the prayer. The messenger went to Abu Bakr and said, 'Allah's Apostle orders you to
lead the people in the prayer.' Abu Bakr was a soft-hearted man, so he asked 'Umar to lead the
prayer but 'Umar replied, 'You are more rightful.' So Abu Bakr led the prayer in those days. When
the Prophet

felt a bit better, he came out for the Zuhr prayer with the help of two persons one of

whom was Al-'Abbas. While Abu Bakr was leading the people in the prayer. When Abu Bakr saw
him he wanted to retreat but the Prophet

beckoned him not to do so and asked them to make

him sit beside Abu Bakr and they did so. Abu Bakr was following the Prophet
and the people were following Abu Bakr. The Prophet

(in the prayer)

(prayed) sitting." 'Ubaid-Ullah added "I

went to 'Abdullah bin 'Abbas and asked him, Shall I tell you what 'Aisha has told me about the
fatal illness of the Prophet?' Ibn 'Abbas said, 'Go ahead. I told him her narration and he did not
deny anything of it but asked whether 'Aisha told me the name of the second person (who helped
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the Prophet

) along with Al-Abbas. I said. 'No.' He said, 'He was 'Ali (Ibn Abi Talib). (Al-

Bukhari)

Reasons for Disagreement:
However there is no contradiction between proof 1 and 3 because they are two separate incidents and two
separate actions. Prophet Muhammad
came in the middle hence they kept going straight.

Summary, Rebuttals, Conclusion:
If the Imam starts by sitting then the Ma'moom should sit with him. However, if he gets tired and sits
in the middle then the Ma'moom should continue standing. The Hanbali Madhab says if the Imam is
chronically ill, and there is no hope that he will get better, pray standing behind him while he sits. If the
Imam is qualified and he always leads the prayers while sitting, it will cause confusion and may be
misinterpreted. Hence it should be avoided if possible.

وا أ
Should the Ma’moom (follower) read al-Fatihah behind the Imaam?
Agreement:
The scholars are in agreement that the Ma’moom has to do all obligatory actions in prayer and the
Imaam cannot do it for them, the only exception is his recitation which they themselves differed about the
extent that the Imaam can exempt the followers from reciting.

First Opinion: Imaam Maalik: follow in loud prayers
Second Opinion: Imaam Abu Haneefah: don’t recite at all
Third Opinion:

Imaam ash-Shafi’ee: Recite it the Al-Fatihah always (strongest)

وا أ
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Friday
Friday Prayer:
When does Jum'ah Prayer time start?
First Opinion: Imaam Ahmad: Starts as soon as the sun has risen the distance after sunrise, the
difference of a spear’s length. (You can pray any time of day after fajr time) He said Friday is like Eid can
pray any time after fajr. (Proof: 2, 3 below)
Second Opinion: Majority: At Zuhr time. (Proof: 1, 2)

Proofs used by the Scholars on this Issue:
1. Imaams Ahmad, Al-Bukhari, Abu Dawud, At-Tirmidhi, and Al Baihaqi record from Anas that
the Prophet (S.A.W.) would pray Al-Jum'ah (Friday prayer) when the sun had passed its
meridian. (Al-Bukhari)
2. Sahl ibn Sa'd p said, "During the time of the Messenger of Allah, we used to not have our lunch
nor take our siesta except after Friday prayer." (Al-Bukhari, Muslim)
3. Salmah ibn al-Akwa' said, "We used to gather with the Messenger of Allah a (for Friday Prayer)
and when we returned home we would not find any shade from the walls." (Al-Bukhari)

Reasons for Disagreement:
•

Stronger is the opinion of the majority of the scholars. Because Jum’ah Khutbah’s were short.

•

Also, the Hadith of “we could not find any shade from the walls” is not clear that it was still before
Zuhr. Not finding any shade could mean that the Khutbah of the Prophet
was very short; or there
wasn’t enough shade for them to be shaded under.

•

Also, you have to know when the companions use to sleep it was before Zuhr. So when they pray
Zuhr they could gain more from the Salah by increased khushoo.

Summary, Rebuttals, Conclusion:
Strongest is that of the majority of the scholars that it is with the Zuhr prayer. Some Masajid pray before
Zuhr.

وا أ
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How many Adhans are made for Jum’ah Prayer?
During the time of Prophet

there was only one azan, when Mu’azin made the azan Prophet

already is on

the mimbar (pulpit) and ready to begin. During Uthman Ibn Affan’s
time people started coming late. He
told the Mu’azin to make one more azan. Because people did not realize it was time for Jum’ah), the early
Azan gave people time to go home and take shower and get ready for Jum’ah.

Proofs used by the Scholars on this Issue:
As-Saaib ibn Yazid said, "The call to prayer for Friday used to be when the Imaam sits on the pulpit (minbar)
during the time of the Messenger of Allah , Abu Bakr
, and Umar
, but when it was Uthman's
time when the number of people increased a third call was added at Zawraa'." (Al-Bukhari)

Conclusion:
Giving two Azan’s is not considered Bidah because following the foot step of Khulafah is allowed and
they are not from Ahl-ul-bidah (The people of innovation). Also if there is a valid reason for two
Adhan’s then it is permissible.

وا أ
What are the minimum requirements of Khutbah?
1.
2.
3.
4.

Praising of Allah
Salaat (Praise) upon the Prophet
At least an ayah from the Qur’aan
Du‘a for the Muslims

5. Advice people to fear Allah
Khutbah should be short and to the point. The prayer should be longer than the Khutbah or the same length. The
Prophet Muhammad
sometimes would just read Surah Kahf as the Khutbah.
According to Hanafi Madhab it is permissible to give Khutbah in languages other than Arabic if there is a need
for it (i.e. people cannot understand Arabic). The purpose of the Khutbah is to remind people; if you give advice
in a language listeners do not understand, it defeats the purpose.
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Conversely, the AshShaafi’ee Madhab does not allow any language besides Arabic for the Khutbah. The
Khutbah does not have any particular phrase that you have to say. If there is particular phrase from Qur’aan or
a Dua from authentic Sunnah it should be said in Arabic.
Umar bin Al-Khataab
would whip people when he heard them speak in any other language besides Arabic.
They would consider that imitation of the kufaar (meaning that if one knows Arabic they should not converse in
any language beside it).
What can a person say while Khutbah is going on?
While the Khutbah is going on you should not move. Stay quiet! Do not even tell people to stay quiet. If one is
tired or sleepy then just move from one place to the other.

وا أ
If a person enters the Masjid while the
Imaam is giving the Khutbah does he sit or pray two Rak'ahs first?
First Opinion: If you enter the Masjid and Azan is being made, do not wait for the Adhan to finish. Pray two
Rak'ah, because to give answer to Azan is Sunnah and to listen to Khutbah is fardh.
Second Opinion: If someone enters the Masjid and Khutbah is being made first pray two rak'ah then sit done to
listen to Khutbah.

Proofs used by the Scholars on this Issue:
Jabir ibn Abdullah

said, the Messenger of Allah ` said, "If one of you comes to the Masjid while

the Imaam is giving the Khutbah then let him pray two light Rak'ahs.” (Al-Bukhari, Muslim).

وا أ
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Glossary of TPA Terms
•

Akhirah- the hereafter (Hell or paradise )

•

Awrah- the Body parts of a person

•

Fiqh – is Islamic jurisprudence

•

Fiqh in Categories
•

A. Fardh (obligatory): An action, which incurs reward for one who does it sincerely,
seeking to follow the commandments of Allah while he leaves it is deserving of punishment.

•

B. Mandub (Recommended): An action, which incurs reward for one who does it sincerely
seeking to the commandments of Allah but is not punished for neglecting it.

•

C. Mubah (Allowed): An action that one is not rewarded for doing and is not punished for
leaving. Some examples are eating; sleeping, driving etc.The intention of a person can
change Mubah to Fardh, Mandub, Makrooh, or Haram.

•

D. Makrooh (Disliked): An action for which one is rewarded for not doing but is not
punished for doing. This category is detested and hated such as entering the Masjid with
the left foot or leaving it with the right foot. Leaving the Makrooh is considered a good deed
and doing it is not considered a sin.

•

E. Haram (Prohibited): An action, which incurs reward for one who does not do it sincerely
seeking to follow the commandments of Allah but is deserving of punishment for doing it.

•

Da’ eef - Weak (i.e. Hadith of Imam Muslim ) p.31

•

Duaa-Supplication during salah or in our everyday affairs and actions.

•

Istihaadah- bleeding outside the regular monthly cycle of menstruation, which is discharged
due to illness and is not considered menstruation.

•

Najassah –This is a state of impurity(refer to page 12 of the study booklet)
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•

Janabaa – is being in a state of impurity.

•

Jawaarib- is the action of Wiping over the socks during wudu (ablution) and there there are
conditions that must be followed as mentioned on page. 32 of the study booklet Fiqh of
worship 1 inshaAllah.

•

Ruku: This is the bowing stance that the person would do during salah to give supplications
and to exalt the creator.

•

Sutrah –it is the partition between the person who is performing Salah (prayer) and the Qiblah

•

Saheeh -means most correct or accurate (i.e. hadiths of Al-Bukhaari and Muslim).

•

Sujud- is known as the prostration when one lowers themselves to the lowest point in the
salah and makes a supplication and exalts the almighty (SWT).

•

Takbeer- Saying “Allahu Akbar “ during salah or rather than clapping to show joy Muslims
should give Takbeers and even smiles.

•

Takbeerat ul-Ihram- is the opening takbeer during the salah)

•

Tasleem –Saying Salaams at the finalizing phase of the salah (As-Salaam alaikum rahmtullah).

•

Tashahud -is the kneeling position after 2 prostrations (Sujuds) and one would make a
supplication to the almighty (SWT).

•

Taahir- This word means pure (.34 study booklet)

•

Waajib - means obligatory just like the Arabic word Fardh (i.e. it is Wajib to stand during salah
before giving the Takbeer.
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